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Introduction

This volume contains the non-Arabic papers that were presented to the First In-
ternational Conference of the History of Bilad al-Sham which was held at the
University of Jordan in Amman in April 1974. The Committee of the History of
Bilad al-Sham, which was formed after the Third International Conference of the
History of Bilad al-Sham, found it necessary to pablish the non-Arabic papers that
were presented to the first conference.

This volume consists of twenty five papers dealing with different topics and
aspects of the history of Bilad al-Sham from the fifth to the nineteenth centuries
A.D.

Professors Peters and Gaube treat in their papers some aspects of the history of
the area before Islam. The first deals with the role and activities of the major tribal
groups (Salih, the Ghassanids and the Lakhmids) in the Badiyat al-Sham and their
relations with the two great powers of the time, the Byzantines and Sassanids.
Special emphasis is laid by the author on the dependence of the two powers on the
Arabs as a supporting military force (cavalry) in their wars. Moreover, Professor
Peters emphasizes how Christianity spread among the Arabs through the activities
of saints and the privileges that were given by the Byzantines to those Arabs who
embraced Christianity.

The careful and thorough study of Professor Peters of the literary evidence is
supplemented by Professor Gaube’s paper about the Arabs in sixth century Syria
which is based on the evidence supplied by archaeological excavations.

Professor Graber’s paper deals with the settlement of the Muslims in Badiyat al-
Sham during the early Islamic period. He surveys the different opinions concerning
the settlements that were established during the Umayyad period and explains why
these opinions were not sufficient for explaining all kinds of settlements of which
there are still some remains. To suport his new and comprehensive point of view,
professor Graber studied Qasr al-Hayr al-Shargi in detail and reached the conclu-
sion that it served many purposes, military, and commercial and it housed a small
industrial complex as well.

The settlements in Bilad al-Sham are treated by Professor Birche but from the
point view of geo-politics.

The impct of the Arab occupation of Syria on the Byzantine empire is the main
theme of Professor Hussey’s paper. She treats the different aspects of that impact
especially in the military and cultural fields.
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Professor H. Mashhed discusses a special aspect of the relation between Byzan-
tium and Syria during a particular period, the tenth century. Relying mainly on
Arabic sources and French modern studies, he follows up the role of the Emirate of
the Hamdanids in al-Jazira and northern Syria in defending the frontiers against the
incursions of the Byzantines.

Professor H. M.Said treats in his paper the cutlural impact of Bilad al-Sham on
Sind. After a sammary of the history of the occupation of Sind by the Muslims, he
deals with the different aspects in which the life of the people of Sind was influenced
by the new administration and what it brought with it during the Umayyad period.

Three papers in this volume deal with the non-Muslim minorities in Syria under
Islamic rule. Professor Van Alderen studies the history of the Christians in Syri
during the 6th-8th centuries in the light of archaeological evidenee.

Professor Spuler, however, dezls also with the Syrian Christians and how they
adapted themselves to Muslim environment in which they lived.

The connections between the Armenians and Syria through the ages, and how
they settled in Bilad al-Sham is the main theme of Professor Sanjian’s paper. He
also evaluates the role of the Armenians in the life of Syria, especially in Lebanon,
Aleppo and Jerusalem. In the second part of his paper professor Sanjian reviews the
Armenian documents and writings related to Bilad al-Sham, with particular em-
phasis on the documents of the Armenian patriarchate of Jerusalem. The settlement
of the Slavs in Syria is discussed by Professor Lewicky. He explains that the Slavs
came to Syria either as refugees from the lands of Byzantium or as prisoners of war.
Most of their settlements were in or near the area that was known as al-Thughur. He
summarizes in his paper the conclusions of East Europian historians who studied
the subject and gives, through his detailed study, his own views and conlusions
which explain the presence of the Slavs in the area, as well as their role and impor-
tance in the history of Syria

Professor van Ess’s paper treats the beginnings, the rise and developments of al-
Qadariyya and their relation with the authorities during the Umayyad period. He
tries to answer two questions: were they a minority at the beginning? and was there a
founder for this sect?

Concerning the Abbassid period there are two papers: Professor D. Sourdel
writes about Syria in the time of the first Abbassid caliphs (750-878), stresses the
importance attached to Syria by the Abbassids, and analyses the sttitude and reac-
tions of its people to Abbassid rule. Professor. M. Zahniser gives us insights from
the ““Uthmaniyya’’ of al-Jahiz into the religious policy of al-Ma’mun. He seeks to
prove that this tract of al-Jahiz was written during the reign of al-Ma’mun from a
Mu‘tazilite point of view, and that it was submitted to this caliph. Professor
Zahniser holds that, despite the difference in view between al-Jahiz and al-Ma’mun
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with regard to ‘“Ali ibn abi Talib, they were essentially in agreement in their stand
against the conservatives.

Bilad al-Sham in the twelfth century is the theme of two papers, one by Professor
.H. Elisseeff who presents a study on ways of communication in Syria, and the se-
cond by Dr.A.Dehkan who chooses as his subject the poet Sa“di’ s travels in Syria in
the 6th Century. and his stay in Damascus. Dr. Dehkan informs us about Sa“di’s
impressions of Syria and cites specimens from his poetry.

There are two papers about the Mamluk period: Professor. T. Sato studies the
feudal system in Bilad al-Sham. After a discussion of the data given by al-Makriz,
al-Nuwairi and Ibn Iyas in this respect Professor Sato shows that the Rawks which
took place in the years 713/1313, 717/1317 snd 725/1325, in Damascus, Tripoli and
Aleppo had the same purpose and character as those of Egypt in the ame period.

Professor S. Hamarneh’s theme is the life and work of the physician-surgeon Ibn
al-Quff, who was born in al-Karak and lived in ‘Ajlun and Damascus. In his paper
Professor Hamarneh outlines the main topics treated in Ibn al-Quff’s works, and
gives us an assessment of his achievements.

On the subject of Islamic antiquities, art and architecture in Bilad al-Sham we
have three papers. Mme. Solange Ory studies the funerary inscriptions in Syria. She
stresses the importance of these inscriptions for the study of the local history and
draws our attention to the wealth of information they provide about the political
and religious dignitaries as well as about prominent scholars. Through an analysis
of the inscriptions she draws interesting conclusions about the types of script and
their development, and the effect of all this on religious and social life. Also Mme.
J.S. Thomine’s paper underlines the importance of archaeological work for the
study of the history of Bilad al-Sham, the fruits of archaeological research having
been little used so far. In his paper Mr. M. Burgoyne reports on the project of the
British School of Archeology in Jerusalem for the survey of Islamic Jerusalem and
its architecture. This project, which was planned by the late Kathleen Kenyon, the
former director of the school, started in 1968. Mr. Burgoyne underlines the urgent
need for the preservation of the precious Islamic monuments in Jerusalem.

The Ottoman period in the history of Bilad al-Sham is the subject of three papers:

Professor B. Lewis’s paper deals with land tenure and taxation under Ottoman
rule, and discusses the origin and evolution of the Ottoman system. It shows that
Ottoman land tenure was essentially based on the classical Islamic system. Professor
Lewis’ paper is based on the rich Ottoman archives in Istanbul.

Professor K. Salibi reviews the internal development in the Syrian desert and the
Arabian peninsula from the sixteenth to the nineteenth centuries, and determines
the external factors which affected this development. He shows us how the
development of the emirates and chieftainships was determined by the interplay of



three factors namely the existence of the Ottoman and Persian empires, the Euro-
pean penetration and the Egyptian influence.

Professor C.E. Bosworth acquaints us with the Scottish traveller William
Lithgow and his travels in Europe, Turkey and Syria in the years 16 11 and 1612. He
describes in particular his visits to and description of the Lebanon, Damascus,
Jerusalem and Aleppo.

Finally there are two papers, one relating to the sources of the history of Bilad al-
Sham, and the other to Anglo-Arab relations.

Dr. G.Atiyeh reviews the beginnings of Islamic studies in the United states and
the development of Library materials related to the Middle East in American
Libraries, such as printed books, archival material, manuscripts, etc. Dr. Atiyeh
evaluates the material on Bilad al-Sham, and gives some specimens and titles, in-
dicating the names of the libraries in which they are located. At the end of his paper
he gives us some information about the manuscripts of ‘Abd al-Ghani al-Nabulsiin
the library of Congress.

Professor S. Nasir’s paper ‘‘Arabs and the English’’ gives us an insight into
Anglo-Arab relations, as reflected in the works of English travellers.



AMERICAN RESOURCES ON THE HISTORY AND CULTURE
OF BILA AD AL-SA HM (Geographic Syria)

George Atiyeh

American scholarly interest in the Middle East in general and in geographic syria
in particular is not recent, although it has been and remains slight. In 1640, only
four years after the University of Harvard was founded, a chair in Semitic Studies
was established with instruction in Hebrew, Chaldaic and Syriac. Arabic was added
at the end of the 17th century.

American political interest in the area was, likewise, limited. The Middle East was
not considered a proper sphere for American involvement. The United States
Government would protect its citizens and their interest in the area, but these in-
terests were for the most part cultural, religious and philanthropic.

Both in the scholarly and political fields, American involvement has increased
and this is reflected in the greater number of learning institutions that carry Middle
Eastern programs.

American interest in Bilad al-Sham, in particular, stems from the Christian
association with the Holy Land. In their early stages, Arabic studies in the United
States existed as a function of that particular interest and not for the purpose of
understanding the history and culture of the area for its own sake. This came as a
by-product.

The incorporation of Arabic materials into American libraries reflected a more
favourable atmosphere inasmuch as a great number of small collections were built
during the end of the 19th and early 20th century in university and public libraries.
Furthermore wealthy Americans, some inspired by the love of learning, others by an
exhibitionist sense of value, collected rare and antique things, be it manuscripts or
Greek vases. A point in case is Mr. Daniel Boline from Boston who collected the
respectable sum of, approximately, 2700 manuscripts, mostly Arabic, representing
Islamic Law, religion, literature, sciences and history, without realy knowing any
Arabic. In many cases the collections were donated to libraries throughout the
country. Example, the Yahuda collection at Princeton, made up of approximately
6,000 manuscripts, was donated by Mr. Robert Garrett.

Up to World War II, the incorporation of printed materials into American
libraries was not impressive. During and after World War II, greater concern for the



study of the region became manifest as institutions of higher learning began to
establish Near Eastern programs and as libraries began to acquire and process
Arabic prints in greater numbers.

The establishment of the PL-480 program in 1962 by means of which 25 institu-
tional libraries acquire all significant current Egyptian and other Arab publications
enriched the American learning scene with Arabic publications to an umprecedented
proporion in the Western World. We may safely state that as a result of this pro-
gram the United States has assumed a leading role as a Center of Arabic studies.

In a recent survey made by the Middle East Librarians Association, approximate-
ly half a million volumes of Arabic prints and 18,000 Manuscripts are held by 25
major American Libraries. More than 1,000 scholars offer courses dealing directly
or indirectly with matters related to the Near East and Geographic Syria.

Having said so much on the size and importance of American resources, I would
like now to turn to more specific things. What kind of materials on Bilad al-Sham
are available in the United States? What can a scholar expect to find if he decides to
journey to the U.S.A. to do research on Geographic Syria’s history and civilization?

At the risk of going over the time scope set by this conference, I will attempt to
provide a profile of the resources that deal with Geographic Syria. I will first give an
over all view of three forms of resources available, namely, printed books, archives
and manuscripts. Other sources such as the numismatic and the archaeological will
be left out for the time being. Later I will focus on the manuscripts of a Damascus
author, ‘Abd al-Ghani al-Nabulsi, held by the Library of Congress.

1. Printed Books. Printed books on Bilad al-Sham in all languages, it is needless
to say, are found in abundance in the major libraries. I counted 20 books in
Japanese at the Library of Congress dealing with various aspects of the area. I must
confess, however, that these do not deal with the period covered by this conforence.
The works of the great authors, be they Westerners or Arabs, histories of the
Crusades, maps, and other sources on Bilad al-Sham are all well represented in most
research libraries.

2. Archival materials. The archival materials available are concerned mostly with
the relations of the United States with Bilad al-Sham. The recent past only is
covered inasmuch as the United States were founded less than 200 years ago.

The National Archives in Washingtons D.C. houses most of the US Government
documents. Of the 19th century records those of the State and Navy Department are
more voluminous than those of any other Government agency. The diplomatic
despatches (1818-1906) from Turkey which then included Bilad al-Sham have been
recently micofilmed. Turkish administration of Syria and political problems there
are the subject of some consular despatches from Damascus and Aleppo. Despat-
ches from Beirut contain several communications from naval officers, 1895-1909,
commenting on the unsettled political conditions in the regions. Some reports from



William Yale, special agent of the State Dept. at Cairo, discuss the political hopes of
the Syrians during World War I and the Syrian Question. A document among the
despatches (No. 582) is a State Departmont report on the Syrian Question, dealing
with the political activities and aims of the Syrian Committee in Cairo.

Another archival source is the Presidential papers at the Library of Congress.
These include the personal papers of the US presidents up to President Hoover, and
papers by secrteraries of State and others. The Wilson era papers perhaps are the
most significant for the modern history of Bilad al-Sham. They include the report of
the King-Crane Commission and a set of maps, all related to the desire of the ma-
jority of the Syrians for independence and unity in Geographic Syria.

3. Manuscripts. In the manuscript category, most American collections hold
items dealing either with the history or culture of Geographic Syria. Without being
exhaustive, I will list the major manuscripts that I was able to locate in the few
published lists or handlists that were available to me.

The University of Princeton collection contains perhaps the largest number of
works related to Geographic Syria. Here are some of its holdings:
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Now, I would like to focus more closely on some manuscripts of works by a well-
known, but not well-studied Damascene scholar ‘Abd al-Ghani Ibn Isma’il al-Na~
bulsi. A small collection consisting of ten works of his is held by the Library of
Congress.

Al-Nabulsi, who in a way symbolizes the affinities between the different regions
of Bilad al-Sham in that his family moved from Nablus to Damascus as did many
othr families who, during that period looked at pledl 2 as one country.

Al- Nabulsi was born in 1640 A. D./1050/A.H and passed away at the age of 91
in 1731/1143 A.H.He is looked upon by many scholars as a great il~, traveler.
He certainly left behind some most intersesting travel books which provide most
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useful information on Jerusalem, Tripoli and other parts of Geographic Syria and
of the Arab World. But al-Nabulsi is basically a <3,\s , a sufi scholar, who sums up
in his theological writings the state of the religious sciences at the time. He provides
us with the living proof that creativity was only subdued, but not dead, during the
period between Ibn Khaldun and al-Nahda. He was one of the few Arab sufies of
the age who possessed insight and resourcefulness. Al-Nabulsi left behind him ap-
proximatly 188 works covering most fields of knowledge, including medicine and
agriculture. He was most prolific however in the religious field; most of his writings
deal with religious subjects.

The Library of Congress collection of Nabulsiana consists of the ten following
manuscripts.
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The copyist recorded the date of authorship, 1127 H, but not the date of copying.
All these manuscripts are in good physical conditions, and one of them

is copied by al-Nabulsi’s nephew Isma’il ibn Mustafa ibn al-Nabulsi.

Three of these works have been edited, namely,
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Nine of the manuscripts deal with religious subjects. This is explained by the f_ac:t
that they once belonged to the Library of Shaykh al-Azhar al-Imam al-Mansuri.

Except for the poems and kitab ‘ilm al-Filahah, they consist of commen-
taries = s~ which was the common form of writing of the time. This from
represented a methodological format as well as a literary form. It does not prove
necessarily that originality was arrested because of it. In fact the creativity of al-Na
bulsi and his genius are manifest in the way he handles the commentaries. Sure, this
format makes its difficult to detect the originality of an author but a serious ex-
amination of the details involved in the s~ will point out the deep insights and
subtle distinctions found in their structure.

I must admit that I have not as yet read all the ten manuscripts. However, it
became manifest to me, after reading some of them, that a wealth of information on
the intellectual and religious history of the period is contained in them. They do in-
dicate a living and continuous tradition of learning and shed a new light on the
religious thinking of al-Nabulsi. He comes out from them as a teacher of high
stature, able to impart to his students in a distinguished, lucid and organized from
the thinking of his predecessors as well as his own thinking.

Because of time limitations, I will try to share with you my impressions on one of
s Al Lo- T B i |
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This book was authored in 1086 H , when al-Nabulsi wa. only 36 years old. It is a
commentary on a ik ,poetical composition, by Ahmad Ibn Muhammad al-
Safadi, the imam of al-Darwishiyah Mosque in Damascus and one of the preachers
at the Ummayad Mosque.

Divided into two parts, the book deals, in the first part, with theology - ¢V and
in the second part with prophecy. The author has structured the whole around, but
bot on, the poem of al-Safadi. It seems to me the poem has served him as a tool
rather than an object of study in itself. His purpose seems to be to explain what the
science of theology is and not what al-Safadi meant to convey.

The first sections of al-Matalib deal with science «la!! al-Nabulsi attempts to
provide a definition of science. That leads him to attack the falasifah and the
Mu‘tazilah. He specifies al-Nazzam in particular. According to him the two groups
have confused what is religiously legal with what is rationaly plausible

Szl Sle 2l Lyl

From the definition of science in general, he proceeds to define the science of
Divine Unityiz—w};H‘..L:., in other words, theology. First, he provides a linguistic
definition and later a religious one. Theology is then classified into three kinds ac-
cording to the following types of knowledge: faith Lol intellectual certain-
ty = and mystical communication 4., . Al-Nabulsi considers the study of
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theology as a religious obligalionCLh;_.Ji).x.'\_g.pJ:lQon the ground that the purity of
religion was lost at the end of the third hijra century. The multiplication of the in-
novative sects calls for the study of theology inasmuch as these secis have con-
taminated purity of faith of the early Muslims with falsehoods and errors.

The major theological works of Islam are then discussed and the sciences
classified into two basic ones: legal “*~ comprising Qur‘anic interpretation,
jurisprudence and theology, and non-legal s & |, comprising literature,
mathematics and philosophy. These in turn are subdivided into a number of bran-
ches and some of the major questions of theology and philosophy expouneded and
examined These include man and his nature, the attributes of God, the question of
the eternity of the World, which he naturaly refutes. Christian and Jewisn doctrines
are also discussed. His information on these two religions seems impressively
reliable.

The second part of al-Matalib deals with Prophecy and its problems. Al-Nabulsi
dedicates a whole section to the definition of prophecy and to distinguish between
what is a prophet =~ and what is amessenger .., . The conditions for pro-
phecy, and the legislative functions of the prophet are discussed. Al-Nabulsi defends
the sunni attitude which maintains that prophecy is not ncessary as the Mu‘taziltes
claim, but is dependent on God's will and power. He also refutes the philosophers
claim that prophecy may be acquired through training-Prophecy according to him is
an act of God’s choice. God chooses a man and reveals to him and through him His
will.

The questions of saintship ~ aYs! ,revelation, miracles and the nationality of the
prophets are examined. It is intersting to note that when al-Nabulsi discusses the
question of nationality, he comments on the declining prestige of the Arabs at the
time and laments its eroding effects on the people.

All in all al-Matalib reveals a number of facts about the author, his times and the
state of the religious sciences. It further shows al-Nabulsi as a man involved in the
search for centainty. His deep religiosity leads him to journey in the world of the in-
tellect as well as in the physical world surrounding him. His mystical proclivity did
not stop him from developing an analytical approach as his capacity for classifying
and establishing of relations clearly indicates.

I am convinced that a thorough study of al-Nabulsi and his works is overdue, as is
overdue the need to reconstruct the history of the period lying between the death of
Ibn Khaldin and al-Nabulsi and called equivocally by some the ‘‘dark ages’’ of the
Arabs.
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WILLIAM LITHGOW OF LANARK'’S TRAVELS IN
SYRIA AND PALESTINE

1611-1612

C.E. Bosworth

William Lithgow of Lanark, in central Scotland, was a typical representative of
the hardy and intrepid Scots of the 17th, 18th and 19th centuries, a breed which
after his own time produced such figures as James Bruce, the explorer of Abyssinia
and the Nile sources, Mungo Park, the explorer of the Niger River, and David Liv-
ingstone, the explorer of Central Africa. Lithgow’s life extended from about 1582 to
some time after 1645, after which he disppears from recorded history—a rather
remarkable end for a person who had been much in the public eye, both as a fearless
traveller in Europe, the Near East and North Africa, but above all as a Protestant
martyr at the hands of the hated Spanish Catholics, for he was in 1620 arrested at
Malaga in Spain as an English spy, imprisoned and tortured by the Inquisition, and
was only saved from being burnt at the stake by the timely intervention of the
English ambassador in Madrid.'

The Wanderlust developed early in Lithgow, and one source states that he had ““‘a
large infusion of the wandering spirit common to his country-men”. Already by
1609, when he was probably 27 years old, he had made two voyages to Orkney and
Shetland, and had travelled on the continent of Europe to Germany, Bohemia,
Switzerland and the Low Countries, ending up in Paris, where he stayed ten mon-
ths. From Paris, in March 1609, Lithgow set out on the first of the three journeys of
which he gives an account in his The Totall Discourse of the Rare Adventures and
Painefull Peregrinations of long Nineteene Yeares Travayles from Scotland to the
most famous Kingdomes in Europe, Asia and Affrica. In this he claims that his
““paynefull feet traced over (beside my passage of Seas and Rivers) thirty-six thou-
sand and odde miles, which draweth neare to twice the circumference of the whole
Earth’’.% After this collected edition of his travels was first published in London in
1632, four subsequent editions of The Totall Discourse appeared from London and
Edinburgh over the next two centuries, and a Dutch translation was published in the
later 17th century. Doubtless Lithgow’s sufferings in Spain for his Protestant faith
contributed to the book’s popularity, for he certainly intended it to be read as an
exposé of Roman Catholic fanaticism and superstition as well as for its interest as a
travel narrative.
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Leaving Paris in 1609, Lithgow travelled through Italy, narrowly escaping the at-
tentions of the Inquisition in Rome, to Venice and Padua. He noted approvingly
many features of the constitution of the Republic of Venice and of life there. Thus
he speeks with favour of the requirements at Venice and Rome that the Jews should
wear red coats and yellow hats (like the ghiyar of the Dhimmis in mediaeval Islam),
and he thought that such distinctive dress regulations might well be applied to
Catholics in England. To Lithgow, the Jews were as obnoxious as the Catholics,
hence he applauded Venice for outlawing the Jesuits and Genoa for expelling the
Jews.? From Venice, he sailed down the Dalmatian coast to Corfu and Zante, the
latter a great centre for the export of currants to Britain, and thence to Crete, at this
time enjoying its last decades of Venetian rule before the Ottoman onslaught on the
island in 1644, leading to the complete Turkish conquest by 1669, the last great vic-
tory of Ottoman arms before the tide of warfare gradually turned in the Christians’
favour. Once he had arrived on the island of Euboea or Nigroponte, and then on the
Greek mainland, he was on Turkish soil, and was able to observe at first-hand how a
Christian population lived under Muslim rule. He had in fact no love for the
Greeks, whom he regnrded as

... Wholly degenerate from their Auncestors in valour, vertue, and learning;
Universities they have none, and civill behaviour is quite lost: formerly in derision
they tearmed all other Nations Barbarians: A name now most fit for themselves,
being the greatest dissembling lyers, inconstant, and uncivill people of all other
Christians in the World.

Moreover, he was especially harsh against the corrupt and superstitious Greek
church, though he praises the monks of Mount Athos for their piety and their
hospitality to travellers.’

In Istanbul, he stayed for three months with the English ambassador, Sir Thomas
Glover, an interesting figure who had been brought up as a boy in Istanbul, and be-
ing half-Polish, was conversant with the languages of eastern Europe and the Ot-
toman empire. Lithgow gives interesting information on the Istsnbul slave trade,
which he regarded with abhorrence, noting that the majority of these slaves were
Hungarians, Transylvanians and Balkan Slavs.® Amongst the everyday customs of
the Turks, he mentions their addiction to ‘‘a Cup of Coffa, made of a kind of seed
called Coava, and of a blackish colour: which they drink so hote as possible they
can, and is good to expell the crudity of raw meates, and hearbes, so much by them
frequented’. This description of coffeedrinking is one of the earliest mentions in
European sources. The earliest actual mention seems to be in the travel narrative of
the German Leonhart Rauwolff (1573-4); and in 1590, two spanish Jesuits, who had
been taken prisoner whilst travelling to Goa in India and who were taken from Zufar
to San‘a’, mention that at Tarim in the Hadramawt, they were served with Cahua,
“‘which is water boiled with the rind of a fruit they call Bun, and which they drink
very hot, in place of wine”.%
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In the spring of 1611, Lithgow left Istanbul for the supreme goal of his travels,
the journey to the Holy Land. His ship sailed along the southern coast of Turkey via
Izmir, Ephesus and Rhodes (where he says he saw remains of the famous Colossus,
destroyed by the Ottoman conquerors of the island; in fact, it was the Arabs who
broke up its fallen fragments during their occupation of 653-8), to Cyprus. From
Famagusta he took ship for Tripoli, for he reports that Christian commercial traffic
had recently been diverted thither from its former goal of Iskenderun or Alexan-
dretta.? Being in no great hurry to reach his goal of Jerusalem, Lithgow’s desire to
see as much as possible of distant and romantic places put him in mind to see
Baghdad and Babylon, but first of all he gave his attention to the sights of Mount
Lebanon. The places and buildings of the Near East which western travellers sought
out first of all were inevitably those known from classical Greek and Roman anti-
quity or familiar from the Bible. Hence Lithgow first of all made a day’s excursion
to see the Cedars of Lebanon, from which Hiram, prince of Tyre, had sent timber
for Soloman’s temple (I Kings, v. 1-12); but like modern tourists, he was disap-
poimted to find a clump of a mere 24 trees, one of the two remnants of the forests
which had presumably once clothed much of Mount Lebanon. !¢

He comments on the political state of Mount Lebanon, its control by the Druze
Amirs of the Bani Ma‘n extended northwerds from their original centre in the Shuf,
and the recent vicissitudes of their fortunes through the revolt of the great Fakhr al-
Din b. Qorqmaz” against the Ottoman Sultan. His chronology of the complex
political and military events in Lebanon at this time is sketchy and confused, and it
may well be that Lithgow used information acquired after his visit as if it were con-
temporary with his own travels there. He mentions the temporary exile of Fakhr al-
Din with his Tuscan allies, and states that he had actually met him earlier in his
voyages at both Leghorn and Messina in Sicily, stressing his pride and sturdy feel-
ings of inder_w.ndtmce.]2 He was similarly confused and apparently misinformed
about the religious communities of Syria as a whole. It is not surprising that the
complicated divisions and sectarian animosities of the various eastern Christian
churches baffled him. He speaks with enthusiasm of the kindness and hospitality of
the Maronites, whose Patriarch entertained him in his own house. This Patriarch
would be Yuhanna Makhluf, who assumed the office in 1608, the first graduate of
Rome to achieve the Patriarchate; he would, accordingly, have been able to con-
verse with Lithgow in either Latin or Italian. The seat of the Patriarchate was from
the mid-15th to the 19th centuries (sc. till the time of Ibrahim b. Muhammad Ali
Pasha’s occupation of Syria) at Dair Qannubin in Bsharri. Yuhanna Makhluf was
forced in 1609, as a result of internal upheavals in northern Lebanon, to take refuge
with the Ma‘nis at Majdal Ma‘Ush in the Shuf, but it seems more probable that
Lithgow met the Patriarch in the northern rather than the southern parts of Mount
Lebanon.

Although the Patriarch was probably Lithgow’s main informant on Lebanese and
Maronite topics, Lithgow nevertheless remained in a state of confusion and misap-
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prehension concerning many points. Thus he confused the Maronites with the
(theologically very different) ‘‘Nazaritans’’ or Nestorians. He also commented on
the use of Syriac, and if his information could be relied upon implicitly, it would be
important evidence for the survival of spoken Syriac. He actually states, ‘““There are
none at this day, do speake the Syriack tongue, save onely these people of mount
Libanbus: and in that language the Alcoran of Mahomet is writien’’.!# Pace the
comment of Pére Fleisch that spoken Syriac apparently lasted on Mount Lebanon
till the 16th or 17th centuries,'® Professor Kamal Salibi doubts whether Syriac was
ever spoken there in Islamic times. The Maronites are ethnically Arab, and not a
scrap of Maronite literature, down to modern times, is in anything but Arabic
(apart, of course, from the Syriac liturgy of the Maronite church). There is a story in
the Maronite historians of a child who, in the 12th or 13th centuries, miraculously
spok a few words of Syriac; this was regarded as a divine manifestation. It may be
that Lithgow saw manuscripts or, conceivably, printed books in Karshuni, i.e. in the
Arabic language but in Syriac script.!%?

The Muslims were treated by Lithgow as a homogeneous group. He was not
aware of the distinction between Sunni and Shi‘i , although this should have been
apparent in a province like Syria, and he thought that the Druzes were descendants
of Frankish Crusaders who had fled northwards into the mountains after the loss of
Jerusalem.'® Like most other Europeans of his age, Lithgow refers to the Muslims
not by a confessional term (such as ‘“Muslim”’ itself), but by various terms which
are vaguely ethnic and social in reference. Hence for the Muslims of Syria and
Palestine, he employs the names of the Arabs or Arabians, the Moors and the
Turks. The term Arabs or Arabians seems to denote for him primarily the Bedouins,
called by Lithgow ‘‘for the most part Theeves and Robbers’’; the sedentary Muslim
population, ethnically Arab of course; and the Turks are the ethnic Turks. These
last were, in Lithgow’s opinion, marginally the best of a very bad lot. It does
therefore seem that Lithgow’s travels and experiences enabled him to make some
differentiation here, at a time when the vast majority of his European contem-
poraries lumped all Mslims together as ‘“‘moors’’ or ““Turks’’ without distinction.
However, forced as he was to pay out unceasingly for his safety and protection,
Lithgow regarded all classes and varieties of Muslims as dominated by an all-
consuming lust for gold.!”

Whilst on Mount Lebanon, he visited the caves and refuges of various anchorites
and holy men, and also the alleged tomb of Joshua, Yusha’ b. Niin.'® He then join-
ed a Muslim caravan from Tripoli to Aleppo, travelling northwards on the coast,
skirting Antioch, and apparently journeying through the ‘Amq and the lower
Orontes valley to Jisr al-Hadid, the usual road to Aleppo, though he is not explicit
about the route, and mentions merely that they saw en route a few miserable villages
and passed through grcups of nomadic, to whom they had to pay Khifara or pro-
tectionmoney. Unfortunately, he reached Aleppo, hoping to take the Baghad
caravan, but found that it had already departed. The Venetian Consul there told
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him that the caravan usually halted for a while at Birejik on the upper Euphrates, on
the fringes of Syria and Diyarbakr, so he went on after it, with an escort of three
soldiers and a Janissary; but he was again unlucky, for the Baghdad caravan had
left three days previously.l

This detour does, however, afford Lithgow the opportunity in his travel narrative
to say something about Upper Syria, the old Arab province of al-Jazira, and Upper
Mesopotamia, which he identified in general with the Biblical land of Paddan
Aram, where Laban dwelt and where Jacob kept his sheep (Gen, xxxi. 18, xxx. 9).
He was especially impressed by the fertility of the agricultural land which he saw
between Aleppo and Birejik, yielding two crops of wheat a year, and noted that the
majority of villagers were Christians, ignorant in the faith but deeply attached to it
in the face of persecution and other pressures.

Back once more in Aleppo, Lithgow’s admiration was excited by the pigeon post
between Aleppo and Baghdad, a service which conveyed letters and intelligence for
local merchants in the space of 48 hours over a distance which required an overland
journey of 30 days. This postal service was, of course, the development of an an-
cient Near Eastern institution, taken over by the Arabs and particularly well
developed in Mamluk Egypt and Syria. The Arab historians state that the Atabeg
Nur al-Din b. Zangi made the pigeon post part of the barid or official postal
system. Yet it seems to have been the Mamluk Sultan Baibars (1259-78) who
regularised what had previously been a somewhat haphazard service, with some
2,000 pigeons kept at the Cairo Citadel, which bore messages to Upper Egypt, to
the Syrian frontiers on the Euphrates at Rahba and al- Bira, and to the Taurus
Mountains Thughur. European travellers, from Rauwolff onwards, speak with en-
thusiasm of the service as it operated in the 16th, 17th and 18th centuries, being
much employed by the European consuls and merchants in places like Iskenderun,
Aleppo and Basra. 2! Lithgow spent the whole of the winter of 1611-12 in Aleppo,
though he tantalisingly tells us nothing at all of life within the city, with its
flourishing commerce, its western consuls and merchants and its communities of
European missionaries and teachers.

In the spring of 1612 he at last set our for Damascus and Palestine in a caravan of
900 Armenians and Christian pilgrims plus 600 Turkish merchants, together with an
escort 100 soldiers, 3 Chavashs or Imperial Ottoman envoys and 6 Janissaries.
Lithgow himself hired a mule to carry his provisions, and secured a special charge
from the Venetian Consul in Aleppo to the karvan-bashi for his safe conveyance to
the Guardian of the Holy Sepulchre in Jerusalem. He had previously secured letters
of commendation from the Venetian government, and at a time when Venice was
still a dominant commercial power in the Levant, with an extensive network of con-
suls and factories, these letters stood him in good stead as a solitary traveller. People
marvelled at his temerity in journeying thus, and this actually became a point of
pride with him (‘‘being alwaies alone which by all, was ever much admired”zz). It
did, however, mean that as a Frank, he was occasionally assaulted and beaten by
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Bedouins and Turks and frequently mulcted of sums of money by chiefs through
whose territories he passed. What facilitated this nine days’ journey from Aleppo to
Damascus was the ample supply of tobacco which Lithgow had brought with him.
Tobacco began to be imported into the Turkish and Arab lands in the early years of
the 17th century, half a century or so after supplies had started arriving in Europe
from the New World, and became highly popular, despite opposition from the
Muslim religious institution. Lithgow says that when he gave his Turkish mule
driver a pound of tobacco, he was as delighted as if it had been a poud of gold. He
says of the Moors, ‘‘they are excessively addicted to smoake, as Dutch men are to
the Pot’’, and he describes the Turkish pipes as over a yard long and commonly
composed of three sections of wood or cane joined by ties of iron or lead. .

As with many travellers who saw Damascus for the first time, the greenness and
fertility of the Ghuta impressed him as unparalleled in the East. He calls Damascus
““the mother City, and most beautiful place of all Asia’’, and he compared it, in the
beauty and splendour of its houses, with Antwerp in Flanders. Lithgow mentions
the great prestige of the Turkish Beglerbeg or Pasha of Damascus, who had under
him 22 Sanjak Beys, 2,000 Janissaries and 40,000 Timariots, sc. Sipahis or feudal
cavalrymen. Lithgow was an assiduous sightseer in a city which had so much of
Biblical interest to offer. He saw the house of Ananias, who restored to Saul his
sight, and the fountain where the latter was baptised; the place in the walls where
Saul or St. Paul was let down in a basket to escape the Jews; and a metal gate, said
to be from the Temple of Solomon and carried off by the Mongols (sic) from
Jerusalem.

The route from Damascus into Palestine was through the Jaulan and Galilee,
which was the standard way to Jerusalem; the modern route directly southwards
from Damascus through the Balqa’ and then westwards across the J ordan, was not
apparently in general use then. The caravan’s armed escort continually on the alert
against marauding Arabs, Lithgow had to pay out money continuously to local
Arabs and Turks part of which he knew was returned as a kick-back to the caravan
leader; but this leader otherwise showed such care and fairness to Lithgow that the
latter accepted it as a necessary evil. They entered the region of Galilee north of the
Lake, crossing the Jordan at a bridge called by the Armenians of the caravan
“‘Jacob’s Bridge’’, near to where Jacob was said to have wrestled with the angel and
to have been confronted by his hostile brother Esau and his host (Gen. x:t;xjj—iij)24 .
The land of Canaan or Palestine had, it seemed to him, declined sadly from being
the land flowing with milk and honey in Old Testament times. This he attributed to
God’s curse over the land and over the Jews, its former inhabitants, in the first
place. But on the wider plane, he viewed it as part of a general decline of the Near
East, an aspect of the aging of the world:

Neither are the greatest part of these Easterne countries so fertile, as they have
beene in former ages, the earth as it were growing olde, seemeth weary to beare the



burthen of any more encrease; and surely the two eyes of Day and Night, with the
Planets, and Starres, are become neyther so forcible, so bright, nor warme as they
have beene: Time, from olde antiquity, running all things to devasted desolation,
making the strong things weake, and weake things feeble, at last it returneth all
things to just nothing: and there is the end of all beginnings...

Lithgow’s caravan skirted the Lake of Galilee on the western side, where the
ripuarian plain is wider, passing by Bethsaida and Tiberias, then striking westward
across the hills to Cana, which he describes as a town of 200 fine houses, the in-
habitants comprising Arabs, Jews and some Christian Georgians. Lithgow would
have liked to have ascended Mount Tabor, in order to see the site of the
Transfiguration of Christ, but was unable to persuade or bribe the caravan leader to
make the necessary détour from the Nazareth road. At Nazareth, he saw the ruins of
an old house, before which the Armenians fell down in prayer, saying that it was the
house where Mary dwelt and received the Annunciation form the Angel Gabriel; the
Armenian pilgrims all carried off a stone from this pile of rocks as relics, despite the
fact that, as Lithgow pointed out to them, the Papists claimed to have Mary’s
house, miraculously transported by angels to Italy, at Loretto. His disillusionment
with the Armenians further increased when the Muslim amir of Nazareth supplied
them with six whores at a cost of 15 piastres. Lithgow himself refused a share in
these women, and he put the Armenians’ beastliness here down to their residence
amongst, and consequent corruption by, the Turks, since these Armenians *‘com-
mitted with these Infidelish harlots a twofold kind of voluptuous abhomination,
which my conscience commands me to conceale”.26

The caravan had intended to travel through the plain of Esdraelon to Lydda, but
to avoid a planned ambush by Arabs of the Mount Carmel region, it swung nor-
thwards to Tyre. Here Lithgow took away with him a piece of marble from a pillar,
allegedly one of those that Samson had pulled down over the heads of the Philistines
(though Lithgow pointed out once more that the Temple of Dagon had been in
Gaza!), and later presented it to King James I and VI of England and Scotland. He
also met in Tyre a Mr. Brockesse, described as the English factor at Sidon, and
presumably a member of the Levant Cc;mpany.r'r The two of them retired to a
tavern by the Mediterranean shores and drank so much wine that they were both
nearly reduced to a stupor, ‘‘almost fastned in the last plunge of understanding’’, in
his own words.?® Passing by Mount Carmel and traversing thc plain of Esdraelon,
Lithgow was forced to pay a substantial khifara of seven gold chickcnszg, equalling
63 shillings sterling, to Bedouin chiefs there, as the only Frank in the caravan (the
Armenian Christians being Ottoman subjects). The caravan went on through
Samaria to Lydda, near to which they were attacked by a force of Arabs with bows
and arrows, who were, however, frightened off by the muskets of the caravan
escort, but not before 14 members of the caravan had been killed and 30 seriously
wounded. At Ramla, Lithgow noted that here was the headquarters of the Christian
dragoman who conveyed to Jerusalem those Christian pilgrims who had landed at
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Jaffa, each pilgrim paying seven gold sherifis in return for an ass and to cover the
payment of various khifdras.>’

They pushed on rapidly, covering over 43 miles on the last day before they reach-
ed Jerusalem, in the hope of being able to enter the city before sunset and the closing
of the gates. Unfortunately, they arrived too late, and Lithgow was only saved from
the extremities of hunger by the kindness of the Franciscan Guardian of the Holy
Sepulchre, who heard that there was a Frank in the caravan and smuggled over the
walls some bread and wine. Lithgow and the caravan entered Jerusalem on Palm
Sunday 1612, his name having been entered at the gate (presumably the Jaffa Gate)
by a clerk, so that he should not be able to avoid paying an entry due and a fee for
seeing the Holy Sepulchre before leaving the city again. Later, a Jewish financial
official of the Turkish Sanjak Beg of Jerusalem came to collect from each of the
Pilgrims two gold sherifis as an entry due, nine for the Holy Sepulchre visit, and one
for himself. As a solitary Christian from the west, from such a remote land as
Scotland, he was given a royal welcome by the Guardian and twelve friars, wko
escorted him through the streets with candles, singing the Te Deum, and who wash-
ed his fect at the monastery. Their enthusiasm abated somewhat when Lithgow
revealed himself as a fervent Protestant, although the sectarian barrier did not pre-
vent his staying in the Franciscan monastery, where he also met six German Pro-
testants, including two barons, vassals of the Margrave of Ansbach3 as well as some
Frenchmen and Levant merchants, mostly Venetians and Ragusans. 1

It is regrettable that Lithgow tells us virtually nothing of such things as the
Turkish garrison and administration of the city, or of the commercial and artisanal
activities carried on there, beyond noting the fact that the governor of the city was a
Sanjak Beg. His time was taken up exclusively in visiting holy places and scenes of
interest in the city and its environs, for he was determined to see everything possible
whilst he was there—a pardonable ambition, in the light of the hardships and ex-
penses which he had endured to get there. As a result, he claims in his book to have
given the most complete account of the city’s shrines and monuments available in
the west at his time. His account is frequently interspersed with denunciations of the
superstitions and ignorant practices of the local Christians and the sojourners there
from the eastern Christian churches. He also attacks the rapacity of the friars who
acted as guides, and that of the custodians, Christian and Muslim, of the various
holy places, He gave a fervent Amen to the Guardian’s after-dinner speech to the
pilgrims on Palm Sunday, that the supreme desiderata for travellers to Jerusalem
were Faith, Patience and Money.

Lithgow describes how the Franciscan Guardian, whom he names as Gaudentius
Saybantus from Verona (the Guardian and his friars being changed in rotation every
three years), led a re-enactment of Christ’s entry into Jerusalem from Bethphage on
Palm Sunday. The attempt of 6,000 eastern Christians who were following the pro-
cession to enter the city with the Guardian, led to the intervention of the Turkish
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guard at the Zion Gate, the soldiers not only abusing the importunate eastern
Christians, but dealing out blows to the Guardian and his friars.>? A complete
catalogue of the places and shrines visited by Lithgow would be tedious, but the two
highspots of his stay in Jerusalem were firstly, an excursion to the Dead Sea shores,
and secondly, the three nights’ stay over Easter in the Churh of the Holy Sepulchre.

The expedition to the Jordan valley, Sodom and the Dead Sea was led by the
Guardian and his friars, and cost each member of the party seven piastres, 42 shill-
ings sterling. Lithgow refused a mule and adhered to his standard practice of going
on foot. The party had an escort of 100 soldiers, comprising 60 cavalry and 40 in-
fantry, and there were the usual alarums and attacks by the Bedouins. The Dead
Sea, with its salinity and lifelessness, and its noisome miasmas, was impressive. The
pilgrims bathed in the Jordan at the spot where Christ was said to have been baptis-
ed by John and to have received the divine charge. Lithgow broke off a staff from a
turpentine or terebinth tree, which he later presented to James I and VI, and the
whole party returned via Jericho, which Lithgow describes as a miserable village of
nine houses on]y.”.

The stay in the Church of the Holy Sepulchre lasted from Good Friday till mid-
night on Easter Sunday, and as well as the twelve Sherifis which had to be handed
over at this point to the Sanjak Beg’s representative, Lithgow and the pilgrims had
to pay a further two to the Guardian, ““for the Waxe Candles and fooleries hee was
to spend, in their idle and superstitious Ceremonies, these three aforesaid nights’’.
In the chapel of the tomb itself, Lithgow observed the lamps whose perpetual burn-
ing was maintained by the various Christian princes, and he noted that there was a
golden lamp stand engraved with the name of King John of England. Like other
western visitors to the church, Lithgow was intrigued by the deadly rivalries within it
of the various Christian churches and their claims to different parts of the building.
He estimated that there were 350 religious residents within the church and its
precincts, comprising Italians, Greeks, Armenians, Ethiopians,y Jacobites, ‘“a sort
of circumcised Christians’’, Nestorians and ‘‘Chelfaines of Mesopotamia,”
(Chaldaean Christians?). On Easter Sunday itself, he further estimated that there
were about 6,000 eastern Christians present in the church. As a Protestant, he
refused the Guardian’s offer of admitting him to the order of the Knights of
Jerusalem, even though the Guardian promised a reduction in fees from the usual 30
sherifis to a mere ten pieces of gold.”.

Outside Jerusalem, he also went into the Judaean Hills to such places as Emaus,
the tombs of Judas Maccabaeus and his scms,36 and Bethlehem, where he lodged at
the Franciscan monastery there. From the floor of a cave in Bethlehem where Mary
was said to have hidden with the infant Jesus during the Herodian massacres, he
took some white dust for King James’s wife Anne of Denmark, since this dust had
the property of causing the milk of a dry mother to flow after childbirth. Back in
Jerusalem, he also had James’s coat of arms engraved on Christ’s tomb in the
Church of the Holy Sepulchre and the inscription Vivat Jacobus Rex “‘Long live
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King James!’’ at a cost of two piastres, somewhat to the scandal of the Guardian,
that the tomb should be profaned with the name of an enemy of the Roman Church.
Finally, he paid his bill of 5§ pounds, 2 shillings sterling for his 16 days’ stay in the
monastery, plus two Sherifis for a diploma under the Guardian’s great seal at-
testing to his having visited all the shrines and holy places in Palestine. Inevitably, a
host of minions clamoured for reward, and Lithgow was forced to give two sherifis
to the friar who had acted as their dragoman and guide, and lesser payments to the
cook, steward, etc. His total expenses in Jerusalem itself, not counting all the
payments he had made outside the city walls, came to 18 pounds, 16 shillings sterl-
ing; he cites these expenses as a warning to intending travellers and pilgrims, that the
idea that such visitors benefit from free hospitality and travel is a complete
delusion.’’

He now made preparations to depart from the Holy Land for Egypt, via Gaza
and Sinai, and on May 12th 1612 joined a caravan, paying a sum of 19 piastres to
cover all tributes and khifaras. Lithgow and his Jerusalem companions now began
an appalling journey across the Sinai Desert. Of the party, the two German barons
from Ansbach died of heatstroke, and three Dutchmen died of a surfeit of undiluted
wine-drinking on their parched stomachs when they at last reached Cairo. Lithgow
buried the three Dutchmen in a Coptic Christian cemetery, sorrowing at the loss of
such pleasant and faithful cc:ornpamions.‘j’8 After seeing the sights of Cairo, he even-
tually embarked at Alexandria, still in 1612, and took ship for Malta and Naples,
and thence through Italy and France to London.

Lithgow’s account of his travels through Syria and Palestine is thus primarily
oriented towards his British readership, i.e. he gave an account of all the places and
shrines with scriptural connection, and was not really concerned with local politics
or with the non-Christian aspects of Near Eastern life. He did, nevertheless, deal
quite extensively with the history and administration of the Ottoman empire and the
manners and customs of the Turks in that section of his book devoted to Greece and
Istanbul, just as he also gives some sociological detail and political comment about
Egypt and about the Maghrib, the latter being the object of his second journey of
1613-16. Nevertheless, Lithgow’s book is an interesting one, as the expression of a
vigorous and forthright observer of the Mediterranean world and the Levant. We
have seen that his prejudices against Papists and Jews were acute ones, and that he
had a low opinion of the ignorance and credulousness of Greek and oriental Chris-
tians. Concerning the Muslims, he noted amongst other things the prevalence of
unnatural vice, though he condemned this equally in southern European countries
like Italy. He could not of course regard Islam as anything but a false creed, and his
view of the origins of Islam that Muhammad was an impostor, born of a Jewish
mother and subject to epileptic fits, in which states the lunatic ravings of the Qur’an
were uttered, is entirely consonant with that of mediaeval European Christendom, a
view which was not to be seriously modified till the 18th century.” Even so, he
showed some appreciation of the Ottoman Turks’ tolerance of their Christian
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minorities, even though he knew that this tolerance arose from contempt and not
from any disinterested motives. He specifically pointed out that Greek complaints
about Turkish oppression were a ‘‘damnable invention’’, and that the devshirme,
the tithe of male children from the Christian population of the Balkans, had now
been abolished by Ahmed I (1603-17), together with the state levy on the wedding
dowries of Christian women.*’ Accordingly, we cannot stigmatise Lithgow as being
wholly blinkered by his prejudices, although he was very much a man of his age; he
reflects a not uncommon Protestant view, at a time when Protestantism was strug-
gling against the Roman Catholic Counter-Reformation, which regarded Rome as
almost as great an enemy as Islam, and was therefore disposed to see a certain
amount of good in the Muslim faith.

Manchester University
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NOTES

For a general account of his life and travels, see C.E. Bosworth, ‘‘William Lithgow: a
seventeenth-century traveller in the Near East’’, Memoirs and proceedings of the Manchester
Literary and Philosophical Society, CXIV (1971-2), No. 1, pp. 1-21, and for a short notice, M.A.
Hachicho, ‘English travel books about the Arab Near East in the eighteenth century’, Die Welt
des Islams, N.S. IX (1964), pp. 26-7.

Totall Discourse (see above), p. 439.

For a summary account of the bibliographical history of Lithgow's travels and the Totall
Discourse, see the *‘Publishers’ note’’, prefixed to the Glasgow 1906 edition of James MacLehose
and Sons, pp. ix-xiii; the page references given in this present paper refer to this edition.

Totall Discourse, pp. 36-7.

Ibid., pp. 65 ff., 105,115.

Ibid., pp. 113-14, 122-3.

Ibid., p. 136.

See C.F. Beckingham and R.B. Serjeant, ‘A journey by two Jesuits from Dhufar to San‘a in
1590’. Geographical journal, CXV/4-6 (1950), p. 197. The use of coffee seems to have passed
from the natural habitat of the bush in the Yemen to Egypt at the beginning of the 16th century
and thence to Syria and Turkey by the middle of that century. Turkish sources say that coffee
drinking was introduced into Istanbul in the reign of Sulaiman the Magnificent by two Syrians,
who opened two coffee houses there and made enormous profits before retiring to Syria again.
References in biographical dictionaries and in Ottoman decrees show that coffee drinking
flourished in 16th century Damascus, whither it had been allegedly introduced from the Hijaz.
The ulema opposed coffee as being worse than wine—it was believed that it dulled the sexual ap-
petite—and not long after Lithgow was in Istanbul, the Sultan Murad IV (1623-40) took draco-
nian measures against the practice, pulling down coffee houses and executing people found
drinking the beverage. Nevertheless, the practice grew; the muftis eventually gave fatwas in its
favour, and the habit passed to Western Europe by the mid-17th century (see C. van Arendonck,
Encycl of lsiﬁm, first edn., art. ‘Kahwa’, and Bernard Lewis, Istanbul and the civilisation of the
Ottoman empire (Norman, Okla. 1963), pp. 132-6). In confirmation of the two Jesuits’ informa-
tion about the mode of preparation of coffee, an early 19th century English traveller, James Silk
Buckingham, says that the inhabitants of Mocha on the coast of Yemen did not drink the berries
in a roasted and powdered form, but instead, made a nauseous decoction of the outer husk of the
berry, which Buckingham says resembled a lukewarm mixture of glauber salts and senna tea
(Autobiography of James Silk Buckingham: including his voyages, travels. adventures, specula-
tions, successes and failures, faithfully and frankly related (London 1855), II, pp. 325-6.

The background for this transfer of traffic is delineated by A.C. Wood in his A history of the
Levant Company (Oxford 1935), pp. 76-7. The Ottoman authorities, concerned at the exposed
position of the Iskenderun harbour and its liability to pirate attacks, decreed in 1609 the transfer
of all European trade and the European consuls (in ptactice, those of Venice, France and
England) to Tripoli; in fact, the harbour of Tripoli proved equally vulnerable to raids, and its
Pasha distressingly predatory, so that in 1613, after negotiations, the traders were able to return
to Iskenderun.

Totall Discourse, pp. 170-1.

It seems that, in the light of Kamal Salibi’s recent reseaches on the origins of the Banu Ma'‘n, we
should not, as is conventionally done in the histories, describe this prince as Fakhr al-D.in I1. See
his article, ‘The secret of the house of Ma‘n’, International journal of Middle East studies, ['V/3
(1973), pp. 272-87, in which he argues convincingly that the Fakhr al-Din I [b.] *Uthman who is
supposed to have submitted to Selim the Grim in 1517 at Damascus and to have been confirmed in
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27.

the chieftainship of the Jebel Druze, cannot have been reigning at that time.

See Salibi, Encyel. of Islam, new end., art, ‘Fakhr al-Din’; idem, The modern history of Lebanon
(London 1965), pp. 3 ff.; and P.M. Holt, Egypt and the Fertile Crescent 1516-1922 (London
1966), pp. 112-20.

See Dictionnaire de Théologie catholique, X/1 (Paris 1928), art. ‘Maronite’, col. 45, and K.S.
Salibi, al-Marawina: gﬁn ta’rikhiyya [The Maronites: a historical portrait] (Beirut 1970).

Totall Discourse, p. 172.

H. Fleisch, Introduction & I'étude des langues semitiques (Paris 1947), p.80 n. 2.

A few years before Lithgow’s time, a press using Karshuni characters had been established in the
Maronite monastery of Qazhayya in Bsharri, and this press issued a book of Arabic psalms in
1610 (Salibi, The modern history of Lebanon, pp. 126-7).

Totall Discourse, loc. cit.

Ibid., p. 207.

According to the Old Testament story, Joshua died at the age of 110 years and was buried on the
lands he had held from Moses at Timnath-Serah in the hills of Ephraim, i.e. northern Judaea.
(Joshua xxiv. 30) - a long way from Mount Lebanon! But as with so many of the tombs and
shrines of the Patriarchs, prophets and saints, several places in the Syro-Palestinian region
claimed Joshua's to_mb in Islamic timc(s:, in.cluding the “‘Jasmine Mosgue” at Tiberias, the village
of Busr in the Hauran, Ma‘arrat al-Nu man and Sarafa in the Balga’, to the east of the Jordan.
However, the best Muslim authorities considered, with justification, that the village of ‘Awarta,
on the road from Jerusalem to Nablus, had the best claim. See G. Le Strange, Palestine under the
Moslems, a description of Syria and the Holy Land from A.D. 650 to 1500 (London 1890), pp,
337, 404, 425, 496, 531, and A.S. Marmardji, Textes géographiques arabes sur la Palestine (Paris
1951), p. 151.

In the later 16th century, down to c. 1603, European travellers to Baghdad and Basra, such as
Rauwolff and Sir Anthony Sherley, usually went by boat down the Euphrates from Birejik. But
after this, such travellers as Jean de Thévenot in 1665 and Carsten Niebuhr in the 1760s preferred
the land route Aleppo-Birejik-Urfa or Edessa-Mosul-Baghdad rather than the more direct river
route through lands filled with predatory Bedouins. See C.P. Grant, The Syrian Desert: caravans,
travel and exploration (London 1937), pp. 84., ff 89-90.

Totall Discourse, pp. 177-80.

Cf. J. Sauvaget, La poste aux chevaux dans 1‘empire des Mamelouks (Paris 1941), pp. 36-9, 77
(with a map of the pigeon post routes on p. 38); Grant, op. cit., pp. 244-5; and F. Viré, Encycl. of
Islam, new edn.; art. ‘Hamam’. Pace Viré’s statement that the use of the pigeon post disappeared
in the course of the 15th century, the statements of several later writers and travellers show that it
remained in full use long after this, at least for commercial and private correspondence.

Totall Discourse, p. 182.

Ibid., pp. 182-3.

Ibid., pp, 184-7.

This bridge has in more recent times become known as the ‘‘Bridge of the Daughters of Jacob”
and this designation may be quite old, since it is found in the 16th century Ottonan miihimme
defteris. However, Dimashqgi and ‘Umari (in Le Strange, Palestine under the Moslems, p. 53, and
Marmardji, Textes gégrophiques arabes sur la Palestine, p. 7, respectively) mention the bridge
only under its older name of ‘‘Jacob’s Bridge’’.

Ibid., p. 191.

Ibid., pp. 192-6.

According to Wood, A history of the Levant Company, p. 77, the Company had no permanent
consulate or vice-consulate on the Syro-Palestinian coast at this time, though there may have been
occasionally establishments at Tripoli and Iskenderun; Wood suggests that members of the
Company probably traded at Sidon and Acre under the protection of the French consuls there.
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Totall Discourse, p. 199.

This curious term, much used by Lithgow, is an Elizabethan English version of Italian zecchino,
also giving the standard English word ‘‘sequin’’. It was a gold coin circulating in Italy and the
Ottoman empire, worth about 7 shillings sterling at the end of the 16th century; see the Complete
Oxford English dictionary, s.v. ‘‘chequeen, chequin. The Ottoman term for this gold coin was
sherifi, or eshrefi, see H.A.R. Gibb and Harold Bowen, Islamic society and the West. 1. Islamic
society in the eighteenth century. Part II (London 1957), pp. 50-1.

Totall Discourse, pp. 200-7.

Ibid., pp. 208-11.

Ibid., pp. 217-19.

Ibid., pp. 224-34.

Lithgow mentions elsewhere, concerning the Ethiopian sojourners in Jerusalem, that he visited a
chapel on Mount Zion and saw there the stone which was rolled in the entrance of Christ’s tomb,
and now used as an altar by the Ethiopians. He states that, as well as this chapel in Caiaphas’s
house, they also have a convent on Mount Moriah, where Abraham was to have made his intend-
ed sacrifice of Isaac, and describes the Ethiopians as ‘‘a kinde of people, which came froni Prester
Jehan’s dominions’’, but more zealous in their blind faith than in their understanding. Also, the
Ethiopian Emperor contributed to the maintenance of St. Catherine’s monastery in Sinai, where
there were 200 Ethiopian monks (ibid., pp. 220-2). See on the Ethiopian community in Jerusalem
in the firsh quarter of the 17th century, E. Cerulli, Etiopi in Palestina, Storie della communith
etiopica di Gerusalemme (Rome 1943-7); II, pp. 56-85, who utilises here Lithgow’s information
and on pp. 64-7 cites the passages of his Totall Discourse relative to the Ethiopians. Cerulli
doubts the accuracy of Lithgow’s mention of the chapel of Caiaphas’s house as one of the Ethio-
pians’ holy places; Lithgow is the sole authority for this attribution.

Totall Discourse, pp. 234-43. .

The home and the family grave of the Maccabees was at Modi‘in, to the southeast of Lydda, the
modern village of Midya; see George Adam Smith, THe historical geography of the Holy Land,
4th edn. (London 1897), p. 212.

Totall Discourse. pp. 243-55,

Ibid., pp. 255-88.

For these views, see the standard works of N.A. Daniel, Islam and the West, the making of an
image (Edinburgh 1960); R.W. Southern, Western views of Islam in the Middle Ages (Cam-
bridge, Mass. 1962); and M. Rodinson, ‘The western image and western studies of Islam’, in The
legacy of ¥slam, second edition, ed. J. Schacht and C.E. Bosworth (Oxford 1974), pp. 9 ff.
Lithgow was in fact mistaken here. Sporadic levies of children were made throughout the 17th
century, and an attempt may have been made to levy it at the beginning of the 18th century,
though by that time the whole raison d’étre of the devshirme had been destroyed by the entry of
free-born Muslims into the ranks of the Janissaries see V.L. Ménage, Encycl. of Islam, new edn.,
art. ‘Devshirme’. The statement about the ending of the tax on Christian brides is also dubious.
This was actually a standard Ottoman tax, levied on all brides, non-Muslim and Muslim alike,
and not abolished till the 19th century; see Bernard Lewis, in ibid., art., ‘Arus resmi’.
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THE LOCATION OF THE UMAYYAD RESIDENCES
IN GREATER SYRIA AS INDICATORS
OF THE GEOPOLITICAL CONDITIONS OF THE TIME

Klaus Brisch

In fact all researchers of Umayyad residential architecture are sufferers from the
same difficulties: on one side we know now a rather elevated number of places
earlier published or recently excavated, few of them datable with wantable ac-
curacy. On the other side we possess a commonwealth of information contained in
the literary sources pertaining to the Umayyad time, giving us place names and also
events clearly connected with rulers and datable. But rarely can both sets of infor-
mation be connected with each other. In the light of this situation of research it must
look rather premature trying to detect an overall pattern which hopefully might ex-
plain why certain residences of the Umayyads were located in which parts of the
bilad al-Sham.

Let us leave out in this context the question of which sites where primarily State
Domains including Royal palaces, baths and lodgings for the court personnel. One
fact seems clear to me at this stage that all or most of the residences served to house
the mobile courts of the Califs, courts with a more or less constantly functoining
government, well equipped to take the necessary action for an ever expanding Em-
pire and to attend to the ever more exacting demands of administrations so differnt
as al-Andalus and Khurasan.

Our sources inform us too that for instance ‘Abd al-Malik followed a yearly
itinerary which allowed him to stay in Damascus only about two months each year.
It is clear that a ruler residing in the capital only for such a short time would have
been unable to attend to the governing of the Empire if he could not have at his
disposition an ambulant court.

There is one thought which should be added to this observation. If we are entitled
to assume that it was ‘Abd al-Malik who set up a masterplan for the expansion and
consolidation of the Islamic Empire we would be able to explain certain decisions of
his successors as execution of those parts of the plan which were left unfinished by
the death of the predecessor.

I do not want to raise the question here whether the land of Islam could not have
been ruled from Damascus proper or why this was obviously not the case. But one
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should feel entitled to raise the question whether there were models for reigning with
ambulant courts. The most tempting proposition of course would be the example of
the Ghassanids, in particular since it is knowm since long that the Umayyads took
over several of their residences, for instance Jillig which in times prior to Islam had
begun to outshine Damascus. But a wider vision should not leave out of sight the
fact that the Han-Dynasty of China, contemporary to the Umayyads, had to resign
itself to changing places for its courts. The rather intimate knowledge of China by
the early Caliphs—known since long from the historical sources of China
herself—has been lately confirmed by early Islamic coins in tombs in China.

A virtual model closer to the region and beloning to a culture which the
Umayyads held in high esteem after the conquest, would he the courts of the Sasa-
nian Empire of which the Arabs had the most intimate knowledge centuries before
the rise of Islam. But I am afraid that we have to leave this our of this context
because I am given to the feeling that our colleagues dedicated to the history and the
archaeolgy of the Sasanians are at the moment rather hesitating when asked to point
out where the most important residences were and in which sequence they were used
by the rulers.

If we now make a review of the most important residences of the Umayyad
residences it seems clear that under the early rulers like ‘Abd al-Malik and al-Walid
propably less country residences were built than in the time of Hisham, the members
of his family and his successors, apparently because the great buildings meant to
represent the power of the new faith—Jerusalem, Damascus, Mekka, Medina—had
priority. Two reservations should be made before: we just now begin to receive in-
formation about the building of Umayyad residences in Iraq; and there are certain
insecurities if it comes to the dating of certain residences.

In the time of al-Walid we know of the foundation of Minya (Tabga) at lake
Tiberias, certainly of Usais and probably of Qusair ‘Amra. During the lifespan of
Hisham there we have Hammam al-Sarah (probably) Qasral-Ha’ir al-gharbi and
Qasr al-Ha'ir al-shargi. And then of course khirbat al-Mafgar, Mushatta and Qasr
at Tuba, the latter three almost for sure built by his nephew and successor al-Walid
IL.

The earlier sites, it seems to me, can be best explained by being connected with the
most important routes of communication between the bilad al-Sham on one hand
and Egypt, Iraq and the Arabian Peninsula on the other, Minya serving the land
route to Egypt. They are to be seen either as relating to the Wadi Sirhan or to the
other desert road reaching Damascus from the East of the Hauran—connections
which existed since the dawn of history as proven by the fact that some of the
Umayyad residences are located on prehistoric sites. This seems to mean that the
Umayyads wanted their residences located outside cities to serve them as temporary
seats of government while traveling and to have an occasion to receive those parts of
the Umayyad society in representative buildings which would not normally ap-
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proach them in cities, mainly the Beduins which formed a constitutive element in
that time. Therefore these country castles were built as important means for the
consolidation of the heartlands of the Empire.

The move of Hisham to Palmyrenae and rusafa to me seems to be the first clear
indication that the center of gravity inside the Islamic realm was shifting. Byzantium
could not be conquered as the Umayyads wearily had to admit after the great assault
of al-Walid I from both land and sea had failed. The conquest in the West had come
to a more or less permanent standstill whereas the congest in the Eastern provinces
went on and the political tensions rising there. Contrary to this movement of
Hisham and the same time centrifugal is the settlement of the members of his family
in the originally preferred regions of the bilad al-Sham and the hectic building ac-
tivity there. I ask myself whether we are not entitled to explain this move in the op-
posite direction as an architectonical imprint of the tensions reignig inside the
Umayyad family. The final outbreak of civil war would tally with this.

At the end Marwan II saw that the shift away from Damascus was insufficient
and therefore gave up Damascus as capital and transferred the seat of government
to Harran, the last capital of the Umayyad Empire.

So what for a long time looked as an arbitrary, radically anti-Umayyad shift by
the Abbasids to Ragga, Baghdad and on to Safhmarra could now be explained as
the prolongation only, a prolongation of a movement tangential to the Byzantine
territories which already was in full swing towards the end of Umayyad reign. It
seems with the Eastern expansion of the Islamic rule the center of gravity could not
be longer contained in the bilad al-Sham, the the force of the new and changing
geopolitical conditions sucked the capital from the West to more Eastern locations.
Futhermore, history seems to teach us that rarely do capitals survive if not located in
the center of gravity. The most modern history of the bilad al-Sham and of Ger-
many too provide us with more pertinent examples.

Museum of Islamic Art, Berlin
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THE PROJECT OF THE BRITISH SCHOOL OF
ARCHAEOLOGY IN JERUSALEM TO SURVEY THE
MEDIEVAL ARCHITECTURE IN THE OLD CITY OF
JERUSALEM

Michael H. Burgoyne

The history of Jerusalem in Biblical times has inspired intense archaeological ex-
ploration for more than a century now, albeit with often inconclusive or controver-
sial results. Nevertheless our knowledge of the earliest history of the city is
remarkably complete. We know that by 691 a.d., the date of the completion of the
Dome of the Rock fifty-four years after the Islamic conquest, Jerusalem began to
take on much of its present appearance. However, with the exception of inspired
analyses of the Dome of the Rock and the Mosque of al- Agsa, and Max van Ber-
chem’s masterly corpus of the Arabic inscriptions, the many surviving medieval
Islamic monuments have been surprisingly neglected by scholarship even though the
literary sources dealing with the later history of the holy city are detailed and con-
veniently accessible.

Sadly, this neglect is not confined to scholarship, and the future of these hitherto
unrecorded buildings is in greater jeopardy now than ever before. A complete lack
of maintenance has allowed the stonework to crumble, the fine carving of the ar-
chitectural ornament has detriorated and the structural integrity of many buildings
has been undermined. Almost all these medieval foundations are occupied by
tenants who have neither the interest nor the money to carry out proper repairs,
while the Muslim authorities which administer the properties have insufficient
means to implement an overall maintenance programme, and so the risk of collapse
is increasingly real. As a result we must now add the intensifying threat of demoli-
tion in the interests of safety, and, thanks to the everincreasing influence of
unenlightened Western values and technology, so-called ‘‘progress”’.

It was against this background that Dame Kathleen Kenyon, Chairman of the
British School of Archaeology in Jerusalem, conceived the idea of a project to
survey, analyse and publish the medieval monuments, both public and private, in
the Old City in order to compile a permanent record and actively to encourage their
conservation.

In 1968 work began on the ‘‘Jerusalem Project’ to prepare a series of detailed
plans, sections and elevations of the buildings. The Project represents the primary



research activity of the B.S.A.J. on the west side of the River Jordan, complemen-
ting the archaeological investigations of the School directed by Mrs. Crystal—M.
Bennett at Buseirah, (east of the River Jordan). It is staffed by two architects with
special training in environmental conservation, M.H. Burgoyne and A.G. Walls,
and from the outset has enjoyed the enthusiastic co-operation of the Supreme
Muslim Council of Jerusalem.

The buildings are recorded in two ways: Mr. Walls is preparing large scale (1: 50)
drawings, supplemented by details of the decorative features drawn to scales of up
to 1:1. I am working to the smaller scale of 1:100 for the major drawings, also
clarified by up to full-size details. This latter technique allows a survey of large areas
to be made more quickly but in rather less detail and is of particular value where a
building or group of buildings is in immediate danger. In both cases the graphic
record is augmented by a historical analysis of the monuments and their founders.
Progress is reported regularly in Levant, the journal of the B.S.A.J.

The primary aim of the Project is to locate and survey every remaining medieval
structure and ultimately to publish a complete chronological index to the Muslim
monuments of Jerusalem, positioning each on a map, listing idetifying sources,
biographical details of the founder and illustrated with the survey drawings and
photographs.

From the literary sources we have details of 170 Muslim constructions in
Jerusalem, including 9 mosques, 41 madrasas, 5 Khanqahs, 6 ribats, and many tur-
bas, qubbas, zawiyas, etc., 75% of which belong to the Mamluk period. Although
the inconsistency of building-type names in medieval Islam is well known, the pro-
blem of nomenclature is less acute in Jerusalem since the chronicle written by Mujir
al-Din al-Ulaymi in 1495 (Al-Uns al-Jalil bi Ta’rikh al-Quds wa’l- Khalil), contains
descriptions of most of these pious foundations, evidently based mainy on infor-
mation contained in foundation deeds and inscriptions, which may be assumed to be
quite accurate. Admittedly other authors, in their descriptions of Jerusalem, often
contradict Mujir al-Din’s terminology but it can normally be shown, by comparison
with foundation inscriptions and occasionally by examition of the architectural
layout, that they have adopted later or assumed denominations.

Searching out the buildings is complicated by the fact that Jerusalem continues to
thrive as a very densely populated commercial centre. The major foundations are
usually relatively obvious, but less well-known ones can only be located by
systematically knocking on doors and asking for permission to ‘‘look around”’.

In the course of looking closely at all the architecture of the Old City, several
unedited inscriptions have come to light. A redaction of these, together with a map
showing the location of all the Arabic inscriptions in Jerusalem, will be included in a
forthcoming issue of Levant.



Of the 170 buildings mentioned in the texts, 15 have disappeared and 16 have still
to be located, although many only survive as barely identifiable vestiges of the initial
foundation. One of the difficulties of recording the medieval architecture of oriental
cities is that the accretion of later additions often conceals the original structure. In
order to be able to define the limits of the original it is therefore necessary to survey
an extensive area. This is timeconsuming but unavoidable. Fortunately certain areas
of Jerusalem, especially the Street of the Chain (Tariq Bab al- Silsila) and the north
and west borders of the Haram al-Sharif, appear to have held a special attraction for
the Mamluks. Thus we find a concentration of medieval constructions there. This
allows the measuring of secondary elements to be reduced to a minimum when
surveying. For this reason, and the obvious advantages of establishing and preserv-
ing a continuity of personal contact, Mr. Walls initially concentrated his attention
on the mausoleums in the Street of the Chain, while I have recently completed the
survey of a complete street, Tariq Bab al-Hadid. This quiet lane leading to one of
the western entrances to the Haram is contained by buildings from all periods of the
Mamluk era and our investigations there revealed interesting details of the urban
development of Jerusalem in the 13th—15th centuries.

Although Jerusalem was, economically and strategically, an unimportant pro-
vince for most of this time following the expulsion of the crusaders, the Muslim
conquerors regarded the sanctity of the place with renewed enthusiasm. This ex-
plains the many princely tombs and religious institutions situated close to the
Haram. Just as the examination of the architecture of the more prominent ad-
ministrative centres of the Mamluk empire has vastly increased our knowledge of
many aspects of the history of this fascinating period, it is hoped that the work of
the Jerusalem Project will shed new light on these historic times.

Magdalen College, Oxford
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SAADI IN DAMASCUS

Abol Hasan Dehkan

Sheikh Mosharraff-al-Din Mosleh Saadi Shirazi, the greatest Persian poet who
ever lived, has been chosen to be the topic of a talk in this great gathering of Am-
man. As you notice, I have chosen only a tiny aspect of this great humanist, his
relationship with ‘‘Greater Syria’’. Before discussing this subject at length, allow me
to say a few words about the life, the importance and the epoch of Saadi. I shall
then try to trace his path to this corner of the world.

The thirteenth century, corresponding to the seventh century of Hijra, is one of
the most turbulent periods in Islamic history. Just prior to this epoch, the greater
Khorasan had attained the zenith of its civilization. The learned philosophers,
mathematicians, chemists and physicians who numbered in hundreds were the great
torch-bearers of human knowledge and advancement. It was just in this century
that, from the depth of Asia, surged the great force of destruction led by the ruthless
Gengiz Khan. The Golden Horde of Mongols massacred, destroyed and laid waste
to all of these centers. It is said that in Bokhara alone, Gengiz Khan rode to the
Great Mosque, ordered all the leaves of the Holy Qur’an to be thrown to horses and
the great Ulama to attend the animals. While the Eastern part of the Islamic Em-
pire was torn to pieces, the Crusaders also overran the fair provinces of Asia Minor,
Lebanon and Palestine. The Holy City of Jerusalem suffered no better fate than
Nieshapur. Godfrey de Bouillon, the Congquerer, in a letter to the Pope, boasted of
trodding with his horse in the blood and the flesh of seventy thousand innocent in-
habitants of the city. These two evil forces of the East and the West tried to join
hands and finish once and for all what was left of the Muslim faith.

It was just in this turmoil that by chance, a son was born in a family of Ulama in
Shiraz who later became the greatest poet, advisor, trainer, and narrator in the
literary history of Persia. Yes, it was just by sheer hazard that Saadi, the great
Humanist, was born in Shiraz, because he belongs to humanity. We do not exag-
gerate if we count Saadi among the most famous poets of all nations. No doubt, he
ranks with Homer of Greece, Dante Alighieri of Florence, Al-Mutanabbi of Arabia,
Shakespeare of the English-speaking peoples and Lamartine of France. He must
favourably be compared with Shakespeare, because, he too, brought new features
to the Persian language. The language we, Iranians, speak today, could rightly be
called Saadi language. His entire and complete contribution to Persian literature
could easily be compared to an immortal encyclopedia. He speaks of all aspects of
human life. In his invaluable ‘‘Garden of Roses’’ (Golestan) alone, within eight
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chapters, he so skillfully treats all human characters and behaviours that, until now,
no other poets or writers or philosophers have excelled him. What makes his writing
and poems so delicate and so easily understood, is that he relates his own ex-
periences and adventures. In these eight chapters he deals with the behaviour of
rulers, the characters of Dervishes, supremacy of being contented, benefits of keep-
ing silent, anything related to love, how to behave in old age, what are the results of
education and how to treat others in the society. Those are just a few of his con-
tributions. In one word, I can claim with certainty, that after eight hundred years,
Saadi is quoted daily in writings and speeches by all the strata of Persian-speaking
people.

So much and so little to praise this ‘‘Great Figure’’ whose immense work and
contribution could not be dealt with within so short a space. Going back to his life
history, Saadi left his native town, Shiraz, to travel while he was a young man. For
sometime, he stayed as a student and scholar in the Nizamiyah School of Baghdad.
There he completed his knowledge of Arabic and theology. We do not know, how
long he stayed in that great seat of the Caliphate. We know that he performed seven
pilgrimages to Mecca and most of them on foot. After acquiring full knowledge of
that school and attaining the highest degree from Nizamiyah, he comes to his
beloved ‘‘Al-Sham’ and stays for quite a good number of years in Damascus.
Again, we do not know exactly how long he spent in ‘‘Greater Syria’’. We know, for
sure, and after studying his own writings, that Saadi went out of Shiraz as an im-
mature young man, and came back as a full-fledged experienced poet and writer.
Quoting him, from his own poetry, he portrays his going out of the country and his
coming back, in this beautiful verse:

’Saadi went on foot and came back with Head’’.

When he came back to Shiraz around the year 656 H. he was fifty years old. This
year coincides with the holocaust of Baghdad, murder of Musta‘sim, the last Abba-
sid Caliph and by chance the reign of a just and benevolent ruler in Shiraz, Abu-
Bakr Saad ibn Zangi. On several occasions, Saadi depicts his ‘‘come-back’’ to his
native town and mentions that he learned a lot from his Syrian friends and great
learned men of Damascus. It was only by good fortune that Shiraz was spared from
destruction by the Mongols through the wise and far-sighted policy of the above-
mentioned ruler. So, when Saadi comes to his native town, he finds tranquillity,
leisure, and a just ruler who patronizes the learned people. He is well-treated by the
authorities, receives regular pension and settles down in a small village only six
kilometres out of Shiraz. He goes on to live a long life, of nearly ninety years; and so
he is contemporary to successive rulers, governers, and high ministers. Amazingly
enough he is respected, appreciated and well received by all classes of society.
Seldom do we find somebody like Saadi to be so well-known during his own life-
time. Quoting him again from his own account, he boasts of being known
throughout the Islamic world of his day. He mentions his journey to Kashgar, in the
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province of Sinkiang, when he is recognized and asked to recite one of his poems.
But we find that his Persian poetry is better understood than his Arabic. Anyhow,
while still living happily in his abode, he conducts a school to which pupils come
from all over Iran. Many of his poems and prose writings were written after he had
passed the mature age of fifty and that is why he appears so fluent, well-versed and
knowledgeable. For one thing, he knows his Holy Qor’an by heart, and he is in-
spired by the Prophet and the Four Respected Caliphs. He never fails to mention
and praise them all when he starts on a new book.

Saadi is not only a great poet. He is a great philosopher, theologian, preacher and
writer. He has gained a lot from his long stay in the Arab world. There are more
than a hundred references to Baghdad, Damascus, Jerusalem, Tripoli and Lebanon.
Of all the places he visited or lived in, none is so dear to him than his beloved Al-
Sham. Why was he so fond of Damascus and lived there for such a long time? Most
probably one reason is the great geographical and climatic resemblance between Shi
raz and Damascus. Both are situated in a fertile valley and enjoy a mild climate and
the people of both cities are genuinely polite and hospitable to foreigners. On many
occasions, Saadi compares his native town with the oldest city in the world and
praises its inhabitants for their kindness, hospitality and understanding. He spent
the years of his prime youth in ‘‘Greater Syria.”’ As he had learnt Arabic like his
own native language, he indulged in different professions to gain his livelihood.
Once, he even acted as a ‘‘water-carrier’’ in Damascus. His main occupation was to
preach and that shows he was considered as a learned man and was well-acquainted
with Qur’anic verses and Hadith. On several occasions, he mentions the Great
Ummayad Mosque in Damascus and the Communal Mosque in Baalback, where he
conducts discussion with other learned men to preach to the public. One of his most
famous stories, of the ‘‘Golestan’’ or ‘‘Garden of Roses’’ concerns his experience in
the latter mosque and with the permission of eminent scholars, I read it in Arabic.
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Sometimes again, he gets annoyed with the people of Damascus and seeks his
fortune in other cities. The period coincides with consistant fighting between
Muslims and Christians. He escapes from the Great City and wanders in the desert

where he is captured by the Franks and forced to hard labour in the trenches. This
adventure is the subject of another of his famous stories in Golestan and he relates it

in this way:
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In this story he tells us of Jerusalem, Tripoli, and Allepo; so he is familiar with all
of them. After all these adventures, he returns to Damascus and lives there for some
more years. At that time, he is between thirty and fifty years old and in mature age.
He lives as a pupil scholar in one of the innumerable theological schools of the city.
By that time, his fame has spread far and wide. He conducts his own class and
teaches philosophy, theology, Qur’an, Hadith, and religious matters. He has exten-
sive connection with learned men and civil authorities. By that time, Jerusalem had
been liberated and Egypt and Syria had passed to the Mamluks. By and by and
through pilgrims, news reached Saadi that the Southern part of Iran had been saved
from the Mongol onslaught through the wise policy of the ruler of the province of
Fars, that is to say, his native town. It was his earnest wish to return to his cherished
Shiraz. The time was ripe for him to come back. We do not know when and by what
way he travelled. According to his own account, it must have been around 650 H.
The date corresponds to the reign of Saadi’s patron.

What concerns us here is to discuss what Saadi brought back to Persia after such a
long sojourn in Mesopotamia, Syria and Palestine. A wealth of knowledge, ex-
perience, understanding, and humanity. He plainly and honestly confesses that it
was through travels and contacts with other peoples that he attained such a high
position and renown during his own lifetime. His fame spread throughout the entire
Islamic world, because he recited both in Persian and Arabic and so fluently and
easily that everybody could grasp him with interest and pleasure. Notwithstanding
all these honours and respect he never forgot his beloved Damascus. Going through
all Saadis poems and pross we find that he mentions Domascus five times, Sham
fourten times Baalback once, Tripoli once. This is in addition to the many
references he made to the mosques, the desert and mountains of Lebanon. But the
importance of Sham becomes very clear when we study his adventures and when he
returns to his native city. Then he clearly confesses that he has acquired his
knowledge from ‘‘Greater Syria.”’ So Saadi lived in a short period of Syrian history
and in gratitude for his magnificent contribution to Damascus, one of the main
thoroughfares of the city was named after him only a few years ago.

To conclude this short essay, I mention one of Saadi’s great contributions to the
cause of Human Brotherhood and World Peace.
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CHRISTIANITY IN EARLY ISLAM:
THE ARCHAEOLOCICAL EVIDENCE

Salih Hamarseh and

Bastinan Van Elderen

Archaeological research in Jordan in recent years has thrown considerable new

light on Christianity during the Byzantine Period in the Middle East. During the

Byzantine Period, A.D. 324 to 640, Christianity was a leading movement in this

area. In the fourth century began an extensive flurry of church building which con-
tinued unabated in the fifth, sixth, and early seventh centuries.

However, very little is known about the spread of Christianity to the East prior to
the Byzantine Period, in what might be called the Pre-Constantinian Period. In fact,
virtually nothing is recorded in the New Testament about this eastward movement.
Rather, a sizeable portion of this literary source deals with the expansion of
Christiamity to the West in the first century. One reference to the Christians in
Transjordan is found in the account of the conversion of St. Paul, who at the time
was en route to Damascus to persecute Christians there. Eusebius (HE 3.5) reports
that shortly before the fall of Jerusalem in A.D. 70 the Christians fled to Pella in the
northern Jordan Valley, east of the Jordan River (modern Tabagat Fahl). Prior to
that, Antioch in Syria (modern Antakya in Turkey) became the center from which
Chrisianity spread to the non-Jewish peoples.

The literary sources have provided many accounts of the Christianization of
various cities and areas, but legendary aspects of many of these accounts cast doubt
on their reliability. Direct archaeological evidence has also been scarce. The
“‘house-church’’ uncovered at Dura-Europos, dating about A.D. 232, is a valuable
and unique discovery from the Pre-Constantinian Period.

In sharp contrast, the arehaeological evidence relating to Christianity in the
Byzantine Period is not only extensive, but also continuing to expand. In 1949
Fathers Saller and Bagatti listed 141 places in Transjordan with Christian
monuments and 85 places where churches and chapels exist. This figure must be
revised, since in recent years many new churches have been identified. Regarding
this enlarged body of evidence, I would like to make the following observations:

1 . These churches are found throughout Transjordan and Syria. They are not
simply concentrated around Madaba, but many are found in the south--
around Kerak, Petra, Rabba; in the central region, around Amman, Jerash;
in the north, around ‘Ajlin, Umm Qeis, Rihab, and Umm al — Jimal. On the
other hand, the concentration around Madaba is very extensiv—Umm
al-Risas, Makawir, Mukhayyat, Mt. Nebo, Ma‘in, Kfeir Abu Sarbut,
Hisban, Masouh.
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2 . In many of these places there are multiple churches. For example, at Madaba
we have now identified 14; in Umm al-Risas at least ten have been identified;
Mukhayyat, 4; Kfeir Abu Sarbit, 3; Ma‘in, 4; Rihab, 7; Umm al-Jimal, 15.
Similarly, there are numerous churches at Jerash, Umm Qeis, Rabba, etc.

3 . In almost every one of these churches that have been identified there are
beautiful mosaic floors and elaborate architecture, suggesting wealthy Chris-
tian communities.

4 . The majority of these churches, date from the sixth century. There are some
dating from the late fifth century and others from the early seventh century.
The existence of some churches from the middle seventh century and early
eighth century will be discussed below.

This was the extent and appeared wealth of Christianity in Transjordan and Syria
when Islam appeared. In the early seventh century Byzantine Christianity had been
weakened by the Persian invasions and internal theological controversies.

My field research and studies have concentrated in the past few years on the ex-
cavation of Byzantine churches and mosaics, principally in the Madaba area. I
would like to share with you some of these results relating to the sixth century to il-
lustrate the wealth of Byzantine Christianity, and relating to the seventh century to
present evidence of Christianity in early Islam.

First of all, I would like to cite archaeological evidence of Christianity in the
seventh and early eighth century.

1 . The Chapel of the Virgin Mary is dated in A.D. 662/663, in the beginning of
the Umayyad Period.

2 . The church at Rabbat Moab (Areopolis): Dr. Fawzi Zayadine has recently
published an inscription from al-Rabba, near Kerak, dated in the Year 582,
i.e., A.D. 687. The text refers to the building of an ol’ofoun.

3 . The mosaic in Yadoude has been dated by Savignac and Abel in A.D. 653,
although Alt has aruged for 502/503.

4 . The church at Ma‘in, published by Pere de Vaux (RB 47 (1938), pp 227-58)
dates the restoration of the mosaic, after mutilation by iconoclasts, in
719/720. De Vaux suggests that the original floor was laid in the last quarter
of the sixth century or the first part of the seventh century.

These are all examples of churches being built and/ or mosaic floors being laid in
the Umayyad period. Such indication of at least some church building in the late 7th
century and 8th century would suggest that the use of other church buildings can be
assumed. This evidence comports with the literary evidence cited by Dr. Hamarnah
indicating a tolerant attitude of Islam towards Christianity.

Finally, I would like to make some observations about inconoclasm. That there
was an iconoclastic movement in the Byzantine Period is now generally accepted.

It is reported that in A.D. 394 or 395 Epiphanius entered a church in Palestine



where he saw a curtain with a sacred image. Incensed, he tore down the curtain and
destroyed it.

It is very well possible that some of the iconoclastic acitivity seen in mosaics oc-
curred in the Byzantine Period. Unfortunately, such iconoclasm is not dated, and its
restoration only rarely. However, I am inclined to date the iconoclasm seen in the
Masouh mosaic in the sixth century.

On the other hand, there is evidence of iconclasm in the early eighth century. The
Ma‘in mosaic is a good example of it since its restoration is dated-- A.D. 719/720.
De Vaux suggests that the iconoclasm occurred in the reign of Umar II, perhaps in
717 or 718, and not in the reign of Yazid II (p. 257).

Although Crowfoot (Gerasa, p. 172) suggests that no new church building oc-
curred in Gerasa after the Persian invasion, he contends that the churches remained
in use for another century or two. He dates the iconoclasm in the mosaics in the
eighth century during the reign of Yazid II (A.D. 720-24). Crowfoot concludes:
““The sorry way in which the mutilations were repaired shows the wretched plight of
the Christians, though it proves also that the community survived and still used the
churches.”” (p. 173).
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LES VOIES DE COMMUNICATION DANS
LE BILAD AL-SHA"M AU XII éme SIECLE.

Nikita Ellsseeff

A -LES SOURCES LITTERAIRES:
I - Textes arabes:

a ) antérieurs au XIIé siécle:- al-Mugaddasi
- Ibn Hauqal
- Nasir i Khusraw
b ) contemporains et postérieurs:
1 ) Les voyageurs: Ibn Jubayr
Benjamin de Tudélé
Ibn Battuta
2 ) Les Kutub al-Ziyarat (‘Ali al- Harawi)
3 ) Les géographes:

— Idrisi, Nuzhat al- Mushtagq

— Kamal al-Din Ibn al ‘Adim, lére partie de la Bughyat

— “Izz al-Din Ibn Shaddad, A‘laq al-Khatira (édition Sourdel et S.
Dahhan)

— Yaqut, Mu’jam al- Buldan

— Abu’l- Fida, Tagqwim al- Buldan

II- Textes non arabes:
a ) Les récits de voyages archéologiques des XIX et XXé:

— Brunnow et Domascewski

— Clermont- Ganneau

— Max van Berchem et Fatio

— Melchior de Vogiié

— Max von Oppenheim

— plus prés de nous: Sarre, Herzfeld, R. Dussaud et Alois Musil.

Ces auteurs étaient surtout préoccupés du passé biblique du Bilad
al-Sham et de I’Orient latin.
b ) des recueils de textes traduits:

— Tobler, Itinera et descriptiones Terrae Sanctae, Genéve, 1877
— Karl Ritter, Die Erdkunde (qui constitue un recueil des informa-
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tions géographiques puisés chez les voyageurs), en 21 volumes
publiées 4 Berlin 1841-1899.

— Guy Le Strange, Palestine under the Moslems. A description of
Syria and Holy Lands. Translations from medieval Arabic
Geographers, London, 1890.

P.P. Marmardji, Textes géographiques arabes sur la Palestine,
Paris, 1951.
¢ ) des guides de voyage ou manuels de voyageurs comme ISAMBERT

(guide Jouanne), BAEDEKER, sans oublier la premiére édition du
GUIDE BLEU de 1932.
III- Etudes sur la Topographie antérieure a I’Islam:

— E. HONINGMANN, Die Ostgrenze des Byzantinischen Reiches
(évoque la frontiére arabo- byzantine de 363 4 1071).

— A. VASILIEV, Byzance et les Arabes, Bruxelles.

— V. CHAPOT, Frontié¢re de L’Euphrate de Pompée a la conquete
arabe, Paris, 1957.

— DILLEMANN sur la géographie historique de la Haute
Mésopotamie du V¢ B.C. au VIé A.D., Paris, 1962.

— G. TCHALENKO, LE:s villages antiques de la Syrie du Nord, 3
vol. B.A.H. Beyrouth, 1954- 59,
R. DUSSAUD, La Topographie historique de la Syrie antique et
médiévale, B.A.H., Paris, 1925. Ouvrage de base pour notre
étude.

B - LES CARTES:

en dehors de celles qui figurent dans les ouvrages cités plus haut, voir:

— les cartes au 1/50 000 du Service géographique de I’Armée du Le-
vant.

— les cartes anglaises pour la Palestine.

— la carte syrienne au 1/50 000 de 1971, avec un relief trés expressif.

— la carte de Jordanie au 1/250 000 en 3 feuilles.

— les cartes géologiques, notamment celles de Dubertret.

— utile mais difficile & trouver dans certaines bibliothéques, 1’ Atlas
de Karl Kiepert (fin XIX¢&) intitulé: carte de la province asiati-
que de I’Empire ottoman.

LES ITINERAIRES

A) Rappel de la géographie physique:
I - Les grands traits du relief de Bilad al-Sham:

a ) Les plissements géologiques
b ) le systéme hydrographique
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II - Les principales voies de passage

Les relations Nord- Sud et Est- Ouest

a ) le role des vallées
b ) nature des routes:

— de littoral

— de plaine

— atravers le désert
— de montagne

— de crete

III- Les types d’itinéraires:

anciennes voies romaines

route du Pélerinage et de pélerinages

intinéraires militaires et routes stratégiques

itinéraire de la Poste (barid)

voies commerciales et routes de caravanes

voies pour les relations quotidiennes entre la ville et son
environnement

IV - Quelques exemples d’itinéraires en Syrie
V- Problémes de la notation des itinéraires. Nous manquons de renseignements
explicites sur les tracés.
En s’inspirant de la Sémiologie graphique de Jacques Bertin ( Gauthier-Villars-
Mouton, 1967), il faudrait s’attacher a mettre en relief:

a ) les points d’eau: sources, puits, birkets.
b ) les obstacles sur le chemin: nature du terrain, gorges, falaises.
¢ ) les passages obligés:

1 ) deriviére: ponts, gués
2 ) de montagne: défilés, cols.

d ) les haltes principales et secondaires marquant les étapes.
e ) les postes de péages
f ) les points frtifiés: chateaux controlant une région, fortins protégeant

un passage.

CONCLUSION:

Les renseignements que 1’on pourra obtenir de I’étude de voies de communica-
tion seront précieux pour connaitre la répartition des ressources économiques, le
role militaire de certains points, I’importance religieuse de certains sites. Un des
points essentiels sera de bien noter la nature du terrain, pour éviter les tracés or-
thodromiques d’une ville & I’autre comme sur la carte de Spenjer, Die Post und
Reise routen des Orients (1864) ou M. Dussaud dans sa Topographie.

Université de Lyon II
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THE QADARIYYA IN SYRIA: A SURVEY.

Josef Van Ess

The Qadarite movement flourished in Umayyad times; it is of primary impor-
tance for the political and religious history of Syria in the latter half of the first and
the early decades of the second century H. But our insight into the phenomenon is
still rather undifferentiated. This is partly due to our imperfect knowledge of the
sources. The Ansab al-ashraf of al-Baladhuri and the Ta’rikh Dimashq of Ibn
‘Asakir which contain a lot of precious information, are to a considerable degree
still inedited; for the moment we have much more material about Iraq than about
Syria. But besides that, the sources we possess do not see the movement as a
historical entity with a development of its own, changing according to the different
aspects of the political situation and of its internal growth and decline. The
historians are only interested in dates and events; their tendency of referring to
reports of eyewitnesses and contemporaries, helpful as it is, prevents them from
thinking in terms of continuity or at least from giving us a coherent picture of longer
intervals. The heresiographers, however, treat their subject systematically and not
chronogically; they talk about the community and its sectarians, the community
always being the triumphant majority and the sects arising as small subversive cells
circling around a doubtful personality. And there remains, besides all that, the am-
biguity of nomenclature: Qadariyya is not a fixed term with definite contents, but
depends in its meaning on the character of the source in which it is used. It has
always derogatory overtunes; nobody ever defined himself as a Qadari. But
derogatory terms never tell us what somebody is, but only what somebody else
thinks he is or wants him to be. And more than that: sometimes they are used in
both directions. This is here the case: a Qadari primaily only means somebody who
talks about God’s qadar in the sense that he talks too much about it or in the wrong
way, the direction of this ‘‘wrong way’’ remaining undefined. ‘Amr b. ‘Ubaid who,
as a Mu‘tazilite, believed in free will, wrote a K. al-Radd ‘ala’ 1-Qadariyya in which
he must have attacked the predestinarians, and this is one of our earliest secure
testimonies for the term.

This means that the Orientalists used the word in a much stricter sense than the
Muslims originally did. They were the slaves of their sources, and the sources they
used dated from a time when the Qadarites had ceased to be a living reality and
evoked the conception of something like an early Mu‘tazila. The Orientalists
therefore continued to regard the Qadariyya as a sect—with all the consequences
involved: splitting away from the broad path of right belief, a ‘‘sect’’ is always
younger than the community and in general also smaller in number; it has a founder
who, for certain reasons, did not accept the ideas of the majority. Seen with the eyes

-53-



of a Medieval Muslim, this was a verdict in itself: a sect lacks the living continuity of
tradition which links it with the origins; it is a ‘“novelty’’ (bid’a). The Orientalists,
of course, keeping themeselves at a distance and proclaiming the ideal of the neutral
observer, did not adopt this attitude; on the contrary, the sects found with them a
certain—and not always completely neutral—sympathy. But in spite of this, the
other prejudices remained: as an unbiased historian, we must in all seriouness ask
the question whether the Qadariyya really was a minority in the beginning and
whether it had a founder at all.

It seems that we are not yet able to answer the first question. It is true that, in
several places, we get lists of Qadarites. But we cannot build any statistics upon
them because nobody counted the other side; our sources sorted them out as isolated
persons who, for some incomprehensible ideosyncrasy, indulged in an odd devia-
tion. Besides that, the lists are usually confined to one special group of people which
does not seem to be representative for the whole umma in this specific question: the
muhaddithun who, as is testified by material transmitted by them, rather early in
increasing numbers joined the block of the anti-Qadarites. The percentage may have
beem different among the jurists, and certainly was among the ascetics, probably
also among the intellectuals on the whole. All we can do with these lists is to analyze
them according to the origin and the domicile of the personalities mentioned; this
tells us how many names their authors were able to find for the different centres of
the Islamic world (Basra, Kufa, Syria, Hijaz), and we may trust that this roughly
corresponds to the real proportions at that time . But the life-dates of the persons
and the fact that they were very well known at their time and after their death shows
something else: the Qadarites were not isolated or boycotted up to the end of the
second century H. at least, which means that their Qadarite convictions were not
considered to be a decisive issue up to that period. This either derives from the fact
that the whole question was not so furiously debated as our sources want us to
believe, or that they had the majority at least in some places and could therefor not
be attacked so severely. The latter case can be proved with certain persuasiveness for
Basra; the contrary was nearly as certainly true for Kufa. For the moment, the ma-
jority question only leads us to the conclusion that it has to be put with much greater
geographical differentiation, for each center separately.

We are here concerned with Syria. Our material for this section of our problem,
on the whole, concentrates on an earlier period than that for Irag—for obvious
reasons: as long as Damascus remained the capital of the Islamic empire religious
movements in Syria immediately interfered with the life and the political decisions
of the court; afterward the country fell back into complete provinciality for some
time and the sources lost all interest in it. Here, then, we may hope to touch the
beginnings of the phenomenon; it may, therefore, seem appropriate to turn to our
second question, the problem of the founder.

One name immediately comes to one’s mind: Ma’bad al- Guhani who was
crucified in the time of ‘Abd al-Malik in Damascus. But nearly as immediately one
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discovers that most traditions about him did not originate in Syria, but in Basra.
This has to do with the fact that Ma‘bad was active there for some time. But it is the
kind of activity which counted: he took part in the revolt of Ibn al-Ash‘ath against
al-Hajjaj, and was executed for his adventure in 83 H. This is what one remembered
of him; there is not a single report about a specific doctrine of his. It is this fact,
therefore, which one wanted to stress: he offered an ideal possibility of proving that
the Qadarite doctrine meant revolutionary spirit and represented a danger at least as
much to the sectarian’s safety as to the state. The foremost spokesman of Qadarite
doctrin at Basra was not Ma‘bad al-Guhani, but Hasan al-Basri who had kept aloof
from the rebellion—at least according to the testimony of most of our sources’. It is
interesting to note-that it was some of his own students who pushed Ma‘bad al-
Guhani posthumously to the fore. They had joined the predestinarian cause, but did
not want to give up solidarity with their teacher who was venerated throughout the
town; they therefore made it clear that as long as doctrine was concerned a com-
promise was not yet out of sight, and that a Qadarite only became a real Qadarite
when he tried to disturb the established order. Let us remember that they apparently
represented a minority at Basra at that time, probably even among the pupils of
Hasan al-Basr-i; regarded from this side, too, it was not altogether advisable for
them to take too intransigent a position.

This demonization of Ma‘bad took place, with successive steps, in the years bet-
ween 110/728 (when Hasan al-Basri died) and 130/748 (the year when the oldest
one of these pupils, Matar al-Warraq, died at the latest). Later on a new element
was added to the story: Ma‘bad was supposed to have learnt his heresy from a
Christian convert, a Persian maula, who is sometimes depicted as belonging to the
lowest class of the population; this was brought up especially by ‘Abd Allah b. ‘Aun
who died in 151/768—another pupil of Hasan al-Basri, but belonging to a younger
generation. The main contemporary target of these reports seems to have been ‘Amr
b. ‘Ubayd who had also belonged to the circle of the great Basrian master and even
transmitted his commentary of the Qur’an, but as a matter of fact pushed the
Qadarite movement into a new direction.

Seen under the Syrian aspect, all this looks rather different. It is true that there,
too, we find the tradition that Ma‘bad al-Guhani was the founder of the Qadariyya
and that he was influenced by a Persian convert. But now it is brought up even later,
divulged by the famous jurist—and predestinarian-—szi"i (died 157/774) who
seems not to have relied on Syrian testimony, but on the Basrian material we men-
tioned. On the other hand, we get some rather reliable, because unintentional, in-
formation about Ma‘bad’s personality. He was a well-known and influential jurist;
in this qualification he transmitted important decisions and hadith from the caliphs
‘Uthman and Mu‘awiya. A report that he played a certain role during the arbitra-
tion after Siffin, after the first meeting of ‘Amr b. al-‘A s and Abu Musa al-Ash ‘ari
at Dumat al-Jandal, is not altogether trustworthy, at least told with a Kufian
tendency. But he must have been rather familiar with Mu‘awiya, and ‘Abd al-Malik
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overwhelmed him with honors: he sent him as an ambassador to the Byzantine court
and made him the tutor of his son Sa‘id (the Sa‘id al-Khayr of our sources). Both
events are said to be more or less simultaneous; we might put them into the time
between 69 H. when ‘Abd al-Malik concluded a ten years’ treaty with the basileus,
and 73 H. when, after the collapse of the caliphate of ‘Abd Allah b. al- Zubayr, the
agreement came to a premature end.

When Ma‘bad was executed ten years later, he must have been at leant in his six-
ties.There is no doubt that a certain critique of the government had induced him to
join the rows of Ibn al-Ash‘ath; but to what extent this critique was motivated by
religious reasons is difficult to say. We may be sure that he was not the founder of a
theological doctrine. It is probable that he would not have objected against the
Qadarite position; but this was, at that time, only one side of an alternative which
was just about entering into the consciousness of the age. In Syria, at the court of
‘Abd al-Malik, it did not prevent him from gaining great influence. We may surmise
that Qadarite ideas were involved in his rupture with the caliph, but it is not much
more than a mere guess.

There is, however, some evidence that the polarization started at that time,
although as yet in a rather concealed way. ‘Abd al-Malik was pleased to hear from
poets like Farazdaq or Jarir that his caliphate was a token of right guidance (huda),
and that those who rebelled against it went astray, and there is, above all, a long text
in which the *‘ Qadarites’’ (who are not yet mentioned by name” are attacked and
refuted in a way he must have liked. This text was written by Hasan b. Muhammad
b. al-Hanafiyya, a grandson of ‘Ali, and it is preserved in forty fragments which
seem to come up to approximately its complete lengths. The ‘‘Qadarite’’ position
referred to sounds surprisingly elaborate whereas the predestinarian counter
arguments used by Hasan b. Muhammad b. al-Hanafiyya frequently turn out to be
rather primitive and besides the point. Should we infer from this that the
“‘Qadarites’’ had had more time to prepare their ideas and the longer tradition, and
that the predestinarians were the newcomers in the theological field? Again we are in
the danger of transgressing the limits of demonstrableness, but this reversal of the
communis opinio is at least not impossible. As the recent study by H. Raisanen has
shown,ﬁ, the Qur’an does not exclude a Qadarite interpretation in any passage.
Hasan’s treatise is early; it does not yet mention some specific ideas brought forth by
Hasan al-Bassri in his famous Epistle to Hajjajand'Abd al-Malik which seems to
have been composed between 75 and 80 H.

Why it was just a grandson of ‘Ali—and, besides that, the brother of the famous
Abu Hashim, imam of the Kaysaniyya after the death of Mukhtar—who attacked
the Qadarites and by that found himself in agreement with the wishes of the
government, cannot be sufficiently explained. But we may note at least that Hasan
b. Muhammad b. al-Hanafiyya wrote besides this text another one, a K. al-Irja’ of
which I succeeded in finding the complete text two years ago; this short epistle which



marks the beginning of Murji’ite thinking shows the same respect for the Umayyads
and blames all those Shi‘ite extremists in Kufa who rejected Abu Bakr and ‘Umar
and did not acknowledge the reigning dynasty. The fact then that he does not fight
for the rights of the “Alids or the Shi‘ites—and that, equally astonishing, he writes
books at such an early epoch of Islamic culture, is not isolated at all; and that he
hated the Qadarites, like many other moderate Shi‘ites after him, especially in Iraq,
is attested by a remark in the Ibana of Ibn Batta.

There was thus explicit attack, but there was no persecution: the Qadarite posi-
tion was not uncontested as it may have been before the time of ‘Abd al-Malik, but
it was not considered to be dangerous. This constellation remains unchanged for
nearly one generation. We do not know anything about the development in the time
of Walid and Sulayman, although, in the Fihrist of Ibn al-Nadim, Sulayman is said
to have ‘‘talked about gadar’’. And ‘Umar II, was not the uncompromising adver-
sary of the Qadarites as he is sometimes depicted in our sources. Some members of
the movement who later on became involved in political action for their convictions,
still held responsible offices under his government; Ghaylan al-Dimashgi seems to
have been the director of the mint in Damascus at that time. The reports about his
discussion with the caliph about gadar and about ‘Umar’s forbidding him to further
propagate his ideas can be proven to be a mere concoction of clichés’. ‘Umar con-
sidered moderate Qadarites of the type of Hasan al-Basri as ahl al-sunna; he only
reacted violently when the doctrine was carried to extremes. This is what happened
in his time in circles around the Kharijite Shabib al-Najrani who believed that the
deeds of man and his destiny in the Hereafter are not foreknown by God; God has
no will concerning man’s actions, he leaves them to his own discretion (tafw-ic_l). The
caliph wrote a Risala against them which is preserved in the Hilyat al-awliya’ by Abu
Nu‘ayms. But this is far away from what the Qadarites usually believed: that God
preordains the Good, by his tawfig, but only foreknows the Evil which comes about
through the fancies of man or through the instigation of Satan. It is interesting to
note that it was not the caliph who started the debate; his extremist opponents had
blamed him for his ideas, and only then did he launch his counter-attack. There is
no trace of governmental initiative; his reign was too short and his interest in a
religious peace-policy too great to leave space for intransigence.

We have to wait for the clash until the time of Hisham; during his reign Ghaylan
al-Dimashgqi was executed. But even now we must differentiate. In the beginning
Ghaylan was still on good terms with the caliph; he accompanied him on the
Pilgrimage in 106. And the reasons for his execution remain obscure. When away on
a mission in Armenia he was suspected of having disparaged the caliph; spies
claimed to have heard him say that God had not conveyed any power to Hisham.
This was somewhat ambiguous: it could mean that Hisham had no power at all, or
that although being in righteous possession of his power, he held it only by chance,
as a member of the reigning dynasty, not by divine preordaining. The first is what
Hisham will have understood, and the second is what seems to have been meant.
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Power is a rizq according to Ghaylan, and the rizq is not predestined by God accor-
ding to Qadarite doctrine, but only made available by Him in order to be acquired
by man in a just or forbidden manner. On his way back from Armenia, Ghaylan
was arrested near Qaryatain at the border of the Syrian desert, together with one of
his companions, Salih b. Suwayd, and after severe flogging both were executed in
Damascus.

There is no doubt that Ghaylan’s concept of rizq contradicted the Umayyad
ideology which tended to interpret kingship (mulk) as an inalienable possession
(mulk). But, on the other hand, we may assume that his attitude was not to the
caliph. Hisham’s spectacular reaction therefore seems to have further reasons which
are not mentioned by our sources. The situation in Armenia was precarious
throughout the reign of Hisham; in 112 the governor Jarrah b. ‘Abd Allah al-
Hakami was killed in a battle against the victorious Khazars. It would certainly not
have been very diplomatic to speculate about the nature of the caliphal power in
such a difficult situation an in such and imperiled region, especially as the succes-
sion of Jarrah b. ‘Abd Allah was taken over by Marwan b. Muhammad, the later
Marwan II. who, as we know from his attitude during his caliphate was a bitter
enemy of the Qadarites. We do not know whether Ghaylan committed such a
blunder; but even if he did not do and say anything the situation was apt to get rid of
him. And if he really was imprudent enough this may be due to a growing exacerba-
tion about the policy of Hisham who did nothing to continue the course towards
equality of Arabs and non-Arabs pursued under ‘Umar II. and stopped after his
death; Ghaylan was a Copt.

Signs of discontent could not escape notice. In 117 Harith b. Surayj started his
insurrection in Khurasan, and although he was not a Qadarite at all, his political
slogans came very close to what some of our sources attribute to Ghaylan, too, and
what as a matter of fact was only a simple consequence of his ideas: the Quraysh
cannot claim the caliphate for themselves; everybody is eligible who keeps to Qur’an
and sunna. It seems that the combination of these threats and the wave of insubor-
dinate spirit which menaced the outskirts of the empire made the Qadarite doctrine
look suspect and subversive to the caliph; he certainly did not differentiate too much
between doctrinal details. This would mean that Ghaylan’s death for which none of
our sources gives an exact date, has to be put in the years between 712 and 718 ap-
proximately. In the same time, a number of Qadarites were exiled to Dahlak, the
island in the Red Sea where the Umayyads used to send their most unwelcome
prisoners.

It is impossible to decide whether Ghaylan wanted the revolution, but there is no
doubt that the government understood him like that and that he at least paved the
way for the further development. We hear inTabari that Walid II did not change the
anti-Qadarite policy chosen by his predecessor. When Yazid III, however, started
his rebellion against him, he justified his behaviour with ideas which came close to
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what one believed to have heard from Ghaylan: one must not obey a caliph who in-
vites to sin; on the contrary, such a sovereign has to be deposed if he does not re-
pent. Yazid, of course, had Walid II in mind, but the program would have had to be
applied universally. His partisans were therfore called Ghaylamyya , sometimes
also simply Qadariyya. The latter denominatior may be premature; it is, in each in-
dividual case, not always easy to decide whether, beyond the political program, they
were also Qadarites in the theological sense of the word. Many of them wee
Kalbites, especially from Mizza near Damascus; the movement which, in the time of
Ghaylan, seems to have been supported mainly by mawali who did not agree with
the priviledges of the Quraysh, was now taken over by genuine Arabs who felt
frustrated by the predominating influence of the Qays.

After Yazid’s untimely death, the ‘‘Qadarites’’ fixed their hopes on his brother
Ibrahim; when he surrendered to Marwan II they were persecuted again. Some of
them were assassinated by order of the caliph, others fled to Basra where they could
be sure to find an intellectual atmosphere which suited them and enough security to
live with. Soon afterward, this security was firmly established: with the rise of the
‘Abbasids, the Qadarites were free to express themselves; ‘Amr b. ‘Ubayd was
highly appreciated at the court of Ma’mun But in the same time they found
themselves integrated into the new society; their revolutionary period was over. It
had remained restricted to Umayyad Syria.

Tubingen
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NOTES

The conclusions expounded in this article are based on several studies on the Qadariyyawhich I finished
duying the last months. Material on the movement in general may be found in my arti cle “‘K adariya’’ in
El” and in my book “‘Zwischen Hadit und Theologie’’ (Berlin 1974, cf. especially the last chapter).

1. At least for the places they were interested in: as our sources are usually working with Iragian
material and do not give any information about peripheral centres as Khorasan or Egypt, we must
abstain from any judgment about these countries.

2. For documentation of the following statements cf, my article ‘‘Ma‘bad al- Guhan'i" in:
Festschrift F. Meier. R

3. A report to the contrary is found in Ibn al-Nadim’s Firhrist (cf. trs. B. Dodge, p. 382) where it is
said that he paid homage to Ibn al- Ash‘ath.

4. Safe documentation for the term Qadariyya does not seem to be earlier than 100 or 120 H. (cf. my

*‘Zwischen Hadit und Theologie’’, p.).

1 have edited these fragments in ‘‘Anfinge muslimischer Theologie®’ ( Beirut 1974).

The idea of Divine Hardening; Helsinki 1972.

Cf. my chapter on Ghayla;n in ‘“‘Anfinge muslimischer Theoiogie’’ (Beirut 1974).

A new critical edition of this text may be found in my ‘‘Anfinge muslimischer Theologie’’.
Material on the Ghaylinyya is found in my article ‘‘Les Qadarites et la Gailaniya de Yazid III"’
in: Studiea Islamica 31/1970/269 ff.

O 00 ~J On La

-60-



ARABS IN SIXTH CENTURY SYRIA:
SOME ARCHAEOLOGICAL OBSERVATIONS

Heinz Gaube

In the course of travels in the region east of the line Bosra, Damascus, Hama, and
Halab, together with archaeological work at Khirbet al-Baida’, some observations
occurred to me which may be worth communicating. These observations suggest
certain conclusions which further archaeological work shoud substantiate. The
matter at issue concerns Arabs within and about the eastern borders of Syria in the
late pre-Islamic period.

Literary scholarship has undertaken to elucidate this question. Many of these
studies, however, tend to become intellectual exercises for their own sake'. Studies
of this genre leave a depressing vacancy in the mind of one who knows the area on
the ground. The impression is given that men who played an important historical
role between Byzantium and Persia are paper amalgam of consonantal changes,
chronological harmonizations, and combinations of literary sources.

Those who like myself are not fully satisfied by this ask the question, whether a
better basis for an understanding of this matter may not be found in the ar-
chaeological record of the region. Since so little archaeological work of this nature
has been carried out previously, any such inquiries are amply justified. Bear in mind
that some scholars are not yet convinced that Mushatta is Islamic!? They adduce the
graffiti on the socle to make the building fit Imralqais.3 Qastal, not far from
Mushatta, awaits a careful study. Harran is not yet securely dated.

Everywhere unsolved problems

The existing monuments have not yet been made to accord with the literary
sources. E.g., Herzfeld* in 1921 did not succeed in identifying the Ghassanid
buildings mentioned by Hamza Isfahani in his chronicle.’ In these circumstances it is
necessary to restudy the known archaeological material and to discover new
material.

Motivated by such conceptions as these I visited several times the area east of
Jabel al-‘Arab, one of the least known areas of Syria. Some of the ruins in this
region were visited in the last century by Graham6, WetzsteinT, De Vogues, and
Dussaud’. Among these ruins Khirbet al-Baida’and Namara are the most frequently
quoted in connection with the penetration of the Arabs into Syria.10 A
chronological relation between the two was proposed by Dussaud'’.



Namara, nowadays an amorphous heap of stones, is the tomb of Imralgais, who
died in 328 A.D., as is witnessed by the Arabic inscription12 in Nabataean letters
which was found on the site. This inscription calls Imralgais ‘‘King of all Arabs’’
and specifies a number of tribes under his rule.

Khirbel al- Baida’ is situated about 30 km north of Namara, looking out to the
east over the Ruhbe, a fertile depression, 30 km long and 10 km wide. During my
work there I produced a plan of the ruin and could identify the original disposition
of the building."

Khirbet al- Baida’ was a palace set out as a square, 60 m x 60 m. At every angle
and in the center of each side, except the eastside, there are circular towers. The
eastside contains the gate, 3.85 m wide, giving on to a courtyard of ca. 43 m x 43 m.
This courtyard is surrounded on the other sides by ranges of rooms, 7.6 m deep and
ca. 5.1 m (type ‘a’), 6.1 m (type ‘b’). 7.6 m (type ‘c’), and 6.8 m (type ‘T’) wide.
All these rooms were living quarters. On the eastside there were two small rooms
flanking the entrance and four long rooms which must have served as store-rooms.
The state of preservation of the walls is such, that the detailed plan of these rooms
can be recovered fully. On the south-, west-, and northside we find an arrangement
giving a schema: c- a- b- a- T- a- b-a-c-.

On the south- and northside these rooms were articulated into two groups with
the schema c- a- b- a and a- b- a- a- ¢ respectively. Entrance from the courtyard was
given by doors in the b-rooms, whence doors led to the a-rooms and further doors
led from there to the c-rooms. On the westside were two groups of rooms following
the schema a- b- a which were also accessible through doors in the b-rooms. Thus we
have on three sides of the courtyard two groups of rooms separated by an isolated
room of the T- type.

The residential character of the building is attested by the organization of the
rooms which reminds of the bait of the Umayyad palaces, together with the abun-
dant mural decoration (especially lintels). First impressions suggest that Khirbet al-
Baida’ was another example of the genre of Umayyed palaces (e.g. Khirbet al-
Minye, Jabal Seis, Qasr al-Heir al- Gharbi. Qasr al- Heir al- Sharqi, and Khirbet al-
Mafjar). But closer investigation, however, reveals this identification to be im-
possible. Khirbet al-Baida’ lacks many elements shared by these Umayyad palaces,
principally the bait, the peristyle, brick and vaulted construction, and stucco
decoration.

Since on this showing Khirbet al- Baida was not built in the time of Walid I and
his successors, the question is whether it belongs to one of his predecessors or is
pre-Islamic. The only pre-Walid I building to be preserved is the Dome of the Rock
which in plan is closely comparable with pre-Islamic monuments and its mosaic
decoration is a first class example of pre-Islamic east-Mediterranean art. Naturally,
in comparison with the Dome of the Rock, Khirbet al’-Baida is mean and provin-
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cial. However, if it is obvious that within the perspective of Umayyad imperial art
Khirbet al- Baida’ is a product of provincial craftsmanship, equally within the nar-
row confines of Syrian basalt architecture Khirbet al’-Baida’ occupies an outstan-
ding position. Both the decoration and the techniques of construction demonstrate
an ambitious local craftsmanship. The decoration shows this craftsmanship to be
working with ecumenical patterns of the v and VI™ centuries (cf. especially those
found in floor mosaics). That is to say, the magnate who ordered this building had
at his disposal only local Syrian craftsmen as opposed to the Umayyad rulers.

The relations of this local Syrian craftsmanship can be more closely determined.
Masonry comparable with that of Khirbet al-Baida’ is found in the “Ala region and
the Jabal Hass, not in the neighbouring Hawran. Equally the ornament is not
Hawranean, but resembles closely the ornament found by Butler“ and Lalssusls
north- east of Hama.

These facts togehter with the eastern situation of Khirbet al-Baida’ indicate that
the perspective of those who constructed it derived from the East of Syria rather
than Central Syria. This in turn suggests that Khirbet al-Baida’ was built by one of
the Arab rulers, clients to the Byzantine state. These clients in return for subsidies
acted as ‘desert police’ and as buffers to the nomadic tribes so that cultivated areas
of Syria were spared harassment.

Imralqais, of whose tomb at Namara we spoke earlier, was one of these Arab
princes who received the ‘tag’ from Constantinople as a symbol of his instalment
over the Arab tribes. At Namara the style of some decoration, the Nabataean letters
of the inscription, and the use of the Bosra era connect this building with the
southern slopes of the Jabal al-‘Arab and adjacent regions to the south. On the
contrary, the conceptions of the structure and decoration of Khirbet al-Baida’, as
we have noted, are not connected with these south-eastern parts of Syria which show
strong Nabataean influence. Rather they show striking parallels with the art of the
eastern parts of Central and Northern Syria which were brought under cultivation
much later.

Our knowledge of the antiquities of this area which lies to the east of the line
Hama, Ma‘arrat al-Nu‘man, Halab is very incomplete. This conclusion can be
drawn from Lassus’ work'® which is a very careful survey of a limited area. Since his
work relates not only to archaeological but also to historical evidence it provides a
good basis for showing relations between this area and Khirbet al-Baida’.

Two things are obvious from consideration of Lassus’ material:

1 . The distinct predominance of decoration belonging neither to the inner
parts of Syria nor to the regions of the Hawran and the Lagah.
2 . Theextraordinary high proportion of the vi™ century inscriptions.

These two facts suggest the following thesis: In the vt century many new
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buildings were erected in the region northeast of Hama, decorated in a style which
has little in common with the more western parts of Syria.

Regarded from the standpoint of Khirbet al-Baida’ (itself a vt century building)
certain connections could be established with this region. We have said that craft-
smen from this region were employed at Khirbet al- Baida’. These observations give
rise to two questions:

1 . Why did a specific style of decoration develop in the region north-east
of Hama?

2 .  Why, during the last period of Byzantine rule in Syria, was there such
intensive building activity in the ‘Ala region and surrounding regions,
itself an indication of lively colonization?

The decorations are characteristically in low relief and tend to the overall pattern
based on a geometrizing of ‘Rankenwerk’. Decorations of this type occur equally on
simple buildings as on the major monuments of Qasr b. Wardan and al-Andarin. To
describe this decoration with such words as ‘provincial’ and ‘late’ does not help in
our inquiry which sounds in political history rather than art history. There is no
question that a more sophisticated style of decoration than this occurs in some
basalt areas of Syris. But such decoration (e.g. in the Lagah, the Hawran, and the
Jabal al- ‘Arab) is much earlier. If from these latter areas we find decoration of the
V™ and VI'" centuries then it is copies of earlier prototypes (cf. cathedral of Busra’
or very simple vegetal forms as at Umta‘iyah. 18 The difference between the northern
and southern basalt areas is well illustrated by a comparison of Umm al-Jimal and
al-Andarin.'® At the former decoration of the V" and VI'! centuries is almost en-
tirely missing, whereas some very sophisticated examples are found at al-Andarin.

The specific climate of these areas north-east of Hama Wthh is our concern, can
be only understood on the presumption that in the v and vI* centuraes they were
settled by a people little susceptible to the taste in ornament of the Hellenized parts
of inner Syria. Their taste in ornament was that of nomads who everywhere show
preference for geometrical forms. On this analysis we must be justified in supposing
that the eastern parts of Central Syria were inhabited by sedentary Arabs. This cor-
responds to the historical juncture, when the eastern borders of Syria were under the
control of the Ghassanids. Although these nomad princes have become a standard
item of Syrian history, in fact little is known of their actual role in Syrian politics of
late antiquity. Even less is known of how these princes were integrated into the
Byzantine administration. However, it can be said that even in the center of their
power, the Provincia Arabia, their power was hm;ted The cities and the zone did
not belong to their sphere of influence. The atypical westward outlying pocket in the
Jawlan where they are said to have operated, can only be explained by the supposi-
tion that they were accorded summer pastures in that area by the Byzantines.

Both in the south and in the north there seems to have been a coexistence of
Byzantine and client Arab power. If the situation in the north is considered it can be



seen that buildings like Qasr b. Wardan and Stabl ‘Antar’' manifested the central
power whereas, on the other hand, the Ghassanids exercised a certain func-
tion—that of protecting the newly cultivated land from ghazawat of the nomads. It
was the Ghassanid hegemony over the border nomads in this area of Syria which
made possible this last large scale colonization in Byzantine Syria. One of the
witnesses of the hegemony of the Ghassanids is the extra-mural building at Rusafa
where the Ghassanid princes received the Shaykhs of other Arab tribes on their visit
to the shrine of St. Sergios.22

It was a consequence of the expansion to the east of cultivated Syria that a con-
frontation took place of traditional Syrian and Arab conceptions of decorative
style. Justinian’s policy towards the Monophysites whose sponsors the Ghassanids
were, suggests mutual tolerance.

In presenting the foregoing material the aim has been to point out the reciprocal
commingling which further archaeological work has to illustrate in detail. This work
should culminate in a reconstruction of socio-economics of East Central Syria as
Tchalenk023 has provided for the northwestern massif. As a contrast and comple-
ment to Tchalenko’s work it would clarify the pre-Islamic history of Syria and make
the role of the Arabs therein more concrete.
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EARLY ISLAMIC SETTLEMENTS
IN BADIYAT AL-SHAM

Oleg Grabar

For many decades the numerous Umayyad settlements in Jordan, Palestine, and
Syria were interpreted as pleasure residences and hunting lodges belonging to the
caliphs themselves or to members of the Arab aristocracy of the time. It is difficult
to deny that Qusayr ‘Amrah, Khirbat al-Mafjar, and Qasr al-Hayr al-Gharbi were
luxurious establishments, probably reserved and exclusive in their use, but they can
hardly be considered as typical of the over 200 settlements from early Islamic times
in the Syrian badiyah. Therefore even though one still finds occasional references to
pleasure palaces reserved for the private enjoyment of Umayyad aristocrats, this
theory with romantic implications has generally been abandoned.

A second interpretation has been developed primarily by Jean Sauvaget, who un-
fortunately did not live to put it into final form. In simple form it proposes that the
overwhelming majority of these establishments were agricultural enterprises. At
times transformations or enlargements of pre-Islamic agricultural seettlements were
involved. At times only minimal necessary constructions or mere farmhouses were
built, while at other times elaborate palaces meant that for whatever presons the
owners resided in their estates or at least sought to give them unusual distinction.
But in all instances the primary purpose of Umayyad establishment is seen in this
model as the agricultural development of the land. Thanks to large funds available
from the conquests of North Africa and especially of northeastern Iran, such in-
vestments were easily possible either to bolster up a Syro-Palestinian economy
damaged by being cut off from the rest of the Mediterranean or to develop new
sources of revenues thanks to new programs for irrigation as in the Jazirah for in-
stance or to improvements in existing ones.

There is little doubt that an agricultural model coincides much better than the
princely pleasure one with much of the available evidence. Thus few Umayyad sites
of whatever type are far away from large canalization or other devices to hold and
distribute water. Even Qusayr ‘Amrah must be understood in relationship to a series
of dikes and small houses, now gone, and in all likelihood to Uwaynid, a larger and
still insufficiently explored site nearby. In fact, insofar as I can tell, only Qasr
Kharanah shows no sign of possible agricultural use. Granted the likelihodd of a
few exceptions, we could be satifsfied with the agricultural explanation and pro-
ceed to investigate archaeologically the physical character of such establishments,
economically the nature of the crops grown on them and of the labor inbolved in
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their growth, socially the religious make-up of agricultural population (thus ascer-
taining the speed of Islamicization in the county), and historically the proportion
between newly created and simply continued or rejuvenated sites as well as the time
of decay and of disappearance of most of them. Such scholarly endeavors which
require a combination of textual and of archaeological investigations are certainly
worthy of pursuit and the information which can be gathered from them would be
of tremendous significance for the social and economic history of the area in the
early Middle Ages.

Yet one may question whether the agricultural model is entirely satisfactory even
as a hypthesis for the understanding of early Islamic settlements in the badiyat al-
Sham and in fact in the whole of the bilad al- Sham.

The completion in 1972 of the excavation of Qasr al-Hayr al-Shargi some 100
kilometers to the northeast of Palmyra has suggested much more complicated
coordinates for an entirely new Islamic creation in the badiyah. Five separate
elements are involved at Qasr al-Hayr. The small Enclosure. until now considered to
be a palace, can be demonstrated on the basis of its plan and of the absence of
princely decoration to have been a caravanserai, the first example of the monumen-
tal architecture of trade which will become so characteristic of Islamic art both in-
side cities and ond the main commercial roads of the empire. It is true, of course,
that the external arrangement of the Small Enclosure, its monumental fagade, and
its interior planning are closely related to characteristic features of buildings usually
thought to be palaces. But, on the one hand, it is not really certain that all of them
were palaces and Jabal Says, Qasr Kharanah, Burqu‘, Qasr Abyad, and many
others may have also been caravanserais. And, on the other hand, early Islamic ar-
chitecture frequently utilized a simple basic type, for instance the square building
with one entrance, a porticoed courtyard, and varying arrangement of covered halls
around the court, for several different purposes. A place at Khirbat al-Mafjar
could, with a few transformations, become a ribat in Sussa.

The second unit at Qasr al-Hayr is the Large Enclosure, a walled square of some
160 meters to the side with four axial gates and two secondary gates on the east side
facing the Small Enclosure. It had been known even before excavations that there
was a mosque in the southeastern corner of the enclosure and that a cistern was
located in the center; excavations brought to light that the whole enclosure had an
open central area surrounded by a portico, which we propose to call a rahbah. The
rest was divided into twelve nearly equal units. One was a mosque and near it was a
sort of industrial complex consisting of presses for olive oil. Then there were six
nearby identical living units with a court, apartments, rooms, latrines, and
backyards, the latter occupying the northeastern, northwestern, and southwestern
units of the enclosure; we propose to call each one of these living units a dar. Finally
a seventh unit is similar to the living dars but is provided with at least three entrances
and with considerable stucco decoration; it lacks in latrines. We propose to interpret
it as a dar al-’imarah, the official building of early Islamic times. So far no exact
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parallel has been found either to the form of this enclosure or to its functions, It is,
however, possible to interpret it as a madinah in the restricted early Islamic sense of
a primarily official center with minimal (or secondary) residential functions. This
interpretation would be confirmed by the inscription found there nearly 170 years
ago (and disappeared since then) which did indeed refer to a2 madinah. An addi-
tional historical coordinate of the enclosure will be discussed later on.

The third unit at Qasr al-Hayr is a bath. Although larger than most baths known
so far in Syria, it is not particularly original except in two areas: its meeting-hall in
the shape of a very classical basilica and the presence of a water tower for the
distribution of water.

The fourth feature of the site is the huge (14 kilometer) walled enclosure artfully
adapted to the flow of water from a wadi to the nothwest. This enclosure was pro-
vided with two independent systems of sluices, with several gates, and with deflec-
ting walls protecting against flash floods. Inside the enclosure no traces were found
of buildings or of continous human occupation. There was only one long
underground canal without any side branches. This suggests that the main function
of the enclosure may not have been cultivation but animal breeding, especially
horses and donkeys (possibly also camels) necessary for caravans as well as for
military operations.

Finally to the north of the main enclosures traces were found of two small set-
tlements of poor houses around a canal leading up to a large cistern. This, toghether
with an irrigated area south of the large Enclosure, was the purely agricultural part
of the site.

Altogether, then, Qasr al-Hayr was built to meet a combination of needs, with
trade and possibly military supplies predominating over subsistence agriculture. It is
possibe, although the point cannot be proved, that the whole site was created by the
Umayyads as a residence for a branch of the Kalb tribe, as a way to secure their at-
tachement to the dynasty through control of a major trade route (Irag-Aleppo and
newly developed Jazirah-Damascus). While these concrete historical identifications
are not entirely certain, the key point is that a purely agricultural purpose is not
sufficient to explain a site like Qasr al-Hayr and that commercial as well as possibly
military considerations were involved as well. In other instances, such as those that
surround the foundation of Salamiyyah and of Ramlah, industrial concerns may
have been involved as well. Many additional investigations are necessary to make
these conclusions more precise and more secure, but the main hypotheses I should
like to present are that early Islamic foundations in the Bilad al-Sham reflected the
whole range of the needs developed by the new culture and that these needs were
partly considerations of older possibilities in the land but partly new ones created by
the change introduced by the very fact of a Muslim empire. These novelties can
probably best be seen in the badiyah, for the badiyah had a strictly military frontier
function in per-Islamic times but became a vital center for communications after the
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conquest, the link between such various provinces as Syria, Arabia, the Jazirah, and
Iraq. Each of the badiyah’s hundreds of sites must therefore be re-examined within
a far wider range of possible interpretations than has hitherto been the case.

There are two additional areas for which the excavations at Qasr al-Hayr have
provided new information and especially a new framowork of hypotheses for the
understanding of the bilad al-Sham in Islamic times. One is that the site survived
from the Umayyad period until the early Mamluks, although it dwindled con-
siderably in importance and, after the twelfth century, changed from a motel-town
into a small village. This continuity in use over six centuries is unusual and seems
not to have existed in the comparable foundation of Transjordan or of southern
Syria. The reason is, in all likelihood, that the tremendous development of the Jazi
rah in Abbasid times required a hinterground of communication for trade, armies,
possibly even certain agricultural and mineral products. No comparable develop-
ment existed to the south. Although the question as a whole may still need further
elaboration, the key point is that the development of the badiya, if not of the whole
Bilad al-Sham was consistently affected by what happened around the area.

The other point of significance concerns the technology and art of a site like Qasr
al-Hayr. While much of the techniques and forms used there belong to the general
vocabulary of pre-Islamic Syria with perfectly common Iragi adjunctions, in many
aspects of the technology of water in particular it has seemed to us that Arabian
features were brought in, possibly even Yemeni. Their evaluation is made difficult
by the insufficiency of information about the peninsula itself but it is easily
understandable that much in the technical apparatus of badiyah foundations would
have derived from the homeland of those for whom they were built.



WITH
THE PHYSICIAN-SURGEON IBN AL-QUFF
FROM AL-KARAK TO DAMASCUS

Sami Khalaf Hamarneh

The Arab physician-surgeon Abu al-Faraj ibn al-Quff (630-635/1233-1286) is one
of the greatest figures in Arabic medicine, surgery and therapeutics in medieval
Islam, yet very little is known of his time, life and works. In this paper, therefore, an
attempt will be made to evaluate the contributions of this prodigy from J ordan and
trace his life activities from his birth place al-Karak until his untimely death in
Damascus.

Abu al-Faraj Amin al-Dawlah b. Muwaffaq al-Din Ya‘qub b. Ishag, known as
Ibn al-Quff, was an Arab Melakite Christian who was born in the city of al-Karak,
then the capital of the Ayyubid king al-Nasir Dawud, on the 13th of Dhu al-Qi‘dah,
1630/22 August, 1233. His father was Muwaffaq al- Din Ya‘qub, a very close friend
to the physician - historian Ibn Abi Usaybi‘ah (d. 1270). In the revised edition of the
latter’s book on the classification of physicians, ‘Uyun al-Anba’ fi Tabagat
al-Atibba’ (printed in Cairo, 1882, vol. 2 pp. 272-73), the author concludes with an
enlightening biography of Ibn al-Quff, enriched by his personal and thorough ac-
quaintance with both father and son. He praises the father as a scholar for his great
learning, literary ability and competence. ‘‘He was surpassed by none in his days in
the elegance and accuracy in handwriting”’, he reported. Being an administrator in
the service of the Ayyubids, he was transferred to Sarkhad (Salkhad in Hawran of
Syria) about mid 1240s. This writer believes that it could have taken place when
king al-Salih Najm al-Din took over the rule in Sarkhad, 1246. When young Ibn al-
Quff was fourteen or being intelligent and industrious his father intended to give
him the best possible education. He asked Ibn Abi Usaybi‘ah if he would teach him
medicine, and he accepted. Thus Ibn al-Quff embarked on what became his life
career.

Under Usaybi‘ah, who made Sarkhad his second home after Damascus, Ibn al-
Quff studied the medical books that were recommended at the time for begmncrs
He started with the Hippocratic Aphorisms and Prognostics, and the Masa’il fi al-
Tibb (introductory book to the healing art) by Hunayn b. Ishaq al- ‘Ibadi (d. 873).
He thereafter read the detailed works of al-Razi (d. ca. 925) on the classification of
diseases, their diagnosis and treatment, and the methods of administering medica-
tions.
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When the father was promoted and transferred from Sarkhad to Damascus, Ibn
al-Quff moved to the Syrian capital. Here he had even greater opportunities for
learning. He continued his studies under some of the most important centers for
education in Islam. There were also at least three important hospitals in the city: al-
Nuri al-Kabir, the Quymari, and Bab al-Barid hospitals. One would assume that Ibn
al-Quff, with the great interest he had in education and the healing arts, would have
made excellent use of these great centers for health. One would also presume that he
practiced medicine in that city and possibly in connection with one or more of these
hospitals.

By the year 1260, the Ayyubid dynasty in Damascus ended and a new dynasty was
appearing on the scence, the Bahriyyah Mamluks. The real founder of the dyansty
was king al-Zahir Baybars who conquered Damascus and al-Karak beside Egypt and
was proclaimed sultan of the entire region. He repaired and refurbished both
citadels in al-Karak and ‘Ajlun in the early 1260s. About this time a need arose for a
full time physician-surgeon to serve the health need of the garrison and their family
stationed in ‘Ajlun. Ibn al- Quff was apparently selected for the job. He was the
first highly educated physician we know to have pioneered health services in ‘Ajlun
for several years.

Very probably in the early 1270s Ibn al-Quff was promoted and transferred to
work at the citadel in Damascus, a position which he held until his death in 1286.
Here in the citadel beside troops and military personnel, there were several mansions
and halls for the royal family and attendants. The number and need was great so
that actually at the time there were several doctors serving there during this time. It
is during this decade and a half of years he spent in Damascus that Ibn al-Quff
became a well known medical educator and parctitioner as well as a prolific author
on medicine and its philosophy and application. The following works were
reported, and a majority of them are extant in manuscripts complete or in part. We
will name and define them according to the arrangement followed in the revised text
of Ibn A. Usaybi‘ah, which could be analogous to the date of their appearance.

1 . Kitab al-Shafi fi al-Tibb (the book that fills the gap in the healing art and
satisfies the reader), in two parts, theoretical and practical. The theoretical
(nazari) part consists of 12 treatises. They cover such topics as definitions of
the healing art and generalities such as humors, temperaments and body
faculties; causes; the four necessary things (al-Lawazim) for living as health,
age, sex, and appearance; body’s general conditions (dala’il); disease of the
skin; fevers; toxicology; psycho-therapy; diseases of the thorax; the digestive
system (a‘rad 'alat al-ghidha’); diseases of sex organs in male and female; and
diseases of the joints and arthritis. I am not certain if the book includes a
separate part on other practical metters in medicine (but I doubt it, assuming
that the last five treatises are meant). Unfortunately, only the first part of this
work containing the first seven treatises is extant in a manuscript (Vat. Arabo
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183) housed at the biblioteca Apostolica Vaticana (thanks to the B.A.V. for
their courtesy in sending me a microfilm of this part of al-Shafi). It is in 183
pages, 19 lines per page written in elegant large vowelized Naskh script by Da-
wud b. Ya‘qub al-Masihi, a humble physician’’, completed on the 10th of
Sha‘ban, 670 (March 1271), during the life time of the author. This led me to
speculate on two things: one, that Ibn al-Quff’s first name if it was Dawud
(and we have no way to confirm that) then, two, this copy would be the
autographed one indicating the date of completion of this part of the work.

Sharh al-Kulliyat min K. al-Qanun by Ibn Sina (a commentary on Avicenna’s
book of al-Qanun fi al-Tibb), an encyclopaedic work in six volumes. This
author consulted one manuscript of it; the Zahiriyah in Damascus incomplete
at the beginning and end. It begins with the nineteenth chapter on the
anatomy of the hand (muscles); and ends in a discussion on the year’s
seasons. In 290 folios; 19 lines per page, partly vowelized in Naskh script. This
seems the only known copy of this work. It discusses the anatomy and
physiology of the body and the various parts according to a classical method:
muscles, bones, mentioning the text as in al-Qanun (qala al-Shaykh), then the
commentary on the particular passage or topic (al-sharh).

al-Usul fi Sharh al-Fusul (commentary on the Hippocratic aphorism) ap-
parently originally completed in early Muharram, 681 (April 1282), in two
parts. It exists in several copies and an edition by Bisharah Zalzal was printed
in Alexandria, Egypt, 1902. I have not yet seen the copies in the Asafiyah,
India, Gotha, Germany, or Alexandria, Egypt. But I consulted the ones in the
British Museum in London, Dar al-Kutub in Cairo; Algiers; Beirut; and Paris.
The one in Yani Jami‘tells the date of the original copy. It contains the
commentary on the seven treatises of the aphorisms in twenty-four chapters.
The one in Alexandria seems to be a revised edition completed in 683/1284
and was read before the author. As to the copy at the National Library of
Medicine A 66, it seems to be the commentary by Ibn Abi Sadiq (d. shortly
after 1068). Ibn al-Quff’s commentary included explanations of the matters
that al-Razi raised and discussed in interpreting the Aphorisms of Hip-
pocrates. Ibn al-Quff takes every opportunity in his elaborate commentary to
include his own views on health matters.

A treatise on hygiene of which no copy is reported or known to this writer.
Jami‘ al-Gharad fi Hifz al-Sihhah wa-Daf‘ al-Marad (on preservation of
health and medical treatment), of which several copies are extant. I consulted
the ones at the British Museum, the Wellcome Historical Library and the Dar
al-Kutub in Cairo. The work seems to have been known in Latin under the ti-
tle Corpus optatorum de servanda sanitate et depellendo morbo, also in 60
chapters. It presents original ideas on embryology and attempts to interpret
empirical biological concepts such as predicting the sex of a child and the
resemblance of the child to its parents. In it the author also speaks of the
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formation of the embryo in the various stages of its growth and development.
He also discusses aspects related to the health of the mother and child after
birth and through the stages of his life growth from childhood to ripe age. He
also explains other aspects of environmental health including housing,
seasons, natural products and waters.

The most important book, however, and the best known is his manual on surgery,
al-‘Umdah or ‘Umdat al-Jarrah fi Sina‘at al-Jarrah. This work has been published
at the Osmania Oriental Publication Bureau, Hyderabad, India, 1937, and several
copies of its manuscript are still extant in several oriental libraries. I have personally
examined several including those in Cairo and London.

The surgical manual is composed of twenty treatises on all theoretical and prac-
tical applications needed by contemporary surgeons. Besides anatomy, description
of organs temperaments, humors and diseases, it includes sections on materia
medica, pharmaceutical preparations and recipes, cauterization and surgical
manipulations. In this manual, almost four centuries before the Italian anatomist,
Marcello Malpighi (1628-1694) descrived the capillaries which he observed under
the microscope, Ibn al-Quff spoke of these ‘‘unseen pores’’ which connect the
arteries and the veins to facilitate the circulation of blood.

Ibn al-Quff here also described with clarity for the first time the function of the
cordial vavles and the direction in which they open to permit the flow of fluids in or
out of the heart chambers. This important anatomical phenomenon was mentioned
and vaguely described by William Harvey and more fully by the French anatomist
Raymond de Vieussens (1641-1716). Furthermore, in this text Ibn al-Quff appeals
for unification of weights and measure standards throughout the Arab world. He
saw the hazards of multiplicity of traditional and regional standards. When
medication, especially potent drugs are in question, this matter of unified weights
and measures becomes a serious business. Ibn al-Quff saw that and called for im-
plementation of accurate and enforced standards for all physicians and pharmacists
of the area. Alas, his plea went by, unheeded. He came at the very end of a great era
of intellectual activities in the near East. It was soon eclipsed by rapid decline due to
loss of political freedom and stagnation in the intellectual, spiritual and economic
life of the nation. It, nevertheless, proved that our author preceded his time by
several centuries in his appreciation of health problems and the function of the
human body and its growth.

Ibn al-Quff and his colleagues in the health field in Syria and Egypt presented
original contributions that lifted the medico-pharmaceutical output to a climax. The
whole period was exciting and challenging and their contribution was no less
significant and far reaching. In the case of Ibn al-Quff, he was in our judgment the
greatest medical author and educator to come from the region east of the Jordan
River throughout the entire Middle Ages period and up to the nineteenth century.

And this brief survey commemorates his great achievement.
Smithsonian Institution
Washington



BYZANTIUM AND ISLAM: SOME CONTACTS
AND
DEBTS IN THE EARLY MIDDLE AGES

J.M. Hussey

Although the western historian Richard Southern is concerned almost exclusively
with the Latin West, his verdict that ‘the existence of Islam was the most far-
reaching problem in medieval Christendom’, and the basic principles of his percep-
tive analysis of the problems involved apply even more to Byzantium than to the
Christendom of the western Franks'. For Byzantium and Islam the issue was prac-
tical in that it presented the paradoxical and perpetual problem of reconciling the
rival claims of war and peaceful co-existence, as well as the promotion of mutually
beneficial trade. It was theological in that two religions now faced each other, both
to some extent sharing common ground and common roots. It had cultural and
historical implications—for Islam,a young society, which found itself in close con-
tact with, and to some extent, at any rate to start with, dependent on, older and
well-developed civilisations—particularly both Sassanian and Graeco-Roman.
Though Islam had perhaps much to learn at the outset, it had much to give, but in
the end this cross-fertilisation proved as vital for Byzantium as for the Muslim
world in the East Mediterranean and in the Near and Middle East. As long ago as
1956 Paul Lemerle stressed the urgent need for a close examination of the creative
activity of Byzantium—and by implication of Islam also—as revealed in
Byzantino-Islamic relations”.

In this relationship Syria occupies a key position certainly in the earlier middle
ages. ‘Syria’ is taken here in the wider sense, as comprising the lands stretching
north from Egypt up to the Taurus range, and eastwards from the Mediterranean to
the Syrian desert and the Euphrates, that is, it comprised North Syria with the
Orontes Valley, Phoenicia (middle Syria) and Palestine (south Syria), together with
the east Syrian lands, the old provincia Arabia. Its two north to south mountainous
formations, broken by deep valleys, and by gaps affording access to the fertile
coastal strip, had long made for a development of small city principalities under the
domination of stronger neighbours.3 The cities, mostly coastal, retained importance
under the Greek Macedonian, and then the Roman, conquest, and were to some ex-
tent hellenized. Other so-called urban units, on the desert fringe, emerged, but this
late Roman (Byzantine) development did not in effect alter the character of Syriac
speaking village life in the interior®. It is then this area from Antioch (Syria I) in the
north to Sinai (Palestrina III) in the south, divided as it was into some eight pro-
vinces under the sixth century J ustinians, which must be considered on the eve of the
Muslim conquest in the seventh century. What did the Muslim cenquerors find?
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To the Byzantine historian the obvious landmarks and characteristics of
these Syrian lands were the highly developed urban life, the vital ecclesiastical
developments of the Christian church in what was after all the land of its origin,
and, less obvious, but not less important, the ‘entrepdt’ character of the area, par-
ticularly the middle and north Syrian regions, designed by nature to afford easy ac-
cess to the East Mediterranean from the great trade routes of the Middle and Far
East, from China and central Asia, for instance, through the industrialised
Mesopotamian area to the Syrian coast®. It has even been maintained that ‘the cen-
tre of gravity of Antique culture lay in Syria and Egypt.7 Egypt apart, as being out-
side our terms of reference, this is indeed understandable in the light of the
achievements of Syria’s urban and rural life. And one might add that this centre of
gravity was not simply one of culture. It is true that the archaeological reconstruc-
tion of cities such as Aleppo or Antioch, the reputations and splendours of Gaza,
Tyre, Sidon, all point to a highly sophisticated and individual way of life, and not
only in the towns. There was the countryside with its princely country houses and
hunting lodges, with its irrigated land. But it was also an area of strategic impor-
tance with its frontiers and garrisons or castella, linked to each other by an efficient
road system, and thence connected through Asia Minor with the capital on the
Bosphorus. Here full use was made of Arabic-speaking soldiers, and of a system of
alliances with those desert tribes® who could be persuaded to favour Constantinople
rateher than Persia, usually by tradition the Ghassanids.

Then the Christian church had from its inception been closely linked to Syrian
lands, particularly Palestine with its special association with the life and death of
Jesus Christ. Cities such as Antioch with its traditions of learning and theology had
developed their own particular interpretations of Christian doctrine, as for instance
the Antiochene school. It was in Syria almost as much as in Egypt that the vigorous
growth of early Christian monasticism took place. Leading Christian figures were
associated with Syria and Palestine’. Jerome lived in the Syrian desert. There was a
rich Christian Syriac and Greek literature, and too a distinctive Syriac liturgy.
Dionysius the Pseudo-Areopagite, the late fifth century Chrisian neo-platonist, was
of Syrian origin. The virtriolic Procopius, the historian and secretary of Justinian’s
general Belisarius, came from Caesarea in Palestine. The sixth century chronicler
John Malalas probably born in Antioch, John of Antioch (seventh centry), Cyril of
Scythopolis (the Greek hagiographer) were all from Syria. Romanus the sixth cen-
tury author of some of the most outstandingly fine Greek hymns was born at
Emesa, and these ntakia, still sung in the Orthodox Church, owe much to earlief
Syriac ecclesiastical poetry, partly through Ephraem the Syrian (373), partly
through his predecessors™ .

Syria also proved particularly fertile soil for the separatist non-Chalcedonian
Christian Churches, which still exist—the Monophysites (or Jacobites from the
name of their famous sixth century bishop, Jacobus Bardaeus), and further to the
east, spreading through Irak and Iran into Central Asia, the Nestorians, both dif-



fering, though at opposite ends of the scale, in their interpretations of the relations
between the divine and human natures of Christ, that is the con-substantiality of
God the Father and God the Son as defined by the Council of Chalcedon in 451 and
generally accepted by the Churches of Constantinople and Rome, and later by the
Churches of the various branches of the newly converted Slav peoples.

This ferment of intellectual and creative activity took place against a background
of flourishing economic activity. In late Antiquity and beyond Syria was particular-
ly well known for its textiles and glass. It had the famous dye factories of Tyre, it
made up raw silk imported from China, there were the armaments manufacturers of
Damascus whose wares were not supposed to be exported“. Before the Islamic
conquest this volume of trade had free access to the other provinces of the Byzantine
Empire, consisting of both the manufactures of the Syrian regions and of the goods
from the Far East, such as spices or pepper, which passed through on their way to
the customs centre at Attaleia in south Asia Minor and thence to Constantinople
and perhaps to the Latin west.

This was the world into which Islam projected itself in the second half of the
seventh century—creative, flourishing, highly individual and by no means always
expressing itself in the Greek idiom. Byzantium was always multi-racial and in many
ways tolerant, but in Syria, as indeed in Armenia and the Caucasus area, it came up
against deep-rooted deviations and idiosyncrasies which were never submerged in or
intergrated into, the more purely Hellenic developments, and indeed in some
respects seemed to flourish in deliberate reaction to such developments. This was
true of theological, and also of political, attitudes, though as far as politics went it
should be remembered that throughout Byzantium'’s history it was not only Syria or
Egypt which on occasion showed antagonism towards the capital and the western
provinces: the hostility between the troops of the Asian and European provinces was
almost as marked. And it has even been argued that had Byzantium turned its back
on the western provinces and concentrated on Asia Minor it might have been possi-
ble even in the post-1204 days of the Nicaean Empire to avert the Ottoman con-
quest. This would however have meant a capital in Asia Minor and it was hardly to
be thought that the Greeks would abandon a city so deeply associated with the
Christian imperium which was at the heart of their ideology.

The effect of the Arab conquest of Syria was a two-way process. The Muslims
accepted and used much which they found on what was now their home territory as
well as what came from their proximity to the ancient Graeco-Roman civilisation.
The Byzantines in turn were not necessarily entirely cut off from the civilisation and
trade of Syria, but they had to recognise an implacable enemy and to readjust their
military resources and strategy, often strained to the utmost by simultaneous attacks
on two, if not three, flanks. The various aspects of Byzantino-Syrian contacts, i.e.
cultural cross-fertilisation, economic relations, military and diplomatic clashes and
activities, all went on simultaneously. The subtlety and sophistication of the con-
tacts and debts on both sides has often been obscured. This is partly by reason of the
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enmity generated by the two rivals for the imperium in the East Mediterranean, each
of whom also conflicted in the religious sphere, partly because of the limited
outlook of many western historians, that is, historians of western Christendom, or
so-called ‘‘European” history, who chose to represent the medieval history of
Byzantium and Islam as a sterile conflict with an unfortunate outcome, except in-
sofar as classical Greek writings trickled into western Europe through Muslim
channels via Spain. This is of course both an over - simplification and an inaccuracy.

This may be demonstrated by touching briefly on the interaction of the two forces
in political and institutional, social and economic, relations, as well as in learning
and art (though in the presence of experts these topics will only be briefly mention-
ed). It should also be stressed that Byzantium was by no means the only influence at
work and there was equal cross-fertilisation from other sources, for instance,
Sassanian influence, and through this, Central Asian or Chinese.

For Byzantium, Islam constituted her toughest and most intractable problem.
And for a people who believed that victory betokened the special favour of heaven
and the reverse well-merited punishment for sin, it was especially humiliating to see
the rapidity, and often the permanence, of the Muslim advance. The Germanic
people had taken centuries to trickle into the Roman Empire, and then they had
gratefully accepted and assimilated its civilization and its religion and to some extent
the Latin language. The Slavs had likewise been drawn within the orbit of the
Byzantine Christian world, though they kept their language. The Muslims, on the
contrary, were not open to conversion and within less than forty years they were
hammering in 674 at Constantinople itself and persisted from 674-678. This was
part of Umayyad policy12 and the capital was again threatened during the winter of
717-718. At the same time there was the perpetual seasonal warfare on the land
frontiers of the Taurus mountain ranges, and on the islands in the East Mediterra-
nean. I would not go as far as A.H.M., Jones' when he says that it was only the
challenge of Islam which infused into Christianity, hitherto a religion of escape, ‘‘a
fighting spirit and thus gave the empire in its religion a principle of unity and a
motive for survival”. This is to oversimplify and indeed fail to grasp the Christian
concept of the terrestial mimesis of a transcendental world which surely lies at the
heart of Byzantine political theory. It was a tribute to the military and ad-
ministrative reorganisation of Asia Minor under the Heraclians and Isaurians and to
their able diplomacy that the Umayyads failed to get either the capital or Asia
Minor. One sighificant effect of the Muslim conquest of Syria was to emphasise to
the Byzantines the need for developing and maintaning that militarisation of Asia
Minor which distinguished it from the late Roman (or early Byzantine) period and is
so characteristic of its medieval organisation, at least up to the Turkomen attacks
and penetrations in the eleventh century. This involved a system whereby civilian
officials were subordinated to military commanders. Land was also allotted to small
soldier-farmers in return for military or naval service but in practice they were
never able to compete with the powerful military families who were enabled to



establish themselves—they had high pay and booty and bought up land — and were
eventually often in command of what could virtually amount to a private army. It
goes without saying that ‘militarisation’ included the naval resources of the Empire,
built up to combat the growing seapower of the Arab fleets, at first working from
Alexandria or Tripolis in Syria. This was a change, for Byzantium had hitherto
managed with its merchant fleet, or a special ad hoc ships built in the great
shipyards on Golden Horn. But now the situation was such that the Arabs could
winter in the Sea of Marmora'* and piracy was ubiquitous. The late seventh century
therefore saw a mobile Byzantine fleet of the Karabisianoi (from the ships Karaboi).
With the North Syrian (Isaurian) Emperor Leo III, as with the land defences, came
further development. He applied the theme system to the navy, thus providing ad-
ditional protection for the harassed coast of Asia Milr;or. Certain coastal themes or
islands were assigned to support this regional navy on the same terms as for the
other Asia Minor provinces and the army. This eighth century theme system of
defence has been described as ‘national’, in that it relied on native resources ‘on call’
in contrast to the employment of mercenariesls. The Arab challenge had thus evok-
ed a response which served Byzantium well, enabling it from the mid-ninth century
onwards to take advantage of Muslim difficulties and eventually in the tenth century
to penetrate, if only temporarily, into Syria itsefl.

A second result, or at least a result in part, of the advance of Islam was the growth
and eventual transplantation of certain peoples from the eastern front in Asia Minor
and from the north Syrian, Armenian and Mesopotamian regions because their
loyalty and orthodoxy were in question. It is clear that the presence of the Arabs in
North Syria and their spasmodic penetration into Armenia was a major factor in
determining both Paulician movements and the Byzantine attitude towards this
powerful military sect of dualist heretics. The controversial problems of their
origins and beliefs is outside my terms of reference'®, They were said to have been
founded in the second half of the seventh century by captives who escaped from the
Arabs in Syria and stirred up one Constantine, later known as Silvanus. It is clear
that during the late seventh century Arab attacks on Armenia drove them into Asia
Minor where they founded strongholds in north east Asia Minor, notably Kibossa
near Koloneia'’. During the eighth century, certainly up to 780, the iconoclast
emperors appeared oblivious of any danger of heresy and they did not persecute the
Paulicians, and during their incursions with North Syria when Constantine V at-
tacked Melitene and Theodosioupolis he was said bg the Greek chronicler
Theophanes to have transported ‘Syrians and Armenians’'® from these two towns to
Thrace in 756, thus spreading the Paulician heresy. Already after the capture of
Germanicaea in 746 he had moved Syrian monophsite heretics to Thrace ~. One
reason alleged by a later Greek source, Scylitzes-Cedrenus, was to make good
population deficiencies due to the plague:b0 . However this may be, the vital point
here, as Loos strcsses,Z' is the urgent Byzantine need for man-power and goodwill in
Asia Minor and on the eastern borders, for instance, Armenia, in view of the Arab
threat. In the eighth century the Byzantines about held their own in Asia Minor.
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Their attitude to Paulicians, as to the iconoclasts of the eastern province borders,
was conciliatory. Without the full support of the population the core of the Empire
might have fallen to the Arabs.

In the ninth and tenth centuries the situation changed. The Byzantines were mov-
ing towards their peak and penetrating into Mesopotamia and North Syria. With
iconoclasm in the Empire weakened and then eliminated, and the Macedonian
dynasty blessed with a series of able generals, the Paulicians were attacked as
heretics, and perhaps more important, recognised as allies of the Muslims, e.g. the
emirs of Melitene or of Tarsus. Their late ninth century attempt at setting up a
satellite Mesopotamian state under the aegis of the emir of Melitene failed. Their
prevalence in the Byzantine themes, the Armeniakon and Anatolikon, and par-
ticularly their strength in urban centres (Antioch in Pisidia, Coloneia, Mopsuestia),
constituted a threat both to orthodoxy and to military defences. It is not surprising
that the tenth century Byzantine John I, the Emperor who penetrated furthest into
Mesopotamian and Syrian Lands, felt impelled to remove numbers of the militant
heretic sect of the Paulicians to Byzantine provinces in Europe, notably Thrace.
Scholars are still undecided as to the precise nature of their beliefs or their exact role
in subsequent religious and political disturbances in anti-governmental Bogomil
movements in the Balkans from the tenth century onwards. But there is no doubt
that these disruptive non-Christian dualists, though not indentical with the
Bogomils, were in part responsible for the perpetual troubles in the Balkans
associated with the widely spread Bogomil heretics, and perhaps, though more
remotely, they can be linked with the Catharists and Albigensians in western
Europe. This problem, with political as well as religious implications was, then, in a
sense generated by the Muslim pressure and presence. it was Islam which gave the
Paulicians a chance to build up their movement at a time when man-power was vital
for the Byzantines; it was the subsequent Byzantine penetration into Islamic
Mesopotamia and North Syria which gave Constantinople a sense of security and
confidence which enabled it to remove members of this fickle and heretical sect to
the European provinces thus planting the seeds of incalculable future troube.

From the ecclesiastical point of view another link between Islam and Byzantium is
often found in connection with the main Byzantine religious controversy of the
eighth, and to some extent the ninth, centuries. The importance of the iconoclastic
movement for Byzantium is well known. It is true that it failed to shake orthodoxy
in its traditional use of icons, or in its traditional interdependence of Church and
State. The problem for us is however the nature of the contact and debt between
Byzantium and Islam in initiating the policy of banning the use of icons in the Or-
thodox Church within the Byzantine Empire.

This question has been frequently touched on during recent years and a point of
view was recently presented by Professor Paul Lemerle??, He eliminates the argu-
ment from numismatic evidence, since there is no clear demonstration that use of
images or otherwise on coins can necessarily be linked with iconophile views and
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vice versa. In this field both emperors and caliphs were dominated by political and
economic, rather than religious, motives. It is often claimed that the aniconic at-
titude of the Byzantine Leo III (717-741) shown—albeit often half-heartedly—from
726 onwards was motivated by the example of Yazid II (720-724). It was in 726 that
Leo III had the great image of Christ removed from over the bronze gate at one of
the main palace entrances in Constantinople. But, as Lemerle however points out, in
respect of date and content there is little precise information on the Muslim edict
against images. Lemerle considers that John of Jerusalem’s account presented to the
Council of Nicaea in 787 is marked by obvious exaggeration, and sees no reason to
discount the truth of the Greek Chronicler Theophanes’ brief words. He prefers to
give credence to Theopanes who states that Yazid promulgated the decree in the year
in which he died, i.e., between 1 September 723 (beginning of year) and 27 January
724 the day on which he died and,I quote,‘‘most people had not heard of his satanic
edict’’**. This would agree with Professor Oleg Grabar’s suggestion that Yazid was
engaged in a ‘‘smear campaign’’ against the Christians and was subsequently made
a scapegoat for Byzantine iconoclasm by later Christian writers>, There is also
eighth and ninth century evidence, cited by Lemerle, that the Byzantines attributed
iconoclasm to Jewish rather than Muslim influence, and sometimes to both, but
without any conclusive evidence to warrant the statement that it was an edict of
Yazid II which actually sparked off the action of the Byzantine Leo 1%, On the
other hand it is fair to consider that the Islamic attitude to figural representation,
like that which undoubtedly existed independently among Christian clergy, army
and population of Byzantine Asia Minor was one of a number of reasons which
provoked the controversial reaction against the upsurge of that almost excessive
veneration of icons which had raised protests within the Empire long before the of-
ficial action in the early eighth centuryzs. And here once again, the antipathy bet-
ween the European and Asian provinces of Byzantium can be detected. Since it was
on the eastern frontier that the Muslim pressure was greatest, it appeared par-
ticularly to the statesmanlike emperors of the mid-eighth century Leo III and Con-
stantine V, essential to have behind them the population of the vital Asian pro-
vinces—by no means entirely hellenised—who after all at that time provided the
bulk of their indigenous fighting military and naval forces and who were opposed to
the use of icons, even in some of the monasteries, e.g., in the Cappadocian rock
churches. This is the real link between Islam and Byzantium and the link between its
internal and external crises, and perhaps ome reason for the disappearance of
iconoclasm in the ninth century as Muslim menace on the eastern frontier lessened.

The official character of formal warfare, or of imperial ecclesiastical policy, often
tends to obscure all the minor informal contacts which occur, and on both sides
there is evidence affording occasional insight into the various opportunities for
relationships partly recorded in state documents. Byzantium was essentially a
multi-racial polity and provided that a man was prepared to turn Christian and use
the Greek language there was no bar to his advancement. The same worked in
reverse in Muslim territory. There were various reasons for changing sides—at the
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higher level, ambition, escape from the consequences of political defeat, or of
crime. In the lower reaches the enticements were held out to prisoners of war on
both sides. In Constantinople they were rather ostentatiously well-treated, even to
receiving invitations to dine at the imperial table in the Great Palace27. Then there
were the obvious channels through which information was obtained, such as trade
contacts, on the frontiers. In both Byzantium and Syria there were frequent trade
agreements laying down the accepted regulations and safe-conduct gurantees. It was
recognised that merchants going about their lawful business were very well placed to
be used by either side as members of an intelligence service. This was equally true of
the inhabitants on the eastern frontier borders. Such regions have from time im-
memorial retained a foot in either camp, combined with an irradical and clannish

adherence to their own interests. Here and there in the Greek sources there are hints
as to how useful information was extracted l;g local guides, often bilingual, from
travellers passing through the Taurus ranges™. And a reflection of contacts of a
different kind at a somewhat higher level, between land-owning families on either
side of the border, can be seen in the Greek epic poem Digenis Akritas, where the
hero’s mother is from an important Christian family, his father a converted Muslim
emir. The activities of their son, the Cappadocian ‘born of two races’, as also his
off-hand attitude towards the Byzantine emperor, are characteristic of the free and
easy border-life on the eastern frontier far from the protocol and court and
governmental circles. It should be noted that there is no impediment to the return of
Digenis’ father from Christian territory to visit his Muslim mother in Syria and the
description of this meeting between mother and son is one of the finest passages in
the poeng. It should perhaps be added in the poem the result of the visist the con-
version to Christianity of the ex-emir’s mother and kinsmen who return to Romania
with him.

I have so far touched mainly on one or two of the effects on Byzantium of contact
with, and continual pressure from, the Mulsim world. The other side of the coin,
which was in some respects equally vital for the Greek world, was the continuity of
Byzantine life within Syria and the action of Byzantine influence in a Muslim en-
vironment, particularly in Syria, though here some of the most important
developments — which I hope others will consider — were post-Umayyad, and must
of necessity involve areas outside Syria. Within Syria there were two kinds of debt
or contact: that of Syrian Christians on Byzantium and of Byzantium on Syria.
Naturally, in spite of the Muslim conquest trade, industry, rural population, and by
reason of Arab tolerance, the Christian communities remained and pilgrims
regularly visited the Holy Places’’. In particular, the Christian monasteries and
lauras, especially in Palestine, e.g., Mar Saba near the Dead Sea, continued their
vigorous life. Two examples of the influence stemming from this background and
exerted outside Syria on Byzantium may be cited. Firstly, the key development of
Byzantine hymnography by the monks Andrew of Crete, born in Damascus and a
monk from Mar Saba, John of Damascus and Cosmas of Maiuma, that is the in-
troductionh of the canon which became—and still is—the standard form of hymn in
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certain of the services in the Orthodox Church®! , and secondly the classic Orthodox
statement of the principles of the Christian faith, the first part of which dealt with
Greek Philosophy, particularly Aristotelian dialectic, by the same John of
Damascus in his Fount of Knowledge (also used in the West in a Latin translation).

Then in this early period there was the impact of Byzantium on Syria itself. Here I
can of course only indicate one or two points.

It is obvious that a young and in some ways inexperienced conqueror could, and
perhaps had, to learn from an old and sophisticated civilisation. The retention of
what might be called the Byzantine civil service, the use of Byzantine administrative,
legal and numismatic traditions, and, to begin with, even language —all this was
understandable though to some extent transitional™.

Perhaps one of the most marked debts to Byzantine institutions was the Muslim
assimilation of the Byzantine imperial ideal, though this Muslim conception also
drew of course from other than Greek sources, as indeed did the Hellenistic tradi-
tion itself>>. In the Umayyad period the influence of imperial Byzantium was
demonstrated in various ways. The desire for territorial domination of East Roman
lands, including the possession of Constantinople, has already been mentioned.
H.A.R. Gibb has pointed out how this imperial ideal was also reflected in the
building policy of the Umayyads, particularly in setting up religious monuments‘“,
and he produces evidence to support—pace K.A.C. Cresswell and Mlle van Ber-
chem— the view that the Byzantine conception of imperial majesty as being
reflected in the splendour of its buildings (not of course peculiar to Byzantium) was
implemented by the Muslims with the practical assistance of those very rulers whom
‘Abd al-Malik (c. 690) and al-Walid (c. 705-712) wished both to emulate and to
supplant, i.e., the Byzantine ruler was asked to provide mosaic workers and
materials, even including columns donated by Justinian II according to the Greek
chronicler T heophane53 . Such a view is further supported by Professor Oleg
Grabar who regards the Muslim request as that of a ruler to his vassal, the very
reverse of the Byzantine interpretation, i.e., that it was the gracious gesture of a
Christian emperor”. The problem as to how far evidence of Byzantine political
theory can be found in existing Umayyad iconography has been examined by Pro-
fessor Oleg Grabar, particularly in relation to what he calls ‘the iconography of
power’, demonstrated in representations such as the royal princes in four of the
Umayyad palaces, of which those at (g%sr al-Hayr and Qusayr ‘Amra are ‘‘obviously
Byzantine or at least late classical’’.” But in the case of the six kings at Qusayr
‘Amra the view that they reflect the Byzantine conception of ‘the family of kings’, a
hierarchy of rulers with the Christian Roman Emperor at the apex, is rejected in
favour of the Sassanian theme of the kings of the earth paying homage to their
overlord,” though Grabar notes that in general it was after the Umayyad period
that re-orientation led to increased Iranian influence".

Any assessment of the nature and measure of non-Muslim influences in any
aspect of the cultural field poses the problem of a kind of double dichotomy. On the
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one hand, Muslim Syria was open to influences in part indigenous, in part external
which often conflicted, and here the obvious instances are Sassanian and Byzan-
tine’®®. On the other hand, Byzantine influence was itself made up of different and
conflicting traditions and styles, e.g., Hellenistic and Christian, naturalistic and
transcedental in art and in litrature, rhetorical and classical versus the less con-
sciously classical Christian hagiography and spirituality. And the Byzantines
thems%ves had also absorbed a good deal from outside before they met the Muslim
world™.

Detailed consideration of this complex kind of Byzantino-Islamic cultural cross-
fertilisation whether in the early pre-Abbasid period or beyond is clearly beyond my
competence, though it comes to mind at every turn, ranging from the cosmological
representations found in Greek baths as also at Qusayr ‘amra® to the animal
figured silks of ecclesiastical vestments at Rome derived from Sassanian models
made by Christian workmen perhaps in Syria, perhaps refugees from Syria“, or
later Amorian and Macedonian palace taste favouring eastern as well as classical
models and looking to the Baghdad caliphate for the sumptuary arts which the
Umayyads had earlier sought from Constantionople. It is true that in the cultural
sphere developments in certain fields, such as philosophy or scientific works, lie
mainly outside the Umayyad period. What is relevant here is the fact that they drew
much of their Hellenistic and Byzantine material from Syria and Pahlavi transla-
tions*? made during the early medieval period both in Syria and outside in Persian
territory, as at Sassanian Jundi-shapur and elsewhere, as the ninth century al-Kindi
recognised, ‘It is then not right for us to be ashamed to acknowledge truth and we
should assimilate it from whatever source it comes to us, even from former genera-
tions or from foreign peoplesnf? . In the Islamic field the wealth of detaild work is
well known. The erudite studies of scholars such as, for instance, Walzer, have laid
the foundations not only of Arabic texts, but of better Greek texts, as well as
presenting a wider appreciation of the nature of the Islamic achievement. In con-
sidering the nature of this achievement I should like to stress Walzer’s plea that
Islamic philosophy should be considered as part of western civilisation, which he
regards as being derived from Jewish, Christian and Islamic thought. As he rightly
points out, Islamic philosophy was not simply a ‘preservation’ but essentially a
development and should be considered both in its own right and as ‘a kind of van-
guard of the classical ‘‘renaissance”” in Europe. 4

In the first part of this paper I tried to assess the effect of the advance of Islam on
Byzantine policy—administrative, military, ecclesiastical, in forcing the East
Romans to consider the needs and significance ot its Asia Minor provinces“. I
should like to end by suggesting that, important as practical politics may be, the
cultural aspects of Byzantino-Muslim relations, which began in the early period,
with which I am primarily concerned, are equally, if not more, significant. It is
essential to think not simply in terms of a long drawn-out military struggle but to
integrate the evolution of Islamic thought and of its many other achievements with
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those of its contemporaries, and here I am admittedly thinking mainly of Islam’s
Christian contemporaries. It is worth bearing in mind that the Scottish orientalist
H.A.R. Gibb went as far as to suggest that we should think in terms of a common
spiritual entcrprisc“. Perhaps this is what Lemerle means when he speaks of the
“‘creative’’ aspects of Byzantino-Islamic relations.

University of London
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LE PROBLEME DE COLONS SLAVES EN SYRIE

Tadeusz Lewicki,

Monsieur le Président, Chers Collégues, Mesdames, Messieurs,

J’ai choisi, comme sujet de mon exposé, le probléme de colons slaves venus en
Syrie comme transfuges de I’Empire Byzantin, ou comme esclaves faits prisonniers
par des Arabes pendant leurs luttes continuelles contre cet Empire, et établis par les
califes omeyyades et abbasides dans le Nord de la Syrie, ainsi que dans les régions
voisines de Cilicie, de Comagéne et de Meliténe qui constituaient, sous les Arabes, la
province nommee al-Thughur. Outre ces groupes, plus ou moins nombreux, de
colons slaves, il y avait aussi certains personnages importants d’origine slave qui ont
vécu et agi en Syrie au VII®- XI° siecle, c’est-a-dire a 1’époque qui correspond au
haut Moyen Age des historiens européens.

Le probléme dont je vais m’occuper n’est pas tout a fait nouveau. Il a été déja
étudié, en partie, vers le milieu du XIX" siécle par le savant russe V. Lamanskiy et au
commencement de notre siécle par le célébre slavisant techeque L. Niederle qui lui a
consacré un article. Je m’en suis occupé, moi aussi, dans trois petites études écrites
entre 1952 et 1965. Cependant ces travaux, redigés principalement en langues slaves
et par cette raison peu accessibles aux orientalistes occidentaux et arabes, n’épuisent
pas toutes les informations fournies par les auteurs byzantins et arabes. Aussi me
suis-je décidé a aborder ce probléme de nouveau dans une étude plus approfondie
que je prépare maintenant et dont je me propose de présenter les résultats les plus
importants dans le présent exposé.

Tout semble indiquer que les premiers contacts entre Arabes et Slaves aient eu lieu
antérieurement encore a I’apparition de Muhammad sur la scéne de I’histoire. Ces
contacts se développérent dans I’Empire Byzantin. Nous savons, en effet, que le
Danube que constituait la frontiére septentrionale de ce vaste Empire, a été franchi,
dés la premiére moitié du VI® siécle de I’ére chrétienne, par de nombreuses peuplades
slaves, les ancétres des Serbes, Macédoniens et Bulgares actuels. Aux ordres des
princes de leurs tribus respectives, ces peuplades s’établissaient progressivement sur
le territoire byzantin, particuliérement en Illyrie, en Mésie et en Thrace, mais leurs
fractions particuliéres s’avangaient jusqu’aux confins méridionaux du Pellopenése.
Se pliant, en fait ou en apparence, 4 la suprématie des empereurs byzantins, ces
peuplades ne cessaient de jouir d’une independance & peu pres compléte. La capitale
de I’Empire—Constantinople—fourmillait de gens appartenant a ces peuples.
D’autre part, la province la plus avancée vers I’Est, la Syrie, se voyait, depuis une
époque assez reculée, I’object d’une pénétration de tribus arabes affluant ici en
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foule des territoires contigus de la Presqu’ile Arabe. Ces tribus se fixaient en Syrie et
y créaient des Etats, petits ou plus grands, semi-indépendants 4 1’égard de Constan-
tinople. C’est acegenre d’Etat tributaire qu’appartint le royaume des Banu Ghassan
qui comprenait une partie considérable de la Syrie.

Etabli au cours de la premiére motié du Vlesiécle il était censé constituer le
boulevard défensif des frontiéres orientales de I’Empire Byzantin face a la poussée
de la Perse sassanide limitrophe. Les ambassades envoyées par les princes arabes de
la Syrie et des régions voisines de 1’ Arabie, ou bien les princes eux-mémes devaient
venir souvent a la cour de Constantinople, comme c’était le cas d’al-Harith, prince
ghassanide qui a été convié 4 la cour de I’empereur Justinien I en 563. Ce fut donc
bien dans la capital méme de I'Empire Byzantin ou convergeaient les voies suivies
par les Arabes de Syrie d’une part et par les Slaves de Thrace, de Mésie ou d’autres
provinces byzantines des Balkans d’autre part, que les premiers contacts entre
Arabes et Slaves on dil avoir lieu. En tout cas, la dénomination arabe appliquée aux
Slaves, a savoir Saglab ou Siklab [au pluriel Sakaliba] indique clairement un em-
prunt fait aux Grecs byzantins. Les mots arabes nommés ci-dessus ne sont que la
transcription suffisamment fidéle, de Sklaboi [prononce Sklavoi], terme
qu’employaient les écrivains byzantins du haut Moyen Age pour désigner les peuples
slaves. En effet, le -oi, final n’est que le signe d’un pluriel grec et la voyelle a [voire i]
de la premiére syllabe des mots arabes Saklab ou Siglab accuse le caractére syllabe
des mots arabes Saklab ou Siglab accuse le caractére d’une épenthése: elle y a été
placées rien que pour faciliter la prononciation du groupe de consonnes au com-
mencement du mot, prononciation quelque peu compliquée pour la bouche d’un
Arabe. Pareillement le b final est simplement une transcription du beta [prononcé v
dans le grec moyen], ce son ne possédant pas son équivalent dans 1’alphabet arabe.
Ainsi, le Saklab arabe [avec ses variantes] rendrait-il quelque primitif *Sklav-, évo-
quant le nom greco-byzantin donné aux Slaves.

C’est en Syrie, chez al-Akhtal, poéte arabe 4 la cour des califes omeyyades de
Damas, dans la deuxiéme moitié du VII® siécle de I’ére chrétienne, que nous
retrouvons le témoignage arabe le plus ancien & propos des Slaves. Il qualifie ceux-ci
de “‘roux’’ ou ‘‘rougeitres’’, en arabe al-suhb. La critique moderne a admis ce
terme soit comme I’équivalent de la notion ‘‘aux cheveux clairs’’, soit comme
voulant dépeindre des gens ‘‘au teint rose clair’’. Les Slaves ayant été le premier
groupe humain 2 avoir ce genre de traits caractéristiques avec lequel les Arabes se
sont rencontrés, il n’est pas étonnant que les termes Saklab ou Siklab aient été
étendus par certains écrivains arabes médiévaux a d’autres peuples du Nord, a
savoir: aux Germains, aux Finnois, parfois méme aux Turcs, du moment ou le type
physique de ceux-ci se rapprochait du type représenté par les Slaves, comme c’était
p. ex. le cas des Bulgares de la Volga. Il y a donc lieu de se tenir sur ses gardes lors-
que I’on pense voir des Slaves partout ou surgit, dans les sources arabes, la
dénomination de Saklab, Siklab ou [en pluriel] Sakaliba, sans définition plus stricte.

Heureusement, il n’y a pas d’hésitation & avoir en ce qui concerne les Slaves
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établis, dés la deuxieme moitié du VII® siecle de 1’ére chrétienne, sur les territoires
d’al-Thughur et en Syrie proprement dite. Il s’agit ici en effet des vrais Slaves
originaires de la Pressqu’ile Balkanique qui sont venus dans ces provinces du Califat
par 'intermédiaire de 1’ Asie Mineure, ou ils étaient établis de trés bonne heure par
les empereurs byzantins. Ainsi nous savons qu’il y avait déji vers ’an 650 des
“‘foederati’’ slaves ayant leurs siéges dans le théme d’Opsikion qui occupait la partie
occidentale de I’ancienne Bithynie, dans le Nord-Ouest de I’ Asie Mineure. En effet,
on a trouvé un sceau trec de ce groupement slave.

Un autre groupe important de Slaves provenant apparement de la région de
Salonique en Macédoine a été transplanté, en 686 ou plutot en 688, par I’empereur
Justinien II [685-695 et 705-711] en Asie Mineure et établi en Opsikion, probable-
ment dans le voisinage de la colonie Slave mentionnée vers I’an 650. Nous devons
cette information aux chroniqueurs byzantins Théophane [mort vers 817] et
Nicéphore [mort en 829]. Selon V. Lamanskiy, le nombre de ces nouveau colons
slaves transplantés en Opsikion était trés important puisqu’il s’élevait a 80, 000
hommes. Ces colons habitaient probablement le pays dans les environs de Leukata,
non loin de la Nicomédie.

A cette vague de colons slaves a succedé une autre, venue de Bulgarie, que
I’empereur Constantin V [741-775] transplanta, en I’an 761 [ou plutot 762] de I’ére
chrétienne, en Asie Mineure et établit sur la riviire nommée Artanas, non loin de
Bosphore, c’est-a-dire toujours dans le méme pays, ou l'on rencontre des
établissements slaves & partir de I’année 650 environ. Nous devons cette information
a Théophane et & Nicéphore: ce dernier ajoute que le nombre de ces Slaves ‘‘qui ont
passé la Mer Noire”’, s’élevait & 208,000.

Dans la théme d’Opsikion, au Sud-Est de la ville de Nikea, capitale de cette pro-
vince, sur la route menant de cette ville vers Dorylaeum et plus loin, vers la ville de
Tarse sur la frontiére arabobyzantine, se trouvait aussi la localité slave appelée
Gordoserba, dont on trouve une mention dans une liste de dioceses byzantines du
VII® siécle. Il parait qu’elle constituait la limite sud-est des terres occupées par les
Slaves, au VII® siécle, dans la Bithynie.

C’est de ce pays, attribué par les empereurs byzantine aux colons slaves
transplantés des Balkans au VII® et VIII® siécle que vinrent en Syrie plusieurs vagues
slaves qui se fixérent dans ce pays. Quant a la premiére de ces vagues, c’est le
chroniqueur byzantin Théophane qui nous I’apprend. Or, selon ce chroniqueur, un
certain Abderakhman fils de Khaledos, dans lequel on reconnait facilement 1’émi-
nent général arabe ‘Abd al-Rahman ibn Khalid décedé en 666/667, organisa, en I’an
663 [ou plutdt 664] une expédition contre la Byzance. Il a passé I’hiver dans les pro-
vinces byzantines de 1’Asie Mineure, qu’il dévasta. Pendant cette expédition, un
groupe de guerriers slaves comptant 5,000 hommes qu’étaient au service de Byzance
et appartenaient apparemment aux ‘‘foederati’’ d’Opsikion, avait quitté les Grecs
pour passer du cdté de ‘Abd al-Rahman ibn Khalid et s’était retiré, avec ce chef, en
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Syrie. Ils ont été fixés par les Arabes dans les environs de la ville d‘Apamée sur
I’Oronte—Famiya des sources arabes, dans un village que Théophane nomme
Seleukobolos [prononce Seleukovolos] et qu’un autre chroniqueur byzantin, a
savoir Anastase, apelle Seleukobori [prononcé Seleukovori]. Il s’agit ici peu-étre de
Seklebiye, localité dont on retrouve le nom sur les cartes modernes de la Syrie, a
proximité de I'’Apamée. La dénomination nous renvoie, sans aucun doute possible,
au Saklabiya arabe, ce qui signifie (“‘colonie’’) de Sakaliba’’, ou bien (“‘colonie) de
Slaves™'. Il apparait plausible que les vocables notes par Théophane et par Anastase
ne soient que des mutilations de Seklebiye pour assimiler celle-ci 4 des noms de lieu
grecques du type de Seleukeia, Seleukis etc., connus sur toute I’étendu du ci- devant
Etat seleucide.

Il parait que ces transfuges slaves étaient chrétiens et qu’ ils sont restés sous I’in-
fluence de clergé syrien.

Etablir les guerriers slaves échappés 4 la domination byzantine dans la Syrie du
Nord, a proximité de la frontiére byzantine, signifiait que les Arabes, imitant en cela
Byzance méme, mettaient leur confiance en la valeur militaire des Slaves.

Environ vingt-sept ans aprés ’arrivée de ce premier groupe des cclons slaves en
Syrie, une deuxieme vague slave afflue dans ce pays, venue, elle-aussi, de 1'Asie
Mineurs, comme les transfuges qu’avait amenés avec lui ‘“‘Abd al-Rahman ibn
Khalid. Je veux parler ici des Slaves originaires de la Macédoine, etablis par
I’empereur Justinien II en 686 [ou bien 688) dans la théme d’Opsikion, non loin de
la ville de Nicomédie, dont un nombre considérable. 30,000 hommes selon
Théophane [a été mobilise en 690 [ou plutdt en 692], lorsque Justinien II s’est décidé
a faire la guerre aux Arabes. L’empereur confia le commandement de ces guerriers a
'un d’eux, un principicule slave nommé Néboulos ou Névoulos qui passa, avec
20,000 hommes, au général arabe Muamed [c’est-a-dire Muhammad ibn Marwan],
et aprés la victoire de ce général sur les Byzantins, sc rstira, & la téte de ces gens aux
cOtés des Arabes, dans le pays du Califat. On sait d’une autre source, que ces Slaves
ont été établis par le calife ‘Abd al-Malik [685-705] dans les environs de la viile
d’Antakiya [ Antioche] et de celle de Kyrrhos [Qurus de sources arabes], ¢’est-a-dire
au Nord des siéges des premiers colons slaves qui se sont domiciliés a 1’Apamée. 11
n’y a aucun doute que ces nouveaux colons étaient chrétiens aussi et qu’ils sont
restés chrétiens apres leur établissement en Syrie, au moins pour un certain temps.
En effet, les sources dont nous disposons ne font aucune allusion au passage de ces
colons a ’islam.

Il nous semble que les guerriers slaves, d’entre ceux qui ont été établis dans le
Nord de la Syrie, faisaient partie, dés le commencement, des troupes attachées aux
personnes mémes de prinr.:es omeyyades. Nous savons, en effet, grice 4 un poéme
arabe cité par al-Baladhuri [IX® siécle de] et attribué par cet auteur a Djarir célébre
poete de la cour omeyyade mort en 728/729 ou bien en 732/33 de notre ére, que le
prince ommeyyade Bishr ibn Marwan, fils cadet du calife Marwan ibn al-Hakam,
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qui habitait en Syrie jusqu’a ’an 691 et qui est mosrt comme gouverneur de I’Irak en
694, avait & son service des ‘‘Slaves rouges’’ [en arabe: Sakaliba humr]. Une tren-
taine années plus tard, en 720, les Slaves faisaient partie, selon Ibn Abd Rabbihi, de
I’armée d’al-Abbas ibn al-Walid, neveu de Yazid II et général omeyyade de grande
mérite aguerri au cours des annés de luttes contre Byzance, qui vint de Syrie en Irak
pour combattre le rebel Yazid ibn al-Muhallab. Il est trés vraisemblable que les
soldats slaves amenés de Syrie par al-Abbas ibn al-Walid se rattachaient aux colons
slaves habitant les régions d’ Apamée, d’Antioche et de Kyrrhos, dont nous venons
de parler, 3 moins qu'ils n’aient été recrutés tout récemment parmi les foederati
slaves de I’Asie Mineure au service byzantin, qui ont quitté ce service et qui ont
passé du cote de ce général au cours des longues guerres qu’il faisait aux Byzantins
en Cilicie, en Cappadoce et en Pisidie. On sait d’ailleurs, que I’armée omeyyade
ravagea, en 715-717, la partie occidentale de I’Asie Mineure et qu’elle penetra
jusqu’aux villes de Nikea et de Nicomédie dans la théme d’Opsikion, colonisée
depuis longtemps par les Slaves. Or, la population slave de cette région, demeurée
sur place aprés la défection de Néboulos en 690 [voir 692] fit I’objet des répressions
les plus violentes de la part de I'administration byzantine: une partie considérable de
cette population a été tout simplement massacrée. Les colons épargnés par les
Byzantins durent garder néanmoins un ressentiment profond vis-a-vis I’Empire et il
n’est pas impossible qu'une partie d’entre eux se soit jointe aux unites arabes pen-
dant leurs invasions dans I’Opsikion en 715-717. Ces transfuges se seraient retirés en
717 avec les Arabes rentrant en Syrie, et ce fait ne put qu’ accroitre le nombre des
colons slaves fixes dans la partie septentrionale de ce pays.

Le dernier calife ommeyyade Marwan ibn Muhammad [744-750] suscita I’im-
migration en Syrie et al-Thughur de nouveaux groupes de colons slaves. Nous
devons cette information 3 al-Baladhuri, selon lequel c’est de ces Slaves arrivés
recemment dans les provinces du Califat omeyyade que tiraient leur origine deux
éminents personnages, 4 savoir Salman et Ziyad, apparemment officiers au service
de Marwan ibn Muhammad. D’aprés al-Baladhuri, Salman a donné son nom & une
forteresse syrienne, a savoir Hisn Salman qui était située, d’ apreés cet auteur, dans le
voisinage de Kurus, du cote de Mar as. Quant & Ziyad c’est sans doute de son nom
que provient celui de Hisn Ziyad, forteresse arabe située dans al-Thughur, sur la
frontiére byzantine. Cette localité n’est pas inconnue & Ibn Khurradaadhbih,
géographe arabe du IX° siécle, qui la situe en Armenie, au Nord-Ouest de I’actuel
Diyarbakr. Selon le dictionnaire géographique de Yakut [XIII® siécle], Hisn Ziyad
était situé entre Amid [c’est-a-dire Diyarbakr] et Malatiya[°Melitene des anciens] et
portait 4 son epoque le nom de Khartabirt. C’est le moderne Kharput, localité située
4 8 km environ au Nord-Est de Malatiya. Al-Baladhuri mentionne encore une
troisieme localité o Marwan ibn Muhammad a fixé les Slaves [d’ailleurs avec des
Persans et des chrétiens syriens—Anbat Nasara du texte arabe], 4 savoir la ville
d’al-Khusus située 4 I’Est de la riviére Djayhan Djihan actuel. Il parait que cette
localité soit indentique avec Issos des anciens.
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Les sources arabes révélent encore une autre colonie des guerriers slaves située en
Cilicie. Je veux parler ici de Hisn al-Sakaliba, localité qui était située, selon Ibn
Khurradadhbih au dela [c’est-a-dire au Nord] de Darb al-Salama (Porte de la
Sirété”’, Pylae Ciliciae des anciens) qui constituait la frontiére arabo-byzantine et
sur la route qui menait du Tarse a al-Budhandun, Podendon des auteurs byzantins,
Bozanti moderne. D’apres E. Honigmann qui a écrit un livre sur la frontiére orien-
tale de ’Empire byzantin dans le haut Moyen Age, Hisn al- Sakaliba serait identique
avec Anasa Qal asy actuel, localité Située a dix kilometres au Sud-Est de Bozanti.
On peut juger du nom de Hisn al-Sakaliba qu’il était, a I’origine, un établissement
des foederati slaves au service de Byzance. Il était apparemment identique avec ‘‘la
Forteresse des Slaves’”’ mentionnée par Ibn al-Athir et Ibn Khaldun parmi les
forteresses byzantines conquises par Harun al-Rashid en I’an 806.

Les sources byzantines mentionnent aussi une localité appelée Sthlabotilin [&
prononcer Sthlavotilin] qui était, en jugeant de son nom, une colonie slave: elle etait
située, selon les sources en question, quelque part dans la Syrie du Nord-Est. Une
autre forteresse habitée par les Slaves était, d’aprés ces sources, Loulon, lieu qui
était situé sur les confins de la Syrie et de la Cappadoce. A mon avis, il s’agit ici de
Mu‘askar al-Malik, localité medievale située en plaine, immediatement au Nord du
Darb, c’est-a-dire du defile de Pylae Ciliciae, a 10 milles arabes [environ 20
kilometres] au Nord de al-Budandun c’est-a-dire Bozanti actuel. Or, ce Mu’askar
al-Malik, dont le nom signifie ‘‘le Camp du roi’’ [il s’agit ici de I’Empereur byzan-
tin], était situé, d’aprés Ibn Khurradadhbih, prés des sources d’eau thermale de Lu
Iu a, dont le nom correspond a Loulon des sources byzantines. C’était déja, au IX
siecle de I’ére chretienne, le pays byzantin.

Nous savons, grace 4 Theophane, que les Slaves de la Syrie du Nord ont pris part
aux luttes internes sous les premiers califes abbassides. En effet, c¢’étaient eux qui
formaient, avec les gens originaires d’Antioche, la majeure partie de ’armée de
’oncle du calife abbasside ‘Abu’ 1-‘Abbas al Saffah [750-754]- ‘Abd Allah ibn ‘Ali,
qui se souleva contre le successeur de celui-ci, al-Mansur [754-775]. ‘Abd Allah ibn
‘Ali essuya une defaite pres de Nasibin, et une importante partie de son armée périt
dans ce combat. Il parait que les Slaves syriens qui prirent part, en I’an 754, dans la
mutinerie de ‘Abd Allah ibn ‘Ali, restérent insoumis encore pendant trois ans
suivants. C’est apparemment de ces Slaves qu’il est question chez al-Ya‘kubi [IX*
siecle] dans son recit sur la guerre que Muhammad al-Mahdi, fils d’al-Mansur et
futur calife menait contre les Sakaliba, en I’an 757. Le demolissement de la ville
d’al-Khusus et la transplantation des habitants slaves, chretiens-arameens et persans
de cotte ville dans celle d’al-Massisa-Mopsueste des anciens-ordonnée, selon al-
Baladhuri par al-Mansur dans la méme année 757, n’était probablement qu’un
épisode de la répression de cette révolte.

Le sort des Slaves Syriens posterieur a cette époque nous est inconnu. Il n’est pas
impossible que le nombre de ces colons se soit augmenté de nouveaux groupes slaves
dans la deuxieme moitié du VIII® siécle et meme dans le IX® siécle. Un tel groupe put
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p. ex. venir en Syrie & la suite de la guerre que I’empereur byzantin Theophil, fils du
Michel II, entama en I’an 837, en attaquant la ville de Malatiya, une des capitales de
la province al-Thughur, et qui finit par une defaite complete de cet empereur. Or,
celui-ci était aide, si I’on peut croire au temoignage d’al-Mas‘udi, par les “‘rois
slaves’’, muluk al-Sakaliba du texte arabe. Il n’est pas impossible, qu’ apres la
défaite de ’armée byzantine par le calife al-Mu‘tasim, les débris des troupes aux-
iliaires slaves faits prisonniers par les Arabes aient augmenté le nombre de colons
slaves en Syrie et dans la province limitrophe d’al-Thugur. Il parait qu’une partie
des Slaves syriens se convertiv a I’islam [comme c¢’était, p. ex., le cas de Salman et de
Ziyad, dont il a été question]. Une autre partie de ces Slaves resta fidéle, au moins
pendant un certain temps, au christianisme apporte par leurs ancétres de I’empire
byzantin, cette partie de Slaves, s’étant confondue avec les chretiens natifs de Syrie.
En tout cas, les Slaves existaient toujours, dans le Nord de la Syrie, comme une’
éthnie a part, vers la fin du VIII® siécle, quand apparut, dans le califat abbasside, le
celébre byzantin rebelle, Thomas le Slave.

Ce Thomas qui se souleva, en I’an 820, contre I'empereur byzantin Michel II
[820-829] et qui a réussi 4 tenir téte & ’armée de cet empereur jusqu’a ’automne de
823, est compte par le continuateur de Theophane ‘‘aux Slaves que I’on peut ren-
contrer souvent en Anatolie’’. Cette informations s’accorde avec un passage de
I’ouvrage d’un autre historian byzantin du IX° siécle, 2 savoir Genesios, d’aprés le-
quel Thomas était un ‘‘Scythe’’ x, c’est-a-dire un Slave selon la termonologie
ethnique en usage chez les auteurs byzantins du haut moyen Age. Il résulte d’une
lettre de I’empereur Michel II & Louis le Pieux, fils de Charlemagne [814-840] que
Thomas était au service d’un patrice byzantin sous la domination de I’'imperatrice
Iréne [elle était régente, au nom de son fils mineur Constantin VI, en 768-797, et
ensuite elle régnait, en son propre nom, en 797-802]. Il s’enfuit ensuite, pour des
raisons personnelles, chez les ““Perses’’, c’est-a-dire chez les Abbassides, et il a vecu
chez eux pendant 25 ans, jusqu’aux temps de Leon VI[813-820], en se donnant pour
Constantin, fils d’Iréne et en jouissant d’une grande consideration parmi les
musulmans. Genesios dit que Thomas a renié la foi chretienne et qu’il se convertit &
Iislam. Cette derniére information ne nous parait pas vraie, vu qu’elle contredit les
donnés d’autres sources. Selon la chronique syrienne de Michel le Grand, patriarche
des Syriens-Jacobites au XII® siécle, Thomas s’enfuit chez le calife Harun al-Rashid
[786-809] et ensuite il vécut 4 la cour du calife al-Ma’mun [813-833], ou il était traité
honorablement. Il parait que Thomas le Slave a sejourné, pendant un certain temps,
en Syrie, probablement & Antioche, ou il a été couronné, avec une tiare [apparem-
ment comme le futur empereur de Byzance] par le patriarche Job. Il en résulte que
Thomas est resté chretien en dépit de ce qui est dit chez Genesios. Vu que Job est
devenu patriarch en 813, le couronnement de Thomas dut avoir lieu a une date
posterieure a cette année. Ajoutons, que d’apres Michel le Grand, Thomas a conclu
une alliance avec al-Ma’mun.

Thomas réapparut en Byzance sous I’empereur Leon V [803-820] et c’est vers la
fin du régne de cet empereur qu’il a commencé une offensive contre I’Empire, en
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occupant presque toute I’ Asie Mineure. Nous savons que dans I’armée de Thomas il
y avait des contingents de troupes arabes fournis par al-Ma’mun, conformement 2
la teneur du pacte conclu entre lui et ce calife. On sait que la mutinerie de Thomas
prit fin en automne 823 et que celui-ce perit.

Thomas, couronné empereur par le patriarche d’ Antioche, était le plus important
de tous les Slaves venus de 1’ Asie Mineure qui ont vécu en Syrie. Il nous faut atten-
dre deux siécles pour rencontrer d’autres personnage importants d’origine slave qui
ont vecu et agi en Syrie. Je pense ici aux esclaves d’origine slave devenus musulmans
et se trouvant au service des califes fatimides, qui remplissaient differentes fonctions
officielles dans ce pays au X et au X1° siécles. Ainsi, un Slave appele Munir a été
nommé, en 988, gouverneur fatimide de Damas et un autre Slave, du nom Wafi al-
Saklabi, a été nommé, a la meme époque, gouverneur de la ville de ‘Akka. Au X1t
siecle on connait deux autres gouverneurs slaves de Damas, a savoir TTarik al-
Saklabi [en 1048] et Muzaffar al-Saklabi [en 1058]. On connait aussi, vers la meme
époque [en 1060], un général fatimide nommé Ka’id Muwaffak al-Dawla al-Saklabi.
Ajoutons encore qu’un autre Slave nommé Mansuf al-Saklabi était, en 1023, com-
mandant de la forteresse fatimide a Halab/ Alep.

Nous ne savons pas de quel pays étaient originaire ces esclaves slaves au service
des califes fatimides, Cependant il est trés vraisemblable qu’ils provenaient, en ma-
jeure partie, de Dalmatie, de la Croatie et d’autres pays slaves des Balkans, comme
le veut mon éminent collegue docteur Ivan Hrbek qui a consacré une étude trés
detaillée aux Slaves au service des Fatimides.

Voici a peu prés tout ce que j’ai réussi & trouver sur les Slaves etablis en Syrie
comme colons, et sur les singulieurs personnages slaves qui y ont vécu comme
réfugies ou comme fonctionnaires au service des Omeyyades [comm p. ex. Salman
et Ziyad], et a celui des Fatimides. Il résulte des temoignages des sources que j’ai
réussi A rassembler et que j’ai presentées dans le présent exposé, que parmi dif-
ferentes vagues ethniques qui ont pénétré en Syrie pendant la longue histoire de ce
pays, il ne manquait pas de nombreux élements slaves, blonds et au teint clair, qui
ont contribué, sans doute, a un certain degré a la constitution de la nation syrienne,
aprés s’étre confondu avec la population araméenne et arabe de la Syrie.

Dept. of Science
and Technology,
Poland
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OTTOMAN LAND TENURE AND TAXATION

Bernard Lewis

1. Documentation

The documentation for Ottoman land tenure and taxation is con-
siderable—greater than for any other regime in Islamic history. By far the most im-
portant body of evidence comes from the very rich Turkish archives, and especially
from the bound registers (defter) of which many thousands survive in the central
archives of Istanbul. These are of two basic types—statistical, containing records of
information collected by government officials concerning land holdings, popula-
tion, crops, taxes and revenues, and diplomatic, containing copies of orders issuing
from the central government and addressed to provincial governors, gadis and other
functionaries. These archives are very full indeed for the first century or so of Ot-
toman rule in the Syrian lands. Thereafter, for this area as for other parts of the
empire, they reflect a decline in efficiency, and the records become scrappy and
uneven. Apart from a brief interlude when competent and up to date record-keeping
reflects the interval of firm government by the Koprulu vizirs, the archives remain in
rather a poor state until the nineteenth century, when they document the restoration
of central authority in the province and the resumption and extension of
bureaucratic activity.

An important category of documents contained in the archives are the kanuns.
These have sometimes been described, inaccurately, as enactments by the central
government. They are not enactments in that they do not make law. Rather they are
tabulations or formulations of existing law compiled for the guidance of governors
and other officials. The laws which they contain derive from three main sources:
the Holy Law of Islam, the régime existing in the province before its conquest by the
Ottomans, and innovations introduced by the Ottoman government, whether by
imperial decree or bureaucratic practice. These kanuns were renewed at intervals,

and enable us both to follow changes in practice and to achieve a better understan-
ding of the information contained in the registers.

The great bulk of archival material is contained in the Turkish archives, above all
in the archives of the prime minister’s office in Istanbul, to which a number of other
collections have been moved. Another important centre is the Directorate of the
Cadaster in Ankara, which contains a number of registers relating to the Syrian
lands. Not all the registers were of course transferred to the capital. Many—and
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notably the qadis’ record-books (Sijill) — were kept in the provincial administrative
centres. A few of these have already come to light in the Syrian lands, and it is
hoped that others will be discovered in due course.

Compared with the massive evidence contained in the archives the literary
evidence from Turkish and Arabic sources is of comparatively minor importance,
serving only to provide some additional detail or explanation here and there.
Among the most valuable are the writings of the jurists and of the Ottoman
memorialists who, from the sixteenth century onwards, commented with increasing
urgency on the decline in power and efficiency of the Ottoman state and ad-
ministration and made recommendations for their improvement.

External sources are of two main kinds, the reports of travellers, of whom there
are great numbers, and the records of foreign governments and commercial com-
panies with consuls or agents resident in the Syrian lands. The travellers have been
well exploited and are on the whole of limited value—partly because of their
somewhat restricted powers of perception, partly because of their tendency to repeat
what they had heard or read rather than to report what they had actually seen.
European archival evidence is of considerable value for the history of trade, but
sheds only and indirect and occasional light on the problems of land-tenure or of
taxes, apart from those affecting international commerce.

The evidence available for the period of Ottoman rule in the Syrian lands,
especially during the sixteenth and early seventeenth centuries, is of immense scale
and variety and the expioration of these sources has barely begun. Any conclusions
put forward at this stage must therefore necessarily be tentative.

2. Background

In Syria, as in other newly conquered provinces, the Ottomans began by confirm-
ing the existing rules and practices, which they then progressively modified to a
greater or lesser extent to bring them into accord with standard Ottoman usage. The
existing procedure was that of the Mamluk Sultanate. The newly imported Ottoman
usage was the system which had grown up in the Ottoman realm, in Anatolia and in
Rumelia, during the immediate preceding centuries.

This consisted of a number of elements, by far the most important of which is the
Islamic. The Islamic system of landtenure and taxation is in itself a complex thing of
manifold origins and much modified in the course of the centuries. It includes
elements going back to pre-Islamic antiquity—the ancient Middle Eastern empires:
the practices of the Ptolemies and Seleucids who followed Alexander, the laws and
practices of Rome, Byzantium and pre-Islamic Iran. In time Islamic lawyers on the
one hand and Islamic functionaries on the other fixed the Islamic norms—the two
not always agreeing,

The legal norms received their final and classical form final that is to say as laid

98-



down in the standard law-books—by the third century of the Hijra. The evolution
of practice however did not cease at that point, and Islamic practice was further
modified by the abuses and the usage— the one often becoming the other—of later
régimes, and notably those of the Buyids and of the Turkish régimes, the Seljuks
and their various successors.

Further important changes were introduced by the Mongol conquerors and the
Il-Khans whose practice profoundly influenced not only the lands which they ruled
and dominated but others where the Mongol armies never reched but which were
nevertheless affected by Mogol example and practice. The post-Mongol régimes
retained much of the classical Islamic system, but they also brought in important
changes and new patterns reflecting the influence of the steppe people who for four
centuries migrated into the Middle East and formed its dominant element, and aiso
to some extent even of Far Eastern, notably Chinese practices, which they brought
with them from their homelands or which were suggested by the Chinese advisors of
the early Mongol rulers. A comparison between the systems in the post- Mongol
régimes in Persia, India, Central Asia and Egypt brings forth very clearly their
commeon origins in the practice of the Mongol Empire.

A second element after the Islamic is the local. At one time it was fashionable to
ascribe the greater part of Ottoman government and culture to the inheritance of
Byzantium, and to see the Ottoman sultanate as a lightly disguised Islamic version
of the Byzantine empire. This picture of the Ottoman ruler as ‘the sultan in
Byzance’ is much exaggerated, and the Byzantine element in Ottoman government is
far less important than that inherited from the Islamic, the Persian, the Turkish and
the Mongol past. It is not however negligible. It includes some elements of impor-
tance, as for example the Byzantine fief, the pronoia, the Byzantine system of
tenants, the paroikoi, and also some earlier Byzantine borrowings, dating back to
Seljuk and even Abbasid times, and absorbed in the Islamic system. Another in-
fluence which may be described as local is that of the Franks—the Crusaders, who,
as well as in the coastal lands of Syria and Palestine, also established themselves in
Greece and for a while even in Constantinople, and introduced a number of
Frankish feudal usages which left their impact on Ottoman practice.

3. Land-tenure in the 16th and early 17th centuries

Our main information for this period derives from the central cadastral register,
the defter-i khaqani, a register of the provinces, cities, villages, districts, land-
holdings, population, revenues and, where these were assessed in kind, of crops.
The registers also indicate the beneficiaries of the revenues, whether the sultan,
some government official, the holder (sipihi) of a military grant (timar) a
freeholder, or a wagf.

The defter-i khaqani was not an Ottoman invention, though it is only from Ot-
toman times that exapmples of it have survived in any number. Registers of this



kind seem to have been compiled by both the Mamluk and I1- Khan régimes in
Egypt and in Iran, and something of the sort existed in ‘Abbasid times, when it was
known as the Qanun (not to be confused with the Ottoman use of this term).

These registers serve a double purpose. One was that of accountancy, especially in
directly administered taxation, i.e. where the taxes were collected by salaried
government commissioners (emin). Another was surveillance, especially for leased
or granted revenues, to make sure of a reasonable relationship between the services
rendered or amounts paid for the leases or grants and the amount actually collected.
In areas and periods of good Ottoman administration, these registers were renewed
at frequent intervals. One of the clearest signs of the loss of control by the central
government is when the registers become infrequent, inaccurate and finally cease, or
are replaced by fixed notional lists of taxpayers assessed at global figures.

In theory land-tenure was based on the classical Islamic division into ‘ushri and
kharnji land. The Ottomans however added a third category, neither ushri nor
kharaji, but owned by the state and called ard-i memleket. This was a legal ra-
tionalisation devised by Ottoman jurists in the sixteenth century for the system ap-
plied by the Ottoman conquerors, especially in the Balkans where, as they were not
in old Islamic territory, they had a freer hand. It was in effect a system of state
ownership replacing the old native aristocracy and rulers in the proprietorship of
lands. It was devised, probably for military reasons, to meet the need to maintain
the armed forces in a state of perpetual readiness for the continuing war in Europe.
This kind of land was also known as Sultani, and more commonly as miri, a
shortened form of amiri, which became the usual term for the state and that which
pertains to it in Ottoman Syria.

The formal legal situation was that the legal ownership of the land, the ragabe,
belonged to the state treasury. The sipahi or man cavalry held it in grant from the
state. The peasant who actually cultivated the land had a right of usge or possession,
known as tasarruf, for which he paid kharaj to the sipahi. In legal terminology, the
kharaj might be either kharaj-i mugasame or kharaj-i muwazzaf, the one being
based on a proportin of the crop, the other on the area cultivated. Ottoman jurists
and especially the great chief mufti, Ebu’ I-Su ‘ud, attempted to bring Ottoman
usage into line with the Shari‘a by calling the first ‘ushr, strictly tithe, and identify-
ing the second with the Ottoman Cift akd esi.. The form of lease held by the peasant
was known as ‘ariyet.

The classification and division of land-holdings may be schematized as follows:

a ) upper level (tenure and collection of revenue)
1) miilk and wagqf

The first of these was freehold, held usually by private persons. The second,
waqf, constituted by private persons from their miilk, or by the rulers. Miilk is
to be found principally in towns and their immediate surroundings, and
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b)

usually consists of land with buildings-houses, shops, baths, etc.—or fruit and
vegetable gardens. In the Syrian provinces there is also some old miilk in the
countryside, though this is infrequent.

2) Grants

i ) Ze‘amet, worth over 20,000 aspers a year and mostly between twenty
and thirty thousand, though some run as high as 100,000.
ii) Timar with certificate, over 6,000.
iii) Timar without certificate, under 6,000.
3) Khass (domain land)

This is of two kinds, Khass-i shahi—domain of the sultan—and khass-i mi-
riliwa, khass of the governor. Khass was assigned to high officials and
officers, later also as pashmaklik—a form of grant given to court women.
This was regarded as an abuse of the system. It could also be given as what
was known as ghiﬁ miilk, assigned in perpetuity to generals or statesmen
as an exceptional reward. The holders of such grants had greater rights
than the holders of timar, for example in taxing peasants. These and other
appanages were more independent of the central administration. Ghazi
miilk was often changed into wagf established for the benefit of the family.

The holders of such grants constituted a powerful group, controlling
both political power and economic resources and ready to join in the
growing trade of the sixteenth century through the sale of grain and raw
materials which were now the principal purchases of European traders.
This enabled them to accumulate capital and invest it in lands and also in
the purchase of iltizam.

The Ottoman state maintained control over the sipﬁh'i's. The purpose of
the system was to give them an income, to have them ready for war, to use
them in peace but to keep them under control and to prevent the emergence
of a landlord or aristocratic class. The Ottoman ‘askari, or military class,
was in principle one of function not status, though this was not entirely so
in practice. The changes which took place in the latter part of the sixteenth
century helped to erode and finally destroy the system.

Lower level (cultivation)

The peasant had tasarruf, that is to say the right to possess and cultivate the
land. He did not own it; he could not sell or divide it, and if he failed to
cultivate it for three years he could be deprived of it by order of a qadi. Nor-
mally his sons inherited. If he had no sons, in the sixteenth century other
relatives were allowed to acquire it on payment of tax called tapu

In principle the peasant could not leave the land; if he did so he paid a tax
called dift bozan resmi, the amount of which was fifty aspers in the fifteenth
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century, seventy-five in the sixteenth century and then, after the great
devaluation at the end of the sixteenth century, three hundred aspers.

The peasant could not change his use of the land—as between grain, fruit,
vegetables and pasturage—without the permission of the sipahi. If he did so,
he could be compelled to change back, provided that this was done within ten
years, after which a prescriptive right was established. He was expected to sow
a specified quantity of seed on the land.

The concern of the state seems to have been a shortage of labour, not of
land, and the main stress therefore was laid on use. The state was concerned to
secure cultivation—hence the restriction on the peasant’s movement and the
system whereby the sipahi was rewarded if he procured the settlement of va-
cant land and correspondingly punished if he provoked or otherwise caused
the abandonment of cultivated land.

The division of land through inheritance was banned, jointed inheritance
being allowed with joint ownership, known as musha‘an. The unit of peasant
holding was called a {iftlik (Arabic faddan). and consisted of about a thou-
sand square metres or less.

4) Taxes

In principle the Ottomans maintained the basic tax classification of the
Holy Law, but with some confusion due to attempts to rationalize Ot-
toman practice in shari‘a terms. The basic categories were as follows:

i ) mugasama (qism)

This was a proportion of the crop claimed by the fisc. The proportion
varied considerably, from as much as a half to as little as a fifth, the
amount being determined by the quality and situation of the land, the
availability of irrigation, and of course the existing usage.

ii) misaha (kharaj-i muwazzaf)

Some taxes were always assessed in money—fruits, nuts, vineyards, cer-
tain categories of olives, livestock including bees and silkworms, and the
so-called summer crops. Increasingly these were collected by means of tax
farms and appear in the registers with fixed amounts which do not vary
very much. To these may be added the Ottoman administrative taxes,
rusum-i urfiye, notably the ¢ift resmi, or plough tax, the basic tax paid by
the Muslim peasant with one ¢ift. Ebu’l-Su‘ud Efendi calls this a form of
kharaj-i muwazzaf in order to fit it into the framework of the Holy law,
but it is really Ottoman administrative practice. The Cift akcdesi was
regarded as a commutation of service and levies, specifically of seven ser-
vices to the timar-holder to provide hay and firewood and work on the
estates. The Ottoman system was in general against privilege and preferred
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to replace these services by a fixed money payment. At first this was at
twenty-two aspers per Cift, later it was subject to various increases and
changes to thirty-three, to forty at which figure it is given in Kanunnames
of Tripoli (1548), Damascus (1570) and Aleppo (1570), and then to about
fifty.

In many villages the main tax on the crops was assessed not in kind but in
money, at a fixed rate (maqtu’), according to the area cultivated. This tax
was called dimus, a word of Greek origin, probably from demosia. The
term occurs in both Greek nd Aramaic texts of the pre-Islamic period, and
apears occasionally in the early Islamic papyri. After that it disappears
from view, and is not, to my knoledge, used by classical and medieval
Islamic writers on taxation. It reappears after the Ottoman conquest when,
for the first time since the period of the papyri, we have contemporary
administrative documents, as distinct from historical and juridical
literature, relating to taxation. It seems reasonable to infer that the term
remained in continuous use, though never accepted into the technical
vocabulary of the jurists. A kanunname of Damascus (955/1548) states
that dimus was also called fasl wa-mafsul. This term appears in Nuwayri
and other sources of the Mamluk period, in the same sense of tax by fixed
money assessment.

Peasants with less than half a {ift or with no Cift at all were called
bennak and were taxed at a lower rate, starting at six and then rising to
nine, twelve and eighteen. The same term was sometimes applied to
nomads. Widows paid a bive resmi or widow’s tax at the rate of six. After
the devaluation of the asper this system was replaced by the avariz, a term
familiar to the European travellers.

In addition to these there were miscellaneous taxes—tolls, taxes on mills, on
roads, on markets etc. and of course the jizye, collected from the non-Muslim sub-
jects of the Sultan. This was reserved to the state treasury, the Bayt al-Mal, and
unlike other taxes was never granted to holders of khass, ze‘amet or timar. It was,
however, sometimes included in a royal waqf, and was often commuted as a lump
sum paid by a given non-Muslim community.

Two terms which occur especially in Syria are dirham al-rijal and sarha or serce
(possibly a pseudo-Persian diminutive of ser, head, meaning small or lesser poll-
tax). These are listed among the revenues of villages in areas with Nusayri, Isma‘ili
and sometimes also Druze inhabitants, and represent a tax on members of non-
orthodox Muslim sects. A Kanunname of Tripoli of 978/1571 refers explicitly to the
dirham al-rijal, as a tax levied on the Nusayris. Between 1533 and 1539 a tax called
resm-i rijaliye was collected from a group of Kurdish nomads in the region of
Nabulus. This may be a variant of the same tax. It was probably imposed before the
Ottomans arrived, at a time when the dirham was still current in Syria.
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An Isma‘li village in the district (nahiya) of Qadmus may serve as an example of
the level of taxation. According to a register compiled after 932/ 1525-6, the village
consisted of 26 households and 8 bachelors. They paid, to the khass, a total of 3857
aspers, consisting of dimas, 2,500 a.; dirham al-rijal, 620 a.; serCe, 380 a.; fruit tax,
100 a.; bees’ tax, 15 a.; vine-press tax, 12 a.; silk loom tax, 60 a.; bad-i hava
(miscellaneus fines, escheats etc.), 170 a.

During the period of Ottoman rule two successive forms of grant or assignment
predominated, though both existed at the same time. The first of these was the
timar, the classical Ottoman military grant, evolving from the usage of the early
Ottoman state. Under this system most rural areas or, to be more precise, the
revenues drawn from these rural areas were assigned to sipﬁiﬁs as a return for the
service which they owed and gave to the Ottoman state. these assignments were of
various types and sizes, the great majority being known by the name of timar, an
Ottoman equivalent of the earlier Islamic Iqta‘, though with some changes. Timars
could be small, granted by the governor on his own authority, or large, requiring the
issue of a certificate from the capital. Very large assignments were known as
ze'ament, these being assigned normally only to governors of districts (sanjaq), or
high officers in the provincial administration, such as the defterdar (Intendant of
Finances) or the Alay Bey (a military officer) of the Sanjak. Sometimes the registers
list ze‘amets held by former holders of these officers, or even by brothers of these
and of other influential persons.

The sipahi has sometimes been described as a feudal fiefholder. As is usual with
the use of such European terms in relation to Islamic institutions, the description is
at best a loose analogy, and is in some respects misleading. The sipilﬁ held his grant
in return for service, and forfeited his grant when he failed or was unable to render
that service. The grant was always revocable, and transfers, as we see from the
registers, were not infrequent. There was no right of inheritance, though it was not
unusual for the timar of the sipahi to be re-assigned to his sons, provided that they
in turn could render the requistie military service. Where a sipihi left only female
heirs—widows or daughters—arrangements were sometimes made for a new hus-
band or a son-in-law to take over the timar, again on the smae terms.

The sipahi system was in its prime in the early and middle sixteenth century.
Thereafter it began to decline under the influence of a number of factors which can
here only be enumerated—the introduction of new military technology, making the
sipahi cavalry less troops and more revenues in cash to maintain them; the circum-
navigation of Africa, which changed the patterns of trade—though not until about
the end of the sixteenth century; the influx of Spanish silver of American origin, and
the consequent collapse of the Ottoman silver-based currency, with disastrous in-
flationary effects on all those civil, military, judicial and other officers—in receipt
of fixed incomes claculated in Ottoman silver aspers; and finally the whole series of
internal changes, connected with or consequent to these, such as the growth of usury
and speculation, the formation of large estates, the flight or migration of peasants
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from the land, the growth of banditry, and other manifestations of economic stress
and strain.

In the second phase, the sipahi and his timar gradually became less important and
were replaced by the tax-farmer. The process may be summarized as follows. As
timars fell vacant by the death or dismissal of the holder, they were not re-assigned
to new sipﬁhis but were instead incorporated in the imperial domain, the khass-i
shihi, S0 as to ensure a greater cash revenue to the state exchequer.

These revenues were not, however, for the most part collected directly by state
officials. Instead they were assigned as tax farms (mukata‘a) by a method called il-
tizam. This was at first on an annual basis, the tax-farmer purchasing the right to
collect taxes for one year, in advance. Gradually the period of purchase of an
iltizam became longer and longer until it finally developed into the malikane, a form
of tenure which, though in theory beginning as a tax-farm, was in fact for life and
even became heritable and alienable. A decree of 1695 formally introduced the
system of malikane to the provinces of Damascus, Aleppo, Ayntab, Adana, and
some others. A decision a few years later to abolish the system was ineffective.

This period saw the emergence and rise of the A‘yan, the local notables. The ma-
likane system provided the economic basis for their power; the weakness of the cen-
tral government and its loss of effective control of the provinces facilitated the ac-
quisition by the a‘yan of political power and even at times of the status of
autonomous local rulers. This process was facilitated by a new change in tenure,
whereby these grants were in effect transformed into miilk.

This transformation into miilk (temlik) took place in a number of ways—by
usurpation, by prescription, by puchase or by favour. At the same time the func-
tions of the a‘yan were extended to include the maintenance of law and order, for
which purpose they raised and maintained their own armed forces. Some of them
even became hereditary rulers of definite territories with their own armies.

The practice of tax-farming goes back at least to Seljuk times. At first the custom
in Ottoman Syria was to issue an iltizam on some fiscal entity, such as for example
the customs of a port or of a commodity, the Mint, the fisheries of an area, or of a
whole region. Then the practice was adopted of taking payment in advance, with a
mufettish or inspector representing the government. The next step is that the iltizam
holder himself becomes the mufettish, as a result of which he was free to indulge in
the most ruthless expolitation of the peasants. In time, even the surviving timars
were incorporated in the system.

Who were the iltizam holders? and what money did they use to make their pur-
chases? The most important groups were rich landowners, especially holders of one
or other form of khass, and dhimmi traders. These were followed even by a certain
number of sipahis who preferred this more profitable and less dangerous form of
tenure. These, in turn, were jointed business on thier own account and through
agents.
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As the a‘yan became more powerful the government found it expedient to
delegate to them, to a very large extent, the conduct of provincial affairs and
especially the running of provincial cities.

The overshadowing and impoverishment of the timariots from the end of the six-
teenth century brought many harmful results. The most serious of them was the
growing burden on the peasantry through increased taxes and demands, both by the
owner and by the state. This led to the growth of tax arrears and the resort of the
peasantry to usury, thereby inevitably worsening their situation. This in turn led to
flights from the land, the growth of banditry and at times even to armed insurrec-
tion. All this helped to inaugurate a process of decline which was not arrested until
the rise of the a‘yan restored some kind of order and stability.

University of London
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BYZANCE ET LA SYRIE' AUX IX® ET X® SIECLES

Hassan Gholi Moayedi Machad

Dans I’histoire de Byzance, le Vlle siécle (610-717) est une des périodes les plus
sombres, une époque de crise grave, un moment décisif ou il semble que I’existence
meme de I’empire soit en jeu. Au dehors, les invasions durables des Avars, des
Slaves et des Bulgares en Europe, des Iraniens et des Arabes en Asie, ont pour effet
des modifications considérables dans la composition ethnique de I’Empire.

A partie de 634, les Arabes battirent le frére de I’empereur , Théodore, en 635 ils
s'emparérent de Damas, importante cité syrienne. En 636 le gouvernement de
Byzance avait concentré en Syrie toutes les forces disponibles, cette armée subit &
son tour une écrasante défaite au cours de la bataille du Yarmouk. En fin de comp-
te, vers le milieu du VIIe siécle, Byzance, qui avait perdu la Mésopotamie, la Syrie,
la Palestine et une grande partie de la péninsule balkanique, était composée d’un
certain nombre de possessions éparses, dont chacune se trouvait sous la menace
constante d’incursions ennemies.

11 serait certes illusoire de croire que la conquéte arabe ou la rapacité de certains
chefs n’avaient pu entrainer ni désordre ni mécontentement sporadique. En gros
cependant, il est certain que I’établissement de la domination nouvelle n’avait en-
trainé de la part des autochtones aucune opposition systématique et ne leur avait
occasionné aucune difficulté plus grande que celles auxquelles les avaient endurcis
les régimes antérieurs.

Le régime Omayyade, on I’a dit, était syrien, c’est-a-dire que non seulement celles
des traditions indigénes qui ’emportaient autour de lui étaient celles du régime
byzantin, mais qu’il n’y avait pas plus de faveur a attendre pour les Arabes de Syrie
que pour les autres. Leur large tolérance religieuse, I’allégement des charges fiscales
avec le passage 2 un systéme simplifié de perception d’impdts, qui prévoyait méme
certaines exonérations en cas de conversion & I'Islam, ouvrirent aux Arabes les
portes de nombreuses villes et garantirent I'attitude bienveillante des masses rurales.
Les conquétes arabes s’accopmagnaient de grandes transformations dans le do-
maine agraire.

Les propriétaires de Latifundiaz, comme le dit M.V. Levtchenko, n’entendaient
pas subir le joug des conquérants et se faisaient évacuer avec I’administration
byzantine. Les terres de ces aristocrates étaient aussitdt réparties parmi les colons,
car selon Cl. Cahen, ’Etat nouveau avait dlsmbué la plupart de leurs terres bon gré
mal gré, en concession quasi emphytéothue (kati‘a) & des notables arabes, qui
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prenaient ainsi la suceession des propriétaires byzantins. Toutefois, alors que le
Byzantin disposait de pouvoirs publics quasi-seigneuriaux, le concessionnaire arabe
n‘était qu’un possédant, sur les terres duquel en général les agents de ’administra-
tion pouvaient normalement pénétrer.

Il est donc probable qu’ily a eu un certain allégement temporaire de la condition
paysanne. De toute fagoc, I’ancien paysan n’avait eu aucune raison de défendre son
ancien maitre ni de le regretter. Sur le plan religieux, suivant Cl. Cahen, la popula-
tion autochtone était en effet trés divisée. La conquéte avait fait disparaitre le clergé
grec, mais non, dans la population autochtone, les éléments qui, en parlant
araméen, avaient adopté le rite grec (on les appelait, du nom Syriaque du Roi sous-
entendu de Constantinople, les Melkites); a cOté d’eux, un groups spécial, les
Maronites coupés par la conquéte des monothélites grecs dont ils partageaient les
doctrines, commengaient & s’organiser en Syrie. Par ailleurs les nonophysites
avaient une église de langue copte en Egypte, une (dite de Jacobite) de langue syria-
que en Syrie et Mésopotamie; I’Eglise arménienne se rapprochait d’eux.

En somme, si le systéme fonctionnait au bénéfice des Arabes musulmans com-
quérants, il était tout de méme caractérisé par une division institutionnelle en deux
secteurs. D’une part, I’armée occupante touchait les revenus des territoires conquis,
et des agents arabes musulmans s’occupaient des questions qui, au sein de la com-
munauté, touchaient a la religion, a la justice, aux choses proprement arabes et
islamiques. D’autre part, les indigénes, s’ils obéissaient aux Arabes, restaient
organisés localement dans leurs anciens cadres, selon leur ancien droit.

Cependant Arabes et indigénes se mélangeaient peu a peu. Dans les régions an-
ciennement urbanisées, comme la Syrie, les Arabes s’étaient installés dans les villes
anciennes, Damas était la capitale du Califat Omayyade.

S’appuyant sur les Arabes de cette région, et spécialement sur les yéménites ou
Kalbites, qui y nomadisent depuis le siécle précédent, le gouverneur musulman de
Syrie, Mu‘awiya, s’empare du califat (661 A.D.) et fonde la dynastie Omayyade, qui
de Damas régne sur I’Islam jusqu’en 750 A.D. Les Chrétiens de Syrie fournissent
des administrateurs & I’Empire musulman et aux grands domaines, leur culture in-
tellectuelle est 4 la base de la civilisation islamique; celle-ci se développe au ViIe
siécle avec I'installation des soldats dans les villes, qui fait progresser I’Islam et la
langue arabe.

La prédominance politique des Syriens disparait avec I’avénement des califes ab-
bassides (750 A.D.) qui s’appuient sur I’Islam, mais la Syrie garde sa richesse. L’af-
faiblissement rapide du Califat de Bagdad A partir du IXe siécle entraine le
morcellement politique de la Syrie, ofl les gouverneurs des grandes villes conquiérent
’autonomie, se posant en représentants du Calife en Egypte, lec Tulunides (879-905
A.D.), les Ikhchidides (935-969 A.D.), qui sauvegardant mieux les formes, n’eurent
pas moins d’autonomie; puis au Xe siécle, la Syrie du Nord et la province de
Mossoul tombérent aux mains des Hamdanides (944-1003 A.D.). Les Hamdanides
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sont en somme la derniére dynastie arabe importante en Orient, ils ont sans nul
doute favorisé les Arabes. Maic ils se sont servis aussi des Daylamites, des Turcs et
des Kurdes®.

Le fondateur de cette dynastie fut ‘Abd Allah Abu I’Hayja’ b. Hamdan b.
Hamdun, d’une puissante famille taglibite de Mésopotamie.

Selon M. Canard, il avait regu en 302 H. du Calife Muktadir (295-320/909-932) le
gouvernement de Mossoul. Quand il mourut, au cours de troubles & Bagdad, en
défendant ’anti Calife Kahlr contre le Calife 1égitime Muktadir, en 317/929, son fils
Hassan (Nasir al- Dawla) lui succéda & Mossoul. Son autre fils, ‘Ali Sayf al-Dawla,
né vers 301/914, grandit dans Ientourage de Nasir al-Dawla et partagea les
vicissitudes de sa vie agitée.

1l se distingua dans différentes opérations contre les Byzantins et ne tarda pas a
jouer un rdle important 12 ou le Califat était aux mains des émirs (‘‘al’'umara’’) et ou
chaque gouverneur de province s’efforgait de devenir indépendant.

Ainsi, Byzance se trouva mieux armée pour reprendre 1’offensive contre un Islam
affaibli et il lui fallut un siécle (850-950 A.D environ) pour reconquér ir le centre de
1’ Asie Mineure. Sur les frontiéres orientales, 4 la fin du IXe siécle, Byzance a en-
trepris méthodiquement la reconquéte des territoires enlevés a I’empire par les
Arabes, et au X€ siécle, elle ne dissimule plus que la Terre Sainte est un des enjeux de
la lutte.

Apreés la mort de Nasir al-Dawla (967)6, I’art de Sayf al-Dawla fut de savoir
réveiller dans une assez large mesure la vieille tradition du djihad7 chez Bédouins,
qui avaient désappris la guerre sainte, mais qui n’avaient pas perdu le gofit de la
bagarre et du butin.

Il retrouvait d’ailleurs ainsi I’ancienne legon de bien des chefs de nomades, qui
avaient su, avant lui, qu’on ne commande solidement a ce genre d’hommes qu’en les
conduisant a la guerre et & la victoire®.

Les forces vives de ’Empire byzantin, situées plus loin, ne furent guére atteintes,
mais ces expéditions eurent pour seul résultat sur les rives du Bosphore et en Asie
chrétienne d’exciter la volonté d’en finir avec un voisin insupportable.

En fin de compte I’Empire byzantin, qui s’était maintenu derriére le Taurus, pro-
fite du déclin abbasside pour razzier le Nord de la Syne les victoires de Nicéphore
Phocas (963-969 A.D.) de Jean Tzimiskés (969-976) et de Basile (976 1025),
aboutissent & la formation d’un duché grec autour d’ Antioche reprise dés 960"

Commercialement, il est certain qu’au VIIe siécle la conquéte de I’Egypte et de la
Syrie par les Arabes fut un grave désastre pour le commerce byzantin. L’empire
perdit de ce fait le grenier inépuisable qu’était la vallée du Nil, les richesses de I‘in-
dustrie syrienne, qui avaient depuis le VIe siécle pratiquement conquis le monopole

-109-



de la fabrication des soieries et tant de ports admirables, centres d’une extraor-
dinaire activité'!.

Mais d’aprés R. Guilland, peu aprés la mort de Nicéphore II Phocas, vers la fin de
969 ou au début de 970, le général byzantin qui assiégeait la ville d’Alep en Syrie
traita avec le gouvernement de cette place et signa un traité qui était un véritable
triomphe pour I’Empire byzantinlz.
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10.

. On a prétendu que le nom Shim sonné a Syrie venait des taches (Shamat) noires et blanches que

présente le sol et qu’on remarque sur la terre de labour en certaines localités, ainsi que sur les
rochers les plantes et les arbres. Cette opinion appartient 4 al-Kalbi U'-'L(‘“ . Enfin Charki, fils de
Kot ami ;,‘U:i >d =)l rapporta le mot Sham & Sam (Sem), fils de Noé, qui le premier s’arréta
dans ce pays et s'y établit. Quand les Arabes vinrent I’habiter, ils considérérent lo mot Sam
comme de ficheux augure et changérent en Sham. Mascﬁdi, Tome III, p. 141. ...,-b-'ﬁ‘ Ty

. L’origine des Latifundia est trés lointaine; aprés les conquétes républicaines consécutives & la

deuxiéme guerre punique, les Romains se trouvérent a la tete d‘une quantité de terres supérieures
aux possibilités des cultivateurs disponibles et de vastes domaines se constituérent, exploités par
un petit nombre de grandes familles, grice a la pratique de I’esclavage. Voir G. Larousse.

. Se dit d‘un bail de longue durée dont le preneur bénéficie le plus souvent d’un faible loyer en

compensation des importants travaux qu'il s’engage 4 effectuer: le bail emphteotique favorise la
mise en culture de terres improductives. Voir G. Larousse.

. Sayf al-Dawla avait un peu de sang kurde dans les veines, car son pére Abu ’Hayja’ avait une

mére kurde. Voir M. Canard, p. 202.

. Nasir al-Dawla recut son lakab honorifique fin avril 942, aprés l'assassinat d'lbn

Ra'ik &L ol et Sayf al-Dawla regut le sien en septembre. Voir Canard, p. 12.

. Comme Nasir al-Dawla ne put put enrayer le désordre financier, générateur de désordre tout

court, au bout d’un an, plutdt que de tout perdre, il préféra se retirer 4 Mossoul dans sa province,
qu’elle du moins, il tenait solidement. Et ce fut 12 qu’il se majntin